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PREFACE 


The selected papers of three sections, Iranian, Islamic Culture, 
Arabic and Persian, of the XXIst Session of the All-India Oriental 
Conference, Srinagar, are issued now as Vol. II Part II of the 
Proceedings. Because of the nature of the subjects and the special 
typography needed, these Sections had to be separately printed at 
different Presses. Thanks are due to Sri Dorab H. Kanga and 
Sri M. F. Kanga, President of the Iranian Section, for arranging 
for the printing of the Iranian Section Papers at Bombay and to 
Sri Muhammad Yousuf Kokan, Reader in Arabic, Persion & Urdu, 
University of Madras, for arranging for the printing of the papers 
of the Islamic Culture and the Arabic and Persian Sections at the 


Nuri Press, Madras. 


V. RAGHAVAN, 
Madras, ١ 
12th Jan. 1965 President, 21st Session of the AIOC. 
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A CRITICAL STUDY OF CHAPTER II 
OF EPISTLE II OF MANUSCIHR 


Prof. M. F. Kanga 
INTRODUCTORY REMARKS: 


Manuscihr Goósnjamán wrote three Epistles (nama- 
kiháà) on the subject-matter of the Baragnim Ceremony to 
be undergone by a person coming in contact with the 
dead: (i) to the faithful (vehàn) of Sirkàn in the South of 
Iran, (ii) to his brother Zatsparam, the high-priest of 
Sirkàn, (iii) to all the Zoroastrians in the province of Iran. 
From the Epistles it follows that Zatsparam wanted to do 
away with the law of the l arasnüm purification as des- 
cribed in Vidévdàt IX-1-36 and to utilise in its stead a 
simple fifteen-fold ablution for all kinds of contamination 
as mentioned in Vidévdat VIII-99-103. As seen from 
these Epistles Manugéihr Gdgnjaman solved the problem 
by well-balanced arguments, tact, exhortation and persua- 
tion. For full details, see my paper on ‘Life and Letters 
of Manu&ihr Gosnjam' in Prof. Poure Davoud Com- 
memoration Volume, Bombay, 1951 pp. 189-204. 


I have followed the text edited by Ervàd Dhabhar 
as well as the variants given in the footnotes. In my 
Transcription. I have prefered the readings of Mss. MR, 
MR, and J to Mss. W and BK and the points of difference 
have been shown in the footnotes to the Transcription. 
I have divided the text of this chapter into paragraphs 
and sentences according to the best of my judgment and 
have added marks of punctuations, which are lacking in 
the text edited. Ervad Dhabhar has edited the text of 1 
the three Epistles mainly based on Mss W and BK in 
1912 and has translated into Gujarati the same with notes 
wherever he deemed necessary in 1921. Dr. West has 
translated these Epistles of Manuséihr in English in the 
Sacred Books of the East Vol. XVIII in 1882. I have 
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2 IRANIAN 

differed from these learned authorities and the points of 
difference have been shown by me in the footnotes to the 
translation. This paper forms a part of my book on the 
Epistles of Manuscihr-the text in original script, critical 
apparatus, transcription, translation into English, notes 
and comments and a Critical Glossary’, 


SIGNS 
( ) indicate words inserted by the writer to round 
off the grammatical structure of the English 
translation or to make clear the sense 
+ + indicate that the word is corrupt 
* indicate the theoretical form 


> > indicate insertion in the text and translation as 
required by the context. 


‘TRANSCRIPTION 


(1) Utam an nipistak pat artak nikwit ui aper 
apassacak o gopisn 2 frazanakan ut dén-akasan, قن‎ saa"an 
saxtak bozi$n ut 0° nimayisn aparvast. Eton sahom ku nē 
frésténisn® i apar OYOn ras be sa<h>ménisn-é i yosdasrgaran 
0707 nit, ku tak ham sa<h>m ra apertar $kanthend ut 
spurrtk undar har darišnīh i ap ut gomez palrec ut ropisn 
ut kunisn nirang ï eyon kar passaéak o dastoparan a parta? 
kunend. Haé-i¢ an apértar sahom ku-tan hamdatistanah 
x eš-dahišnīh én nimayixn kart. 


. (2) Kam andar viéer dit an yon i-tan nipixt estat? 
ku yavar-& tak yosdasrgar raset 3 03001 515822 Ceyon pat den 


1. Mss MR, MR} and J, add ۰ 


2. Text gives nizür which Dhabhar reads »uzzr and translates “Jitte”. 
Better Ó-WD following MS. MR. 


8. fréstinisn-corrected. Text gives prs it venisn, which is read by 
Dhabhar pargast ۰ 


4. so Mss. MR, MH, and J. 
5. following Mas. MR, MR, and J; text gives ideogram for estet. 
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CHAPTER II OF EPISTLE II OF MANUSCIHR 3 


pasta halı, haé bë ka yosdasrgar 1 déntk hastth haé-té nirang 
i^ $nasakl? & Bhrpat هه‎ padstak hac ham be viéér kar 
nést; be adak-ic 0301 nipesisn kartan aper saxtak nikwisnih, 
ce haó sah patgri$nVi à yosdasrgaran Gn veradsigsn apar 
eš wem? ut ropisn padtak kartan vas ziyan adatih «ut» 
Shaft handésisnih à martoman 1> 5< - s0 Bl à vicergar 770 
zaMhet, ut an sa<h>m vaškě i yosdasrgaran pat han ras 
handaztan cémiaktar būt ۸۰ 


(3) An i-tün nimüt ceyoón ka *dastur" Estey, pat 
padtakth hë; ut-tān nipist én münak ku hast i haé Castak-e 
abvenak i' ne Sayat, 68 Eton kinin à kamist pat-ié castak-e 
har nerang andar an kar &ayet, manak passaót$n 6 sazan 1 
zur patkartaran manaktar ut ne druvist; 8غ‎ ka hasti 
Mztyo lih saptar haó éastak i Aparay frarast, aap ka har 
nirang-8 pat castak و‎ wap; ut-as nvrang ne ves padtak ku 
bozisn frarast pat düriin. O- ani ka Metyokmah 8 bar 
SOdisnik, Aparay evak-bar? 3oSi$nik guft, Métyokmah pase- 
mar ut Aparay pexemar" ut an ne" padtakth kunisn tak ka 
Métyokmah boxtét apar an datistain gopisn i Aparay dariin 
pat boxtakth. 


1. So Ms. MR; text gives Palak i 

2. so MR. Text omits 

8. following Ma MR; text gives snasih 

4. acc. to Mss MR, MR, and J; Text gives vēmak, hemak. 


5 


5. words u sak joined together: hence vask > Zask; cf. Dd. ۰ 
XXIII:2; Purs. XXIV‘2: giran task ut bem é hac tar; Epistle IT. ch. 1.4 
task; Dd. Purs. XXXVI ‘101 6۵321: instead of ۰ 


6. MR gives ‘stir’, which I havê amended to dastur. law, rule. Text 
gives sPurrik, complete, perfect. 


7. MR adds i. 
8. MR, J. add ut 


9. so BK; text gives 8vakbar on the basis of Ms, W; Mss MR, MR, 
and J ۰ 


LJ ۰ 
10. All Mes. give Pascmür, for pēsēmār. Dhobbar suggests “better 
pésh-mal”’ 


11. following Ma. MR; text gives ras 
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(4) Ani Aparay guft hu do yosdüsrgar © ap. yet, 
Metyohmah-ic gift ku évak vas; hac an céyon as ۸ 3 
So&ans ham-gokas. pat än š quft eton ham-dütistantar bit 
hend ku ka evak hast, e Sayet; 660۱ ham-gokis-ic cand 
dastopar partakéentt bavet, zat Aparay ut^ aparik ehrpatan 
hamdatistan but lend ku "by vrkayehe” kar. An i 
Métyokmah boxtak ne 2 rad ku Aparay pat evakbar? 5680 
nik bozsntktar ut har hac ¢astalk i Aparay kunišn, bē 
evakbar" sodisnik hat Aparay i peSémar®, «ut Castak i> 
eval: yosdasrgar hai Métyokmah à ves 06/055 
7858(1 52 


(5) Ut starhangaran-ió astign i axtarain hast ka Gn i 
Mihr ut? Mah ha& zi? 4 Sahriyaran, an i Kevan hat zik 1 
Hinduk ut an i Varharan hat zik 7 Ptalamagus gīrēnd ; 
asti$n aper cap ayét; ut zur passaóiin an-arangak apar 
aportan guft topan ku £n astisn pat hee" zik à ne Sayat; ce 
hakar zik i Salriyaran druvist, lad än ceyon-ak Kevan <ut> 
Varharan nê hac zik kartan nē aap. Dit? hakar zik i 
Hindük rast, hat an céyon-as Mihr ut Mah ۱۱۸ ۵ 

1. so Mss MR, MR, and J. Text omits. 

2. so MR, 

8. acc. to Mes MR, MR, and J; text gives BWWD. Ms, BK gives ideo” 
gram for Ir. bz. See Pahlavi Vend. Frakart VI1°48: bivakagehe. ed. bY 
Sanjana p. 122 ]. 5; cf. Vendidad ed. by Dastur Hosharg Jamasp Asa p. 269. 

4. so Ms MR; MR, and J an; text omits. 

5 5. مھ‎ MR; rest zv bar as in the text. 


6. on the basis of Mss MR, and J; text giver pasemar following Mas 
W and BK. 


7. MR gives goküs ; text gives goka ; MR, gives gokdy, ۰ 
8. «o Ms. MR; text 0 
9. MR; adds ul 


10. This word zik is written carelessly in the maa here and in the 


sections following as nuzdik, zYik. nazi and zik. See Dhaihar’s edition p. 63- 


f.n. 8 in this ۰ 
11, Corrected; text gives gst written in Pahl. characters ik it ۰ 


12,  Qorrected. Text gives (an instead of ideog. tani, Ir. dit. (Junker 
FrP. 118), 
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had an zik kart nē aap. Hakar zik i ڈو ہہ مم اما‎ rast, hac 
ain 6۷0-۵ Mihr ut Mah ut Kevan n2! haó an zik. kartan 
ne aap, ke "582 pat hee zik në rast. Em saa"canv»arZiin 
passaxtan toan sast ménign-ic virravend, be rastan ut 
danaktin vicén künend «ut» gopend ku en astigsn aper. wap» 
06 an i pat. zw <i> Sahriyaran rast-tar-ic® hat an 3 
Sahriyaran, «an i pat zik 7 0 v'aptar had an à 
Hindükan2, an i" pat zil i Ptalamayus c*aptar lad an i 
<Ptalamayusan> kart ۰+ 


(6) Smak Snastt ku ham-gonak an hangositak 5 3 
castak itan nipist, apak én im nésanénit hangositak kartan 
«ut» handaxtan framayit tak apis rosn-tar dit, had hu-ċaš- 
mil i apar وید‎ bozisn ut tež virth i an-üskartak apik ۸ 
apac mimiutaran hurbahrih ï pat an i pesenikan dat. ostik 
framayét pahrictan, 66 kë apdih wt apartarth à an pesenikan 
uskartan ut vinartan wt ménitan ne snaset, wat dani&n 
andar an 1 pesénthan arat ne pat aðar ut Amucisnth daret, 
wes tan menîh vesth-ié i pat es frahang hačiš padtak ۴ 
tan datistin céyon framaytt $nactan. 


TRANSLATION 


(1) I observed that writing critically! and it is excee- 
dingly unsuitable for the statement of the learned and 
those well-versed in the scriptures; for the statement is 


1. nē inserted.  Dhabhar remarke: “All Mss. omit here LA by 
mistake” (‘Text ed. p 64 f.n. 8). 


2. so Mss MR, MR, and J; Text gives ideog. li (Tr. nē) on the Lasix 
of Mss W and BK. 


8. acc. to Mas MR, and J; text gives rast (-1c 

4. so Mss MR, MR, and J. They all omit RBA, ideog. fcr Ir. vazury- 
Text givea RBA = ۰ 

5. inserted by me in the text 

6. so Mas MR, MR, and J. 


FOOTNOTES TO TRANSLATION 


1. pat z'artak, minutely, critically. 
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hard to be explained! and without encompassment? for? 
demonstration. I feel in such a way that it is thus written 
not in order to be sent’ over such a course but in order 
to terrify? the yoidüsrgars" so that they may be very 
exceedingly shattered on account of this fright and may 
very exceedingly perform the complete utilization of 
water and bull's urine, preservation, progress and the 
preparation of the ceremonial as is suitable for use for the 
Dastopars. Even from this J very particularly feel that 
you made this show of giving your own consent. 


1. boim Participium necessitatis to be explained from inf. boa tans to 
explain, /2) to deliver. Of. boli$nih. Ep. I. ch. 4. para 9; bolisn. Ep. I. ch. 5. 
para 7; Ep. I. ch. 3. para 3; ات‎ | boxtgt, is explained. See para ۰ 

2. a-parvast, without being encompassed; a-not, and parvast from ۰ 
parvastan, Av. pairi-c + band, to surround, to encompass. Dhabhar reads apar- 
vand3t aud translates "has exceeded the limit, haa crossed the boundary. Cf. 
parvast. Ep. I ch. I 1; parvast gstat. Ep J. ch. I 2; parvastak Ep. T. ch. 
5. 1; Parvastan Ep, IJ. ch. 9. 7. 

9. Text gives nizor which Dhabhar reads nuzīr and translates little 
comparing it with Ar. ور‎ ? nuzur. 


I haye followed the variant 3 aa given in Ms. MR. 


4.  Dhabhar has given the reading pargast vénisn, which I have joined 
together into one word. Hence frisignisn, participium necessitatis, from ix. 
fristatan, ideog SDRVNtn ( unker, FrP. 6 1955 Edition). to send 1 translate 
‘in order to be sent’. Dhabhar translates ‘pargast’ by perhaps and venisn by 
view. opinion, intention. See the variant gnisn for ۰ 


5 sa<h>menian: parlicipium necessitatis, 'in order to terrify, with 
a view to entertain dread. from sam > sahm, fear + n denom, suff + i3n sufüx 
part. neces. See Salemann, Mid Pers. Gram.-tr. into English by Bogdanov. p. 52’. 


6. purifying priests, a technical term used by the Parsees ; derived from 
yosdasr, Av. yaoidüÓra- purification, ۷ yaoida- (comp. verb. yaož, Skr. yós + 
V da) to purify and garan, pl of gar, inf. kartan to do, meaning, performers, 
doers. Hence the phrase means ‘the priest who performs the purificatory 
ceremony’, ‘he who cleanses the body ceremonially’. 

7. dastoBaran- pl of dast0Bar- lit. one who leads by the hand; dastur, 
high-priest, P, Horn (NP Ety 126-127) derives the word from V dans- to be 
wise, comparing Av. dastva- Darmesteter (Et. Ir. I. 115) gives the original 
dastabara- haying authority. Horn translates the word by “minister, perron 
having na'hority “(Vertranter)”.” inetructions regulaticnn (Vorschrift) See 
Habschmann, Persische tudien S V. no 568 p. ۵8 Cf. khotarese da&ta, ۰ 
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(2) When I saw in the mandate that which you had 
so written: ‘upto a time when the purifying priest arrives 
who will so give ablution as is the manifestation by means 
of the religion'—unless there is) the presence of a reli- 
gious purifying-priest, owing to the knowledge of the 
ceremonial of (you) Ehrpat X*atas' which is well known, 
there is no use of this mandate. But even then the 
preparation of such a writing is a very severe stricture; 
for by entertaining fright to the purifying-priests, by 
evincing such corrective for your own dispositon and 
conduct immense harm, unlawfulness and a severe 
judgment of men as to the infamy of the mandate-giver 
are generated therefrom and it would have been very 
reasonable to cast such fear and dread? into the purify- 
ing-priests in another way. 


(3) That which you so demonstrated that if there be 
the law? (of one thing) it would be by means of evidence 
and your writing is resembling to this that there is (some. 
thing) which is from the teaching of one kind which is 
not proper; for it should be so done that every ritual in 
that work ought to be (performed) at least according to 
one teaching, resembling the composition more analogous 
to the statement of contenders for falsehood and it is not 
sound. For if it be that Métyomah’s' (teaching) is more 
proper than the teaching which Aparay' organised, it is 


1. lit. Lord of the Ehrpat- hérvad - priests. This refers ۱۵6 ۰ 
the younger brother of Manuscihr Gianjaman. Cf. NM. p. 79. 1 8-6. 

2.  vask > lask, dread, anxiety. Cf. Dd. Purs. XXIII. 2. bem ut task 
Purs. XXIV. 2: giran ask ut bam i hac tar; Epistle Il ch. 1. 4; 523 ut 
aarîk ut task yön patmocihet. Cf. NPers cask. Kp. I, ch. Ill, 15 bēš ut task 
bi à dēl. Dhabhar reads ‘u sak’ and translates "and ۰ ۱ 

8. Text gives spurrik, com)lete, perfect and Dhbabbar translates it 
2c.ordingly. Ma. MR gives the reading stūr which I have corrected into ۰ 
a law, rule. regulation. ‘This corrected reading ix followed Ly me in the text and 
the translation; else no sense can le made out of the xe tence 7ت‎ 
spurrik «is 

4. name of the commentator; he is quoted in Pahlavi Vendidad, 
Nirangis'an, Sàyi t-N6-3àylat etc 
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proper if every ritual (is performed) according to the 
teaching which is proper; and its ritual is no more 
proved than the explanation established in practice. 
Moreover, when 776۶/6۸17167 said three-fold ablution and 
Aparay one time ablution, Métyokwah is latter and 
AparaY is former;? and that is not the evidence which 
should be acted upon until Me/yohwüh's (teaching) is 
explained? superior to the practice of the opinion and 
statement of Aparay with regard to elucidation. 


(4) That which Aparay said that two purifying priests 
are requisite and Metyokmia said that one (is) enough 
Since the teaching of Sosaus*t is a witness to his (teach- 
ing), they had become thus of the same opinion with 
what he had said that when there is one (purifying priest), 
know that’ it is proper. Since the co-evidence too of 
several high-priests is evinced, Aparay himself and 
other priests were agreed that (one ought) to act (upon) 
"two evidences.” (The teaching) of Métyokmiah is 
explainable not for this reason that the one-time ablution 
of Aparay is most explainable and one ought to act upon 


1. pasimar: lit. one who gives response or answers in a 


]aw-suit 
afterwards, a defendant. pas- afterwards + Emir, imar account. 


Here in the 
context 1 have translated Jatier’. See Bartholomae, Zum Sasauidischen Recht I. 


ir. into English by Bogdanov in Cama Oriental Inst. Journal No 18 p. 22. 


2.  p3simar. lit. one who has the precedence of speech in the Court of 


Law in order to make his complaint; a Plaintiff. Sometimes there words are 
written pasmür and pesmar respectively. Ibid p 22. Here l have translated 
the word by ‘the former’. Cf. in this connection Epistle 1. ch. VI. 7-11. 


3. bowtzt, from inf. boxtan, to save, to deliver, to explain, here 


boule’ = bout Zstet, meaning. is explained. See bdxtakih, elucidation, explana” 
tion. See note 2 above 

4. Z, know that; some times kat is used in Pahlavi. See Javadia, BNB 
p. 7 para 10; Bailey, v RAS. Oct 1932. p. 974. 


b. Ay. word bi vikay;he. meaning “two evidences’. Cf. Pahl. Vend 
Frakart VII. 48 com. edited by Sanjana p. 122 and edited by ‘amasp Asa p. 269. 
Bes Glosearia] Index o! Vendidad by Dastur Dr. Hoshang Jamnsp Asa p. 59. In 
the Vendidad Commentary, it is written bivakayehe. See vikaya in NM. p. 29. 
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the teaching of Aprray. but (the teaching as regards) the 
one time ablution from Ap7aray who is prior’ and (the 
teaching of) one purifying priest from Metyolmah: who 
‘has) many witnesses should be accepted and put into 
practice. 


(5) And tbe astronomers too take the position of the 
planets within the constellations,? those of the Sun and 
the Moon from the Royal Calendar? that of Saturn from 
the Indian Calendar and that of Mars from the Calendar 
of Ptolemy; the positions come off very well. In order 
to bring foreward false performance without doubt one 
can say that these positions are not proper according to 
any’ Calendar; for if the Royal Calendar is correct, it is 


1. see note 2 on p. 8 nboye -pésemür. 

2. actardn, pl. of astar- zodiacal sign, constellation, star. Pera. 
akhtar, Av. axtara, Skt. THA, Paz. axtar-. 

9. ail, Pera sie zig, Manichaen zyyy Calendar, astro: comical chart or 
table. See Menusce, Skand Gumaijk Vicar, Ch IV. 89, 48. p. 52 and ۸ 
p 290. In this para three 'zi&'s are mentioned- Zik i Sahriytran, Royal Calen- 
dar, Zik i Hindūkān, the Indian Calendar and Zik i TFtalamayus, Calerdar of 
Ptolemy. Astronomers used to get the information about the Constellation from 
these three Astronomical tables, which wero prevalent amoaı gat the ۰ 
'"Zik i Sahriyar’ has been prepared by the Iranians and it vas translated into 
Arabic by Al-Tamimee. Accordirg to Al-Biruni, the well-known Astrencner 
Habash, an inhabitant of Mery who dwelt iv Baghdad, has prepared 6 at San" 
at the end of second century. Zik i Hindzkün' was translated into Arabic hy 
Al Fazáree in 154 A.H. Zik i PtalamayZ3 was prepared by the Alexandrian 
Scholar of the 2nd century A.C. Ftolemaios-Ptolemy. ۵ padnu a L.7) 
0*۲۵ of Ptolemaios is intended in IDXnkart (DkM. 478.16) by mgstyk t 
hromay ‘the Roman eyito, since his work was called the ما‎ 01 
باه‎ and by the Syrians mygysty, mgysiy, ie. Leyton, whence the Arabs 
received their al-majisti’’. See Bailey, Zor. Prob. p. 80. For Dénkart passage 
(DkM 42815-4298) and its translation. See Zaehner, e7rvgn, A Zoroastrian 
Dilemma p. 189 and p. 145. For detcil on the Aatrencmical tables, see C. A. 
Nallino. Eucyclopasdia of Religion aud Ethics. XII. 95. (quoted by Prof. Mei arce 
in Skand Giinanik Vicár p. 60) 

4. 26 I have corrected the reading of the text ikgt. Dhalhar seems 


to have read it as “gst” aud translates into Gujarati “atands 
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not proper since Saturn and Mars are not counted! from 
its Calendar. Again (dit) if the Indian Calendar is correct, 
since the Sun, Moon and the Mars are not counted! from 
that Calendar, (it is) not correct. And if the Calendar of 
Ptolemy is correct, since (the calculation of) 3he Sun. the 
Moon and the Saturn is not made from that Calendar, it 
is not correct; on account of which nothing is correct 
according to any Calendar. This arrangement of argu- 
ment can be prepared (by those who) believe with a 
strict mind, but the truthful and the wise make a selection 
and say that these positions (are) very proper; because? 
that which is very accurate according to the Royal Calen- 
dar has been calculated from the Royal Calendar; that 
which is more proper according to the Indian Calendar 
has been calculated from the Indian Calendar and that 
which is more exact according to Etolemy has been 
calculated from Ptolemy's Calendar. 


(6) You will recognise that in the same manner as 
that analogy of the three teachings which you have 
written you will condescend to compare and consider 
with this which I have marked so that you will look at it 
more lucidly; you will please abstain steadfastly from a 
good regard for your own explanation and sharp inteltect 
which (is) noti in consultation with those who show (your) 


1. lit. made. -kart. 
9,  saz'an-varlisn-  ariangement of argument; exercise of argument 
Dhabhar reads sün-varzi$» and compares sam with Pers. sin “meaning”, shape, 
rule law, custom, figure "ard translates” figure (of position). Dr. West read, 
sukh-varzishn. comparing with Pers. sukh and translates ‘auspicious work’ 

8. I have amended the text of last three lines of para 11 of Dhabhar’s 
edition thus: 
Cs an $ pat zik i Sahrtyaran r7st-lar hae Gn i Sahriyaran, < ün i pat zik i 
Hindnkün z'aptar hac ün 1 Hindnkün ut dn i pal zik i Ptalmayus ۳ 
<hat> an î <Ptalmayus> kart ۰ 
For Dr. Wests translatson of this jara. see SBE Vol. XXXVII. Irtroducticn 
pp. XL VI-XLVII. 
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defects with a good lot! from the law of the Ancients; 
for whoever does not recognise the miraculusness and 
superiority of consultation, organisation and meditation 
of the Ancients and does not consider his own knowledge 
as inferior to the wisdom of the Ancients and as a 
student? how can be condescend to recognise his own 
opinion owing to personal vanity? and immensity of his 
own learning which is) mauifest there from. 


1. reading hu-bahrih. The word can be read hanbarih, store, collec- 
tion, from ham + V bar^ Skt. SH X, Pers. anbardan, anbastan. 
2. lit. relating to learning, pertaining to learning, to be learnt 


3. aF$lan mgnih, lit, one's own arrogance, personal vanity. 
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PAHLAVI ASTVIDHATIHA 
Dr. H. K. Mirza 


The Datistin 7 Déntk Pursiin 24 describes the 
condition of the soul of a wicked person during the first 
three days and at the dawn of the fourth day after death 
when the soul passes away from this world and goes to 
the spiritual tribunal to render the account of the deeds 
done in this world. In this discription it is stated 
(Datistan 1 Den, edited by Ervad T. D. Anklesaria, page 
52 lines 3-6) : 
sere as ر‎ anoe sleg زاس بط‎ BOM ear s np) AS ) 


MI) ASUS ese ( OAL ٤‏ )= ود ۱۱۳۵ وت 


The word printed -x«s-sey— in the sentence quoted 
above is obscure. It is explained as follows: 


West, S. B. E. Vol. XVIII p. 56: 'astó-sistibà shud- 
deringly, with bones started’. In note 2 West observes, 
‘~ ¬ ¬ the rendering is doubtful’. 


Evidently West sees here the root sazd— ‘to split, to 
cut, to shatter’. 


Auklesaria and Bharucha (Gujarati translation p. 50): 
"ADD Held, Gal wai uy (ie. 'stoppingly, standingly, 
hesitatin gly.’ ) 


Evidently the translators see in this word the root 
sla— ‘to stand’. 


The context is so very clear that the import of the 
word has been almost correctly guessed by the translators, 
but the reading and explanation thereof remain obscure. 


According to the collation notes given by Anklesaria, 
the reading quoted above as printed in the text is found 
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in the Ms. TD. The other Mss. give the following 
'ariants thereof : 


سو Wie : SAM‏ 
سره رديه H, DF. : “gg‏ رول 
دوم رتور ووه ورد : "وکا 


Taking into consideration the context in which the 
word is used, and pondering over the variants thereof, we 
may suggest that the form given in J, is nearer the correct 
form, and the variants thereof given in the Mss. are the 
corrupt forms. The word as given in J, may slightly be 
corrected to read -uerecsev-- : astvidatiia — an adverbial 
form from astvi^at, Av. astd-visdtu-. See also Av. astobid-. 


The adverbial use of this Pahlavi word is unique, but 
so also is the style of the author of the Datistan a 10۳ 
He employs a number of similes, uncommon compound 
words, and unusual expressions, which are found only in 
his works, with a view to making his language picturesque 
and impressive. It is evident that the author uses this 
word in this context in its literal and root meaning of 
‘bone-brokenly’, i.e., in the manner of a person whose 
bones are broken. The author wants to impress upon 
the mind of the readers that the soul of the wicked person, 
at the dawn of the fourth day after death. unwillingly and 
hesitatingly goes to render his account before the heavenly 
tribunal, walking like a person whose bones are shattered. 


The word that follows astet9at?ha is printed as two 
words: وود‎ wy pon nymsnyh’; but the correct reading 
is توس‎ : nipadmisniha ‘sittingly’ i.e., 'joltingly, hesitat- 
ingly’, as very ably explained by Ervad B. N. Dhabhar, 
Khareghat Memorial Volume pp. 131-134; Essays on 
Iranian Subjects, pp. 128-132. 
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It appears that the following expression aka@m-taéisn- 
uz ‘unwillingly going’ explains the meaning of the 
preceding unusual expressions. 


Hence the correct reading of the sentence quoted 
above from the Datistaàn à Deni Pursisn 24.5 would be: 


- ¬ ¬ u gandak vat & apūstariıhıhā be 0 patirak ayet 
u astvidatiha nipaómi$niha u uham-tacisniha be o 
hamar rasét. 


'-—- and the stinking wind which is northerly 
comes against (i.e. confronts him), and he reaches 
(the place of rendering) the account in the manner 


of a person whose bones are broken, hesitatingly, 
and unwillingly going’. 


So far as I am aware this is the only instance of the 
Pahlavi adverbial form astvīðātīha, but, as said above, the 
author has special predilection for using unusual expres- 


sions and uncommon words, and the meaning admirably 
suits the context. 
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TRANSCRIPTION, TRANSLATION OF 
DATASTAN-I DENIK, PURSISN LXVI 
WITH EXPLANATORY NOTES ON IMPORTANT WORDS 
Kaikhusroo M. JamaspAsa 


INTRODUCTORY REMARKS: 


An attempt is made in this paper to transcribe, trans- 
late and comment on important words occurring in 
Diatastin-i Dénik, Pursián LXVI. I have made use of the 
unpublished edited text of Dadestin-i Dinik, Part II 
(hereinafter referred to as Dd. II) containing 1 
XLI-XCII and the Epilogue, dissertation submitted to the 
University of London, by Ervad Peshotan K. Anklesaria 
for his Ph.D. degree in 1958, and my thanks are due to 
him for leaving it at my disposal. 


The complete translation of the text of the Datastàn-i 
Dénik, was prepared jointly by Ervad T. D. Anklesaria 
and Ervad Sheriarji D. Bharucha in 1868 in Gujarati, 
which was published in 1926,' after the sad demise of both 


the scholars. Dr. West also translated the text of the' 


Dàtastàn-i Denik in 1882.? 


Dr. P. K. Anklesaria has made use of five Mss. for 
the edition of his text. Besides these Mss., he tried to 
search for Ms. BK, containing the text of the ۵ 
(written in 941 A.Y. in Kerman and a direct copy of K 
35)? but without success. However, he has given a 
detailed description of the said Ms., as given by Dr 
West in No. 13 of his unpublished volumes (now preser- 


1. Ervad T. D. Anklesaria and Ervad S. D. Bharucha, “Dadastane Dini-nó 
tarjumo", (in Gujarati), Bombay, 1926, pp. 219. 

2. Dr. E. W. West, S.B.E. Vol. XVIII, 1882, pp. 276. 

8. See West Vol. XIIT, pressrved in RAS in London, p. 805. 

4. Dd. IL p. 8. 

5 Ibid, pp. 17-21. 
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ved in the Library of the Royal Asiatic Society, London). 
An article titled “A provisional handlist of the late E. W. 
West's Papers" has been published by Rev. Fr. P. J. 
de Menasce in the Journal of the Royal Asiatic Society.’ 


I am now pleased to bring to the notice of the worthy 
President and the delegates that the said Ms. BK has 
been recently presented, along with other Mss., to the 
K. R. Cama Oriental Institute Library, Bombay. 


Regarding the style of Dastur Manuééihr, author of 


the Datastan-i Denik, Dr. West remarked in 1882 that his 
style was “involved and obscure"? Dissenting from the 
remarks of Dr. West, Ervad B. N. Dhabhar remarks : 
“The habitual absence of stops and of diacritical marks, 


the strange character of the colloquialisms and idiom of 


the language, mistakes made by careless and ignorant 
scribes in copying the original Ms. and last, but not the 
least, want of sufficient available material all combine to 
perplex the translator and often baffle his attempts at the 
proper decipherment of the so called obscure text. As 
- Haug has long ago said, Pahlavi is the most enigmatical 
language known to have existed. Manushchihar has often 
tried to make himself properly understood by his numer- 
ous comparisons and similes (angoshitak) and apt quota- 
tions from previous writings. some of them being now no 
longer extant. Only in some cases, the picture presented 
by his similes is unfamiliar to the general reader. We 
also notice his fondness for repetitions where any marked 
effect is to be created. One characteristic of the language 
of Manushchihar is his predilection for long compound 
epithets which are so numerous and varied as to consti- 
qute quite a feature in his style"? 


1. See JRAS. April 1950, pp. 58-68. 
2 Wek SB E. Vol. XVIII, Introd. p. xix. 
39. Fryad B, N. Dhabhar, Epistles of Manushchihar: 1912, pp. 17-18. 
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The Pursisn in question deals with the cause and the 
formation of a rainbow in the sky and it can be placed in 
the category of the chapters dealing with Natural Philo- 
sophy, Chapters LXVI-LXIX, XC-XCII. 


‘The ideas contained in this Pursign are similar to the 
scientific explanation of a rainbow :— 


A rainbow “is seen when the sun shines on fine T 
spray, clouds or falling rain. Itis due to the dispersion I5 
of sunlight which on entering the minute particles of E 


water suffers refraction aud retection’’.! CE 
‘TRANSCRIPTION : 


1. 66 —om jpursién u passaz? Gn i purs: Ku en 
stin- d pa asman parvaudet 06 ast 2 


2. Passas” € kw: gomeziiu i haé ro£nAh i a"arxet û 7 

br i-a& hamvar u handéeman. dazšak u" nimayixnah- 

nam u abr i-as hamvar u handéman. daziak u" nimayisnih 

iG taš pat-a$ hac menokan o getAkan apar mšān i kaman 
۱۰8۸11718 ٭.]‎ 


_ 3. An getahik apar Gp ke-X ro&nth awiš patrol hel u 
vas roin dokanak^ passacahet had an i ve bahartha u ham 5 
bahata gomezisnuth (i> rošnih u ap 1ق‎ 5(۸ (8۷۳ bahar- 0 
D ۲۰ 7 


"TRANSLAT!CN : " 


1. The 66th question and answer: that which yo 
asked, what is this pillar (or column) which goes round 2 
in the sky ? 


1. T. K. Deolalkar, Elements of Physics, pp. $87. 
Mas, 491189; Henning's conjecture کم(‎ 

8. Dd. II وسںدور‎ for ) 94-0 

4. Mas, UAC for دس‎ (1) yis» 

5. Corr. Henning; Msa. “YAS. E ہر‎ 

Di. II )$:-62^«6! for ees: 


9 عو تسن pO‏ 
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2. The reply (is) this: (The pillar is) the mixing up 
of the light of the sun with the dew and the (rain) cloud 
which are its companion and harbinger. ]ts sign and 
even its appearance become visible thereby int he shape! 
of a bow from the spiritual world to the material world. 


3. The worldly water upon which the light (of the 
sun)is reflected and many luminous (or bright) details 
are (lit. is) prepared; from the more proportionately and 
the less proportionately mixing of the light (of the sun) 
and water, is resembled a portion of a column. 


NOTES: 


ques stun-é—n. ‘a column, a pillar, arch’; Av. stwna- 
(AirWb. 1608); NP. sutün. West op. cit, p. 210, 
reads ditanoth ‘appearance’ and suggests that the 
word can alternately be read sad-gunih ‘a hund- 
red coloured existence’, “a possible term for the 
rainbow". Anklesaria-Bharucha op. cit, p 167 
‘emia’, The word nes stin also occurs in Pah. 
Riv. Dd. p. 111 where the arch is stated to be of 
various colours-white, yellow and black. The 
white is further explained as the creation of 
Ohrmazd and as the ‘helper of rain’ (ayyarth i 
varan). Cf. also Anklesaria, T. D. Gr. Bd. fol. 
72r. 5-6. 


ONE parvandét — Pres. 3 p. sg. ‘is encircled’, fr. Av. 
band- (AirWb. 926) with pairi ‘to encircle, 
to girdle, to encompass’. West op. cit. ‘girded’; 
Anklesaria - Bharucha 5 ۰ 


"Xe: hamvar-n. ‘companion, friend’; NP. hambar 
(Steingass, Pers. Dict., p. 1508). Cf. Nyberg 


1. Jit. sign, mark, token, 
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11 oE OR. West Op. cit., ‘all times’; 
Anklesaria-Bharucha op. cit, AYU’. 


handéman—n. ‘harbinger, usherer, introducer’; 
fr. Av. daéman- (AirWb. 667) cf. *da(y-) (AirWb. 
724) with han ‘to see face to face’. West op. cit., 
‘seasons’; Anklesaria-Bharucha op. cit, ۸ 
AULA saz’. 


ka3otà — n. ‘bow, arc’; Ir. «es kann (cf. Fr. Phl., 
111) Mss. give wesu, ose and msu. The word 
- ex is rightly suggested by Henning and it 
suits the context jroperly. West op. cit., ‘be- 
come’; Auxlesaria-Bharucha ‘xag’, 


patrokihet — pres. pass. 3 p. sg. ‘is reflected’ fr. 
Av. raok- (AirWb. 1487) with pai; ‘to shine, 
tc light up, to kindle’. West ‘is acceptable’; 


Anklesaria-Bharucha ۰۷۵۱۸۵ The base word 


3u is preserved in the Armenian LW. badruyq 
0 


wick’, 
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' SATABHISA. SATAVAESA, FOMALHAUT 
AND AGASTYA' 
Dr. R. N. Vale, M.A., Ph.D. 
Lecturer in Applied Linguistics, Poona University. 

While studying the navigational significance of star- 
names and planets the word ' Satabhisa ' attracted my 
attention. On closer examination and enquiry, I could 
get some interesting results. In this paper, I intend to 
present them to scholars who would like to appreciate the 
applications of linguistics in the field of astronomy and 
social culture. 

Sea-faring and navigation was practised on a very 
large scale in ancient India. Sea traffic with regard to 
passengers and merchandise, naval expeditions and war- 
fare was continuous (R.V. 4.56.2; 10.101.2; 9,70.10; 3.32.14; 
A.V. 5.19.8; 1.48.3. God Varuna was the Sea-God 
(Samudriyah) and was worshipped in times of emergency. 
He knew the path of ships and gave protection to ship- 
pers. (R.V. 1.25.7; 7.66.3; 7.88.3-4). 

Constellation Satabhisa, Satabhisa, Satabhisaj or 
*Satabhesaja, the name of the 24th naksatra, is governed 
by the God Varuna. It forms the part of the zodiacal 
sign Kumbha, Acquarius or the water carrier. 

The word Satabhisaj seems to have its origin in a 
prayer to Varuna: 

‘Satam te rajan bhisajah sahasram ........ R.V. 1.24.9. 
Sàyana takes the word ‘bhisaj’ to mean either a medicine 
ora medical practitioner: 'ausadhàni vaidyà và santi.’ 
This interpretation of his is however borne out by similar 
passages occurring in the Atharva Veda and the Taittiriya 
Brahmana : 

‘Satam hi asya bhisajah’ A. V. 2.9.3. and Salam ya 
bhesajani te’ A. V. 2.3.2; 6 44.2. The Taittiriya Práhmana 
explains the word bhisaj by the word bhesaja : 

'"ksattrasya raja varuno’dhirajah. naksatránam Sata- 
bhisag vasisthah. tau- "deévebhyah krnuto dirgham àyub. 
gatam sahasrà bhesajani dhattah" Taitt. Br. 3.1.2. 


r 


1 
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- 


yajüam no raja varupnah upayatu. tanno visve abhi 
samyantu devî, tanno naksatram Satabhisag jus&nam. 
dirgham &yuh pratirad bhesajani" Taitt. Br 3.1.2. 

Hence it is possible to say that both the forms Sata- 
bhisaj ahd Satabhesaja, with or without ‘ja’ ending in رازہ‎ 
‘~a’ or -à' must have obtained in the early Indo-Aryan. 
Buf, in course of time, the form ‘Satabhisaj’ got currency 
and an etymological meaniug was given to it: 

'acchatam abhisajyan tacchatabhisak’ Taitt. Br. 
1.5 2.9 where hundred stars cling together that constel- 
lation is named Satabhisaj. 


The at from 'abeisajy: in fortunately preserves 
'a' in 'abhi' * which was option: al or lost in the Rgveda 
itself: ‘bhisajyantam yadaturam’ R.V. 8.22.104- The 
source of the Kandvadi root v bhisaj. to heal giving both 
the words (1) bhisaj, a healer and (2) bhesaja, a healing 
medicine is to be found here. The original root there- 
fore must have been abhi+vsaj or pre-Indo-Iranian 
abhi + vsaj, to cling, attend. attach. Long ago, Monier 
Williams had suspected the probability of the word bhisaj ý 
being derived from the root abhi + vsaj, to attach, plaster* 
In fact. a doctor is ever attached to the king and the people. 

The Avestan word ‘satavaésa’ (m. phl: satvés, sadvis) 
meaning one central star attended by 100 servitors or 
healers corresponds to the Sanskrit word ‘Satabhisa’. 
Phonologically speaking, Sk. ‘bh’ corresponds to later Av. 
‘w’ (fricative) sometimes written as *v' as in the case of 
Sk. ‘abhi’ which is represented in later Avesta as awi! = 
‘avi’ = ‘aot’ (vide art. 87 Avesta Grammar by A. V. Wil- 
liams Jackson). Ordinarily the Sk. words bhisaj and 
bhesaja are represented in Avesta as bisaz and baesaza 
respectively. But taking into account the fact that *b' in 
Gathic/Avesta corresponds to either 'b' or ‘w in later 
Avesta and that Ww is Sometimes اا‎ as 'v' there کا‎ 


E though represente y the یل‎ of the imp 
è, e EN E 
٦ 


| 
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Sk. Satabhisa and Av. satavaésa. The form satabhisa is pre- 
served in Indo-Aryan whereas the form Satabhesa — sata- 
vaésa seems to have been preserved in Avesta. That is all. 


Its synonyms Sata-tara, Sata-tira and $ata-tárakà are 
clearly of later origin. They are simpler substitutes for 
Satabhisaj, implying a configuration constituting hundred 
stars : Satam Satabhisasu ca’. 

Now, remembering the passage: ‘ksetrasya raja 
Varuno ‘dhirajah; naksatràn:m Satabhisag vasisthah’ cited 
above we can imagine the sovereign status enjoyed by the 
asterism Satabhisaj. It seems to be the brightest (vasisthah) 
amongst its 100 satellites, spréad on a wider area on and 
below the ecliptic in the southern region of the sky. In 
his article on ‘asterisms in Iranian Literature’ in Cama 
Memorial Volume. Bombay 1900 (pp. 216-227) Shri 
Anklesaria had identified the fixed star ‘Satavaésa’ with 
Fomalhaut, the lord of the southern heavens. Fomalhaut 
or Southern Fish is seen just below the water-vessel of 
the water carrier. It is at a distance of 22 light years and 
is 13 times brighter than our Sun. Its appearance for the 
first time at night-fall synchronises with the beginning of 
the fall of leaves, etc. in mid or late September at the 
commencement of the winter season. The natural phe- 
nomena observed on the appearance of the star Fomal- 
haut compare favourably with those that are ascribed to 
the star Agastya and not with those of the Egyptian 
Canopus as it has been believed by scholars hitherto. 


In his article, ‘The identity of some heavenly bodies 
mentioned in the old Iranian writings’, Shri Muncherji 
Pestonji Khareghat (Sir Jamsetjee Jejeebhoy Volume, 
Bombay 1914, p. 116 to p. 158; has essayed to identify 
the star Satavaésa with the Egyptian Canopus on the one 
hand and Agastya on the other, with a note of warning 
that undue importance may not be attached to the resem- 
blance between the feats of Canopus and Agastya. He 
has also made it clear that there is no Avestan passage 
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to support such an identity. Evidently for want of more 
evidence the foundation of this identification has remained 
weak. So both Satavaésa and Agastya have nothing to 
do with Canopus. Of course, both Canopus and Fomal- 
haut belong to the Southern region but Canopus is located 
in the configuration of Argo Navis, to the south of Sirius 
or Ardralubdhaka in the constellation Ardra and is seen 
in the sky from February to May. That is why the des- 
cription of the star Agastya obtained in the Mahabharata, 
Raghuvamsa, Brhatsamhita and the Matsyapurana do not 
at all tally with those of Egyptian Canopus. The late 
Shri S. B. Dixit too was required to state that “now-adays 
water is purified two months after the rise of Agastya — 
Canopus" (vide Jyotirvilàsa p. 9) and to explain that this 
time-lag was due to the lapse of two thousand years since 
Kalidasa made such an observation. 

On linguistic grounds we could establish a corres- 
pondence between Satabhisa and Sata 'aésa; we could 
show that the star Canopus has little in common with the 
star Agastya; we could also show Satabhisa or Satavaésa 
has been already identified and identifiable with the star 
Fomalhaut; but we have not been able to finally decide 
as yet how Fomalhaut alone could be identified with 
Agastya and none else. In this respect, luckily, we have 
a piece of conclusive cultural evidence. 

As a man, Agastya, the oldest seer of the Ryveda is 
described as the son of Mana (R.V. 1.165 to 191: ‘mana- 
sya sünubh' ‘manyah’ ‘mandaryah’) having the Vidarbha 
Princess Lopamudra as his wife and Drdhacyuta as his 
son. He has a god-father in Varuna but he is never des- 
cribed in early Vedic literature as born of a pitcher. The 
appellation ‘Kumbhayoni’ (‘agastyah kumbhasambhaval’ 
„Amara 1.2.21) given by Kalidasa and others appears to be 
after the sage attained the star-hood. The legend of this 
miraculous birth from the semen of Varura and Mitra 
cast in a pitcher or the one by Urvasi, appears to be an 
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after-thougbt intended to cast a mystery around his 
personality. It is meant, however, to describe the birth 
and the location of the star Agastya and not the sage 
Agastya. Astronomically, the star Fomalhaut is located 
just below the pitcher or the water-vessel of the configura- 
tion of the water carrier. In that position, it really appears 
to be born of the zodiacal sign Kumbha, the water carrier 
(cf. ‘uttara stradharah putra āsit R.V. 1.32.7). This dis- 
tinguishing characteristic settles the identity of Fomalhaut 
with Agastya once for all. Incidentally this might serve 
a clue to find out when exactly the zodiacal signs or 5 
became current in India 

Once we identify Agastya with Fomalhaut, the des- 
criptions occurring in later Sanskrit literature can be 
explained naturally and consistently. The rise of the 
star Agastya synchronises with the limpidity of water 
(Ragh. IV.21: ‘agastyodaye jalàni prasidantityagamah' — 
says Malli.) at the beginning of the Sarat season, on the 
7th day of the second half of the month of Bhadrapada 
(vide Matsya 61). The star Agastya governs and adorns 
the southern direction. (vide MBh, Udyoga 143; Ragh. 
1۷ 44, Rajat. 111.325; II 140, Brhats XII.1). The star 
Agastya is looked upon as the best healer giving longevity, 
safety and protection to a navigator. 

The sage Agastya born in the latitude about 24^ N. 
carried out all his missionary activities between 10° N and 
10° S both on land and sea. He was a great engineer 
(RV. 1.179.6 'agastyah khanamaàna. khanitraib .... as he 
carved out a way to the south by flattening the Vindhya 
mountain; > aga, a mountain + vstyai, to spread about, 
flatten, decrease), a great navigator (R V. 1.184.6 ' 
tamasaspiramasya....) and a typical coloniser (cf. the ins- 
criptions in Kambudvipa, yavadvipa, barhina-dvipa, kusa- 
dvipa, etc.) in the South, beyond the Indian Ocean, and as 
such his name must have been unanimously given to the 
star Fomalhautin order to perpetuate his memory for good. 
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ARAB SCIENCES AND THEIR INFLUENCE ON THE WEST 
WITH SPECIAL REFERENCE TO MEDICINE 
AND PHILOSOPHY 


By 
Dr. S. B. Samadi, M. A., PH. D., D. LITT. 
Heud of Dept. of Arabic, Lucknow University. 


There is no denying the fact that if we remove the Arabs from the 
history of the world, the human race would not have attained the 
present progress at all and perhaps we would have been living at 
least two centuries backward. A historian says that if we ignore the 
contributions made by the Arabs, the world progress in all directions 
would have been retarded to such an extent that our present modern 
civilization in every walk of life would not have attained its present 
stage at all. These Arabs formed a very important link . in 
transmitting everything humane from the East to the West. 

But before we take up the details of this discussion into 
consideration, letus definea few terms and also limit the scope 
of our present paper. 

The term Arab is used here to denote one whose native language 
is Arabic, whose culture has been largely determined by the Arabian 
background, and whose attitude towards life will follow certain 
patterns which 1 shall try to define and describe. “If the use of 
Arabic is the criterion, one willfind the Araballthe way from 
Morocco, along the coast of North Africa, throughout Egypt, 
Palestine, Syria, the Arabian Peninsula, and Iraq, and for two 
hundred miles up into Turkey."! Further, the Arabic speaking people 
and their contribution through the medium of Arabic language to all 
sorts of literature, Sciences and Arts come under this definition of 
contribution made by the Arabs. Here we have to draw a very fine 
distinction between the term Arabians and Arabs. The Arabians are 
those who were born and bred within the geographical limits of Arabia 
proper while the Arabs are all those who came under the direct or 
indirect influence of these Arabians so faras their religion, culture, 
government and all worldly progress go. But at the same time we 
have to admit that these Arabs had very limited and little to sive in 
the fields of medicine and philosophy ; rather they took very much 
from others, particularly from the subjugated races in these branches "li 


(1) J. V. Ess, Meet the Arab, (London, 1947), page 12. a 
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of knowledge. Since we are going to discuss in detail certain aspects 
of practical sciences as developed by these Arabs, let us confine our 
scope of the paper to the extent of Arabs’ contribution in the field of 
medicine and philosophy. 


Now to start with we may say that the Arabians originally had no 
definite knowledge about the theories of medicine or the science of 
medical therapy itself. It is but natural that when people fall ill they 
try some sort of herbs and concoctations to cure themselves of their 
illness. The horizon of the Arabian knowledge in the field of medical 
therapy or surgery, it is said, was very much limited prior to the 
advent of Islam inthe 7th century A.D. In Arabia proper people 
knew very little beyond the use of honey or a few ordinary herbs to 
cure themselves of maladies of all types and beyond cupping they were 
not aware of any other method to improve their health. Similar was 
the case in the field of philosophy too, where their conceptions 
regarding the truth about God or the creation of the universe were 
very rudimentary, As we have to limit the scope of this paper to 
only medicine, surgery and philosophy and the development of these 
sciences under the aegies of the Arabs, so let us confine ourselves 
within this circle. 

To start with we may say that during the pre-Islamic days the 
cure of many ills was by means of witchcraft and sorcery as human 
progress had not taken those great strides which we find it taking 
almost a century after the advent of Islam. The needs of the people 
of Arabia were limited. They were in a very primitive stage of scciety 
and as a matter of tact we may conclude that there was nothing of 
importance at that time which we could attribute to these Bedouine 
Arabs of those days except a treasure of poetry cultivated by them to 
a very high pitch and almost personal in nature. This poetry of theirs 
was transmitted from generation to generation by oral recitations as 
they lacked the very rudiments of the art of reading and. writing 
and therefore had no means except memorization and oral 
recitation to preserve their utterances. In due course of time they 
came into contact with other foreign nations which had progressed in 
civilisation and human thought e.g. the Babylonians, Assyrians, 
Egyptians, Greeks, Romans, Indians - who had developed a greater 
India extending up to the present day Indonesia and others and they 
could get an opportunity to considerably add to their meagre resources 
of information. Foreigners know very little about Arabia in the 
beginning of Islam or prior to it and Arabians themselves were too 
narrow in their mental equipment confining their needs only to 
certain very essential things of life. ب‎ 1 
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After the advent fslam and the migration of the Prophet from 
Mecca to Medina in 622 A.D. Islam advanced in foreign lands with 
such a tremendous force that it was difficult to believe that the Arabs 
could make such an unusual progress within such a short time. Had 
anybody predicted during the early days of Islam that within a century 
or so the Arabs would be the masters of all the civilized world ranging 
from the Pyrenees bordering between Spain and France in the north 
west and extending up to the confines of China and the Sind towards 
the south and south-east, while at the same time taking into its circle 
such far flung places as north-east and North Africa and the coastal 
regions of the Atlantic in the south west - such a person indeed would 
have been considered to be a lunatic. But before attaining this 
marvellous achievement the Arabians had to master themselves. There 
is no doubt about it that prior to this they were cribbed, cabinned 
and confined within their own ideas and geographical limits. Assoon 
as they came into contact with the all pervading forces cf Islam, which 
were trying to establish a casteless society and the world brotherhood, 
they had to shake off many prejudices and shortcomings of theirs. 
“As a matter of fact Arabia had to conquer itself before it could 
conquer the world. °? This is not the place to discuss the political 
achievements of the historical periods of Islam, such as of Orthodox, 
Umayyad and Abbasid Caliphates. Our present paper has certainly 
much to do with the march of Islam into other lands, but to be brief, 
we may say that the real progress in the field of science by the Arabs 
was made after the subjugation of Spain in the year 711 A.D. by the 
Berber General Tariq ibn Ziyad, whose name is impressed on the spot 
where he landed in Spain and which still bears his name as it is called 
Jabal-al Tariq زجبل الطارق)‎ i.c. Gibralter. 


Muslim Spain wrote one of the brightest chapters in the intel- 
letcual history of medieval Europe between the middle of the 8th and 
the beginning of the 13th century. The Arabic speaking peoples 
were the main torch-bearers of culture and civilization throughout 
the world, particularly in the West. They were the medium through 
which the ancient sciences and philosophy were recovered, 
supplemented and transmitted in such a way as to make possible the 
renaissance of the Western Europe in the fields of medicine, surgery, 
zoology, botany, physics, chemistry, mathematics, astronomy, 
astrology, philosophy, history, geography, mineralogy and 
biograpby. Arabs were supreme everywhere i.e. at the time when 
Arabic sciences such as astronomy and geography were beginning 
to penetrate the Latindom, they were also percolating China. Indeed 


(D Hitti, History of the Arabs, page 142, | 0 
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during the Yuan dynasty relations between the Muslims and the 
Chinese were multiplied considerably. The Chinese Astronomer, 
Kuo-Shou-Chings had probably some knowledge of Muslim 
mathematics and it was probably under Muslim influence that he 
ordered the determination of the coordinates of many points of the 
empire.! 

The period of the Orthodox Caliphate is not of much importance 
so far as development of these sciences is concerned but the period of 
Umayyads is to some extent more valuable as certain sciences deve- 
loped, particularly medicine, as we find the name of al-Harith ibn 
Kaladah of al-Taif, who studied in Persia and who was the first 
scientifically trained man in the peninsula and who won the honorary 
title of the “Doctor of the Arabians".? Besides him, there were a 
few others, mostly Greeks, Jews, or Persians under Umayyad regime 
who could be reckoned of some importance in this connection. The 
Arabs also devoted attention to alchemy and astrology, and transla- 
tions of Greek books on the subject were ordered early in the 
Umayyad period. Ina way we may say that the Umayyad period 
was the seed time for the cultivation of all sciences which were 
developed later on in the civilized world. When the stage of render- 
ing translations of foreign works came to an end, the Arabs entered 
into another stage which was of creative and original nature. (n 
alchemy, astronomy, mathematics, geography, in jurisprudence, 
philology and linguistics, Muslims of this period were of a very high 
order. Evenin medicine and philosophy, two fields in which they 
derived their knowledge completely from the Greeks, they showed 
great progress. In any Case the world has long acknowledged that if 
the Muslims had not discovered, assimilated, co-ordinated and elabo- 
rated, the works of Greek philosophers with useful commentaries and 
valuable contributions of their own, a great heritage of knowledge 
might have been lost to mankind for ever. 


Before coming to the main topic, it would be better if we discuss 
the other sciences which developed during this period such as 
alchemy, which is considered the mother of modern chemistry ; and 
the Arabs were the first people to devote attention to this science. 
The advance that they really made was in the introduction of the 
objective method in observation and experimentation in all sciences. 
In the study of chemistry and other physical sciences, the Arabs 


(1) George Sarton, Introduction to the History of Science, Vol. 2, 
part 1, page 44. 
(2) Hitti, History of the Arabs, page 254. 


00-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


ARAB SCIENCES 7 


used the objectivc experiment, a decided improvement over the hazy 
speculation of the Greeks. It is admitted that they had one flaw in 
their method in that they did not systematize their findings into 
scientific theories on inductive lines, which was the method adopted 
in the 7th century by the Europeans. Rather they collected a lot of 
data and made some very useful discoveries. The first name in this 
connection comes that of Jabiribn Hayyan, who was called ‘the 
Father of Arabic Alchemy’. He flourished in al-Kufa in about 776 
A.D. It is true that he spent many years of his life in conducting 
researches by which transmutation of metals could be made possible, 
but he also made great strides in the theory and practice of chemistry. 
He gave scientific explanations of the chemical process of calcination 
and reduction, improved the methods of sublimation, melting and 
crystallization and modified the Aristotelian theory of the consti- 
tuents of the metals. 


The second prominent personality of this very period was. 


al-Razi (lJ) who was the greatest personality in the field of medie- 
val chemical sciences. 


So far as astronomy is concerned, a lot of work was done in this 
branch of knowledge, as it was encouraged by the Caliph al-Mamun 
himself, who erected two observatories in Baghdad- one beside the 
Dar-ul-Hikmah (4S41,!>) called Shammasiyah (~Î) and the other 
on Mt. Aqsiyun (25-5 Je) near Damascus. The scientific study of 
astronomy in Islam was begun, under the influence of an Indian work- 
the Siddhanta, brought to Baghdad in 771 A.D. and translated by 
Mohammad ibn [brahim al-Fazari. It was used as a model by later 
scholars. The names of Mohammad ibn Ibrahim al-Fazari and 
al-Battani arc especially note-worthy; al-Fazari being the first 
Muslim to construct an astrolabe. Al-Mamun’s astronomers calculated 
the Jength of a degree of the meridian quite accurately. This helped 
them to measure the circumference of the earth. Another astrono- 
mer Abul Abbas Ahmad al-Farghani erected an observatory a little 
later and wrote a book entitled ‘Introdution to the Science of Astro- 
nomy’ which was later on translated into Latin and even Hebrew. 
In 861 A.D. al-Farghani erected the Nilometer at al-Fustat. Under 
the patronage of a converted Jew, Sind ibn'Ali and Yahya ibn Abi 
Mansur, the astronomers of al-Mamun not only made systematic 
observations of the celestial movements, but also verified with 
remarkably precise results all the fundamental elements of the Alma- 
gest (4-7), the obliquity of the ecliptic, the precision of the equi- 
hoxes, the length of the solar year ete. 
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As regards mathematics, the greatest Muslim name was that of 
al-Khwarizmi (اخوارزی)‎ whose real name was Muhammad ibn Musa 
al-Khwarizmi, who was born in the reign of al-Mahdi. He is known 
to have compiled the first book on algebra in the world. His 
algebra was being used even as late as the 16th century in all Euro- 
pean universities. It was through his works that the West adopted 
Arabic numerals, a great boon to mankind. All historians of science 
place al-Khwarizmi very high amongst medieval scientists, and 
indeed, his work dominated a whole century. 


In connection with geography, we may say that the Muslims 
were fond of travelling. They had to perform the annual pilgrimage 
to Mecca and also the fact the orientation of the mosques is towards 
Mecca and there is the need for determining the direction of thc 
Ka'aba at the time of prayer, so all this gave religious impetus to the 
Muslim study of geogeraphy. Trading was also an old tradition, 
almost an instinct with them. Now their interest in lands and their 
peoples was stimulated by theirconquests. Travellers brought stories 
of the East and the West back to Baghdad, These stories must havc 
been the basis of the imaginary adventures of Sindbad, the sailor, 
and of similar adventures in that wonderful book = the Arabian 
Nights (dls 45 A). The report of the returning merchants naturally 
aroused popular interest in distant lands and alien people. Sulayman 
al-Tajir (the merchant) of Siraf on the Persian Gulf, the account of 
whose journeys into the Far-East was written by an anonymous“ 
author! in 851 A.D. gives us the first Arabic description of China 
and the coast-lands of India. Later in 891 A.D. Ibn Wadih al-Yaqubi 
wrote his Kitab al-Buldan (ill (کناب‎ (a book of countries) which 
gave details of countries, their physical features as well as their 
economic back-ground. 


In the field of geology, the main source of knowledge was Kitab 
al-Shifa' الغفاء)‎ la ) by Ibn Sina, the so-called “Avicennae Mineralia’’ 
(Vol 1, 133, 135, 711). Out of the many, a mention may be made 
of two important works - the first one translated from the Arabic by 
Gerard of Cremona, and the other by Alfred of Sareshel. The 
geological ideas of the great encyclopaedists, Vincent of Beauvais 
and Albert the Great were essentially derived from these works, 
especially from the “Avicennae Mineralia". When they explain 


'* Abu Zaid al-Hasan. (?) 
(1) Hitti, History of the Arabs, page 383. 
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the movements of the sea, erosion, the generation of mountains, 
they are simply repeating the words of Ibn Sina or of the 
un-known author of De elements. ! 


Now we come to medicine. In medicine alone, the names of 
Ali iba Rabban al-Tabari, al-Razi, al-Majusi and Ibn Sina stand 
like high peaks of a big mountain. Besides these Arabs or so-called 
Arabs and also certain non-Arabs also contributed a great deal 
towards the development of the science of medicine. Such was the 
case with Yuhanna ibn Masawayb, who flourished from 777 to 857 
A.D., and who was a Christian physician and a pupil of Jibril ibn 
Bakhtishu’. Failing to obtain human subject for dissection, a practice 
which was never encouraged by Islam, he had recourse to apes, one 
of which came from Nubia in the year 836 A.D. as a present to 
al-Mu’tasim. The science of anatomy was also developed as they 
were keenly interested to find out the anatomical structure of the eye. 
The prevalence of eye diseases in the sunny climate of al-Iraq and 
other Muslim lands concentrated early medical attention on this 
subject. Ibn Masawayh was the first who wrote a systematic treatise 
on ophthalmology extant in Arabic. In the recent years a book 
entitled al-Ashr Maqalat fial-Ayn (العغر مقالات فى العين)‎ (the Ten 
Treatises on the Eye)? has been published with an English translation. 
This book is considered to be the earliest existing text book on 
ophthalmology. 


Arab interest in curative science found expression in the Prophe- 
tic tradition that describes science as of two kinds: Theology and 
Medicine. The physician was at the same time the metaphysician, 
philosopher and a sage and the title Hakim (oS) was indifferently 
applied to him in all these activities. In the curative use of 
drugs some remarkable advances were made at this time by 
the Arabs. It was they who established the first apothecary shops, 
founded the earliest schools of pharmacy and produced the first 
pharmacopoeia. Besides this pharmacopoeia several pharmacological 
treatises were composed, beginning with those of the world famed 
Jabir ibn Hayyan, the father of Arabic alchemy, who flourished about 
776 A.D. The science of medicine was encouraged in the period of 
al-Mamun and al-Mu’tasim to such an extent that pharmacists had 
lo pass some kind of examination. Like druggists, physicians also 


(1) Sarton, Introduction to the History of Science. Vol. II, 
part I, page 49. 


(2) Hitti, History of the Arabs, page 364, 
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were required to submit to a test. In 931 A.D. al-Muqtadir issued an 
order to examine all the practising physicians. In response to this 
order, 860 physicians entered into a test and all of them were examined 
with the help of Sinan ibn Thabit ibn Qurrah and a certificate (ijazah) 
(اجازہ)‎ was awarded to them. Later on these physicians were orga- 
nized into small batches whose work was to visit the ailing persons 
in different localities. Such facts show an intelligent interest in public 
hygiene unknown to the rest of the world at that time. The first 
hospital of Islam was founded in Baghdad. With the help of this 
hospital, they raised the standard of medical profession. This hospital 
was created by Harun al-Rashid at the beginning of 9th century A.D. 
following the Persian model, as its Arabic name Bimaristan (بیمارستان)‎ 
indicates. After this hospital about 34 other hospitals were establi- 
shed. Besides these hospitals, there were several mobile dispensaries. 
These hospitals were furnished intelligently and separate wards for 
ladies were also provided. Some of these hospitals possessed medical 
libraries and offered courses in medicine. 


In the field of medicine, the name of 'Ali al-Tabari is quite 
prominent though by nationality he was a Persian but whatever he 
contributed to this science, that is all in the Arabic language. He 
flourished in the middle of the 9th century A.D. Sometime this fact is 
confused as certain writers mention about him that he was a Christian 
from Tabaristan. Anyhow he turned Muslim and became a physician 
to the Caliph al-Mutawakkil, under whom he produced in the year 
850 A.D. his Firdaws al-Hikmah («52 ,(فردوس‎ one of the oldest Arabic 
compendium of Arabic medicine. This work includes to some extent 
philosophy and astronomy and is based on Greek and Hindu sources. 
The second note-worthy personality who contributed a great deal to 
this science was Abu Bakr Muhammad ibn Zakariyah al-Razi, who 
flourished from 865 to 925A.D. He also belonged to a Persian family 
of Tehran. He was the chief physician of the great hospital of 
Baghdad. He is also considered to have been the inventor of the 
seton in surgery. The Fihrist lists 113 major and 28 minor works by 
al-Razi, of which 12 deal with alchemy.! His Kitab al-Asrar 
کتاب الاسرار)‎ ( (the Book of Secrets) is considered to be one of the 
greatest works on alchemy, after having passed through numerous 
editorial hands it was rendered into Latin by the eminent translator 
Gerard of Cremona and becamea chief source of chemical knowledge 
until superseded in the 14th century by Jabir’s works.? The other 


ul eee 
(1; Hilti, History of the Arabs. page 366. 
(2) Ibid. 
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great work of al-Razi was Kitab al-Tibb al-Mansuri الطب المنصورى)‎ GES) 
which he wrote for Mansur ibn Ishaq al-Samani of Sijistan. This 
book has also been translated into Latin and was published in Milan 
in 15th century. A portion of this book has also been translated into 
French and German. The first bock on small-pox and measles was 
also written in the same year by al-Razi. These monumental works 
of al-Razi made him renowned in the world of medicine and he was 
considered as one of the greatest clinicians of Islam and of the middle 
ages. The prominence which he has gained is mostly due to his Latin 
and German translations, which are still considered to be the most 
valuable. The other important person who wrote a book on the 
science and practice of medicine was 'Ali ibn al-'Abbas, who later on 
became famous by the name of Majusi. His book al-Kitab al-Maiiki 
اللکی)‎ tS) secured a great position due to its original contributions, 
ie. a rudimentary conception of the capillary system and a proof that 
in the act of perturition the child does not come out by itself but is 
pushed out by the muscular contractions of the womb. 


The most prominent figure in the Arabic medical annals was Ibn 
Sina. In Latin he is popularly known as Avicenna. He fiourished 
between 908 & 1038 A.D. The Arabs called him al-Shaikh al-Rais 
.)الي الرئيس)‎ He was born near Bokhara. His real name was Abu 'Ali 
al-Husain. His father, Abdullah, belonged to the Isma'ili sect. The 
major portion of his life was spent in the eastern part of the Muslim 
world and he also served and cured the Samanid Sultan of Bokhara, 
Nub ibn Mansur. In recognition of his meritorious services he was 
permitted to use the ruler's remarkable library. At the age of 21 he 
starled writing books on different subjects. He was not merely a 
physician but a philosopher too. He contributed a lot of work in 
Arabic language in his time. He was the writer of 45 books and these 
books were on different sciences, e.g., philosophy, medicine, geometry, 
astronomy, theology, philology and art etc. Beside these books he wrote 
several other minor books which total 99. Among his scientific works 
the two leading books are the Kitab al-Shifa’ (كتاب الثفاء)‎ (the Book of 
Healing) and al-Qanoon fi al-Tibb ۔(القانون فی الطب)‎ The former work 
is a philosophical encyclopaedia while the latter book represents the 
final codification of Greeco-Arabic medical thought. The Arabic text 
of the Qanoon was published in Rome in 1593 A.D. and was 
translated into Latin by Gerard of Cremona in the 12th century, 
Later on this work was translated into Hebrew and in recent years a 
part of this book has been translated into English. The book 
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distinguishes mediastinitis from pleurisy and recognises the contagious 
nature of pthisis and the spreading of diseases by water and soil.! This 
book gives a beautiful scientific diagnosis of ankylostomiasis and 
attributes it to an intestinal worm. The materia medica part of this 
book considers about 760 drugs. From the 12th to the 17th centuries 
this work servedasthe chief guide to medical science in the West, and 
itis still in occasional use in the Muslim East. One Dr. Oslor? is 
of the opinion that this work has remained a medical bibie for a longer 
period than any other work. 

Another remarkable physician of the first halfof the llth century 
A.D. was 'Isa ibn ‘Ali. Of the 32 medieval Arabic works on 
Ophthalmology, his Tadhkirat al-Kahhalin (تذکرة الکحالین)‎ (a note for 
oculists) is considered one of the oldest and most valuable works on 
thesubject in Arabic language. This book describes 130 cye diseases. 
It was translated into Hebrew and Latin. The book is still being 
utilised in the East. 


After discussing these individual Arab physician we shall 
now examine the general medical treatises, those which may 
be assumed to be more or less original. The most important 
of these treatises were written in the East by Muslims or by 
Jews, then with those of Western origin. The earliest physician 
We come across is Sa'id ibn Hibat Allah of Baghdad who 
flourished in the latter part of the 111۲ and the beginning of 
the 12th century A.D. He wrote a medical summary the Mughni fi 
tadbir al-amrad فى تدیر الامراض)‎ yas) and a discourse on the creation. 
of man, Magala fi khalqal-Insan (515! (مقالة فى خلق‎ wherein a number 
of physiological questions are discussed. Certain other treatises were 
written in the 12th century by 'Adnan al-Ainzarbi, ibn Hubal and 
ibn al-Jawzi. 'Adnan originally belonged to Asia Minor but he spent 
many yearsin Baghdad. The others ibn al-Hubal and ibn al-Jawz 
were permanent residents of Baghdad. 1bn al-Hubal's work entitled 
Kafi fi Ilm al-Tibb الطب)‎ ple فى‎ E) and ibn al-Jawzi's work Lugha 
al-Manafi* fil-Tibb (لغات المناقع فى الطب)‎ became popular in those days. 
To these Arabic trestises should be added those written in Persian, 
namely the immense Dbakhira al-Khwarizm Shahi (lz (ذخيره الخوازم‎ 
of "Ismail al-Jurjani and the medical portions of the encyclopaedia of 
Fakhr al-din al-Razi. Najmuddin of Samarqand composed various 
Arabic treatises during the 13th century A.D. Among his works, his 


de o lal eee 
(1) Hitti, History of the Arabs, page 368. 
(2) Ibid. 
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Kitab al-Asbab wal-^Alamat (كتاب الاسباب والعلامات)‎ (the Book of Causes 
and Symptoms) became remarkably popular and it influenced the East 
for at least five centuries. Besides these Arabs, certain non-Arabs 
particularly the Egyptian Jews contributed a great deal to the 
medica] treatises in Arabic language. Among these treatises 
Minhaj al-Dukkan الدکان)‎ ci), Fusul fil Tibb (فصول فى العب)‎ and the 
Kitab al-Muntakhab (sail) كتاب‎ ) occupied prominent position during 
that period. 


Among the writers of medical treatises the family of Ibn Zuhr 
secured a remarkable position. The two greatest members of this 
family Abul-'Ala Zuhr and his son "Abu Marwan ibn Zubr who 
flourished in the first half of the 12th century A.D. wrote many 
treatises on materia medica and at least one of a more general nature 
the Kitab al-Nukat al-Tibbiya التكات الطبيه)‎ AS). His illustrious son 
Abu Marwan, is best remembered by the Taisir ,(تيسير)‎ which was 
meant to be a sort of counter-part to the Kulliyat (oUS) of his 
friend Ibn Rushd.! The Taisir and the Kulliyat are the most 
valuable of their kind in medieval times. 


A number of treatises on veterinary medicine were written in 
Sicily and possibly in Spain. The scope of these treatises was 
restricted to horses, The ailments of cattle and other domestic 
animals are briefly dealt with in the books on husbandry, those of 
hounds and hawks in the book on the chase and falconry. 


As we are discussing medicine it will be necessary that we must 
be aware of the development introduced by the Arabs in the branch 
of Anatomy and Surgery. The practice of human dissections prepared 
the anatomical renaissance of the 14th century A.D. General medical 
treatises often contained an anatomical and surgical introduction. 
This was the case, for example, with Ibn Sina’s al-Qanoon ( و( القانون‎ 
which remained the medical bible of Christendom until modern times 
and of Islam until yesterday or even today. No doubt very little was 
contributed in the field of comparative anatomy. Anyhow Muslim 
and Jewish views on anatomy are found in their medical 
encyclopaedias ; they are simply restatements and elaborations of 
of Galanic and Abyssinian knowledge. A Jew, Hibat al-Allah ibn 
Malka, who had embraced Islam, composed a summary of Galenic 
anatomy under the title Ikhtisar al-Tashrih (c .(اختمار التثر‎ Another 


(1) Sarton, Introduction to the History of Science, Vol. IL, 7 
Part II, page 69. 
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Egyptian, "Abd al-Latif, who flourished in the same centutfy 
contributed a great deal to the science of anatomy as he has observed 
that the lower maxilliary! is made of one piece, not of two, and that 
the sacrum is gencrally consolidated into a single bone. 


The science of surgery is very much related to anatomy. 
Surgeons needed a more intimate knowledge of anatomy than any 
other medical practitioner, and conversely the very exercise of their 
profession gave them opportunities of increasing their knowledge. 
The revival of the surgical science during middle ages was toa large 
extent a result of the Crusades. Therefore, we may say that War is 
the mother of surgery, but it took a considerable time for that result 
to be felt and for the new surgery to be developed. 


As far as the Arabic surgery is concerned, we may say that it had 
become far better known through the translations of master-piece, the 
surgical part of Abul-Qasim’s Tasrif (تصريف)‎ by Gerard of Cremona. 
The Arabic surgery has been assimilated by European doctors 
gradually in proportion to the growth of their own experience. The 
more the Italian surgeons developed surgery experimentally, the 
more Arabic learning they were able to assimilate and to profit by. 
No doubt the original Arabic text is lost and its reality has even been 
doubted, but we have a Latin transtation or edition of it made by a 
certain European - a Hebrew - Faraj ibn Salim .فرج بن ساام)‎ The 
most popular rather the only Arabic treatise on surgery of this period 
is the 'Umda fi Sina'at al-Jiraba (عمدةفى صنعة الجراحة)‎ of Ibn 
al-Quff'? who was a Christian but his work is included in Arabic 
treasures. Thercisa strong probability that most of the surgery 
researched Latin Christendom only indirectly through the Arabic 
elaboration, the Kitab al-Baul (J Jl \:5) written by an Egyptian 
Jew, Ishaq ibn Israili, about the end of the 9th or the beginning of 
the 10th century A.D. This book was translated into Latin by 
Constantine, thc African, and later on it was translated into Hebrew. 
This book became so popular that a number of manuscripts of the 

same was prepared both in Latin and Hebrew languages. 


In conclusion we may say that in the 12th and the 13th centuries, 


medical philosophy was determined by the writings of three great 
/ 


(1) Sarton, Introduction to the History of Science, Vol. II, 
Part I, page 72. 

(2) Sarton, Introduction to the History of Science, Vol. II 

= Partl, page 75. 
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physicians of earlier days i.c. Hippocrates, Galen and Ibn Sina. This 
may create a confusion in our minds that in the past era there were no 
medical philosophers, but it was not so. There were several great 
medical thinkers but they were unfortunately overshadowed by these 
three great philosophers. Besides these three great philosophers, 
there were two more medical philosophers who flourished in the 
second half of the 12th century A.D. namely Ibn Rushd i.e. Averroes 
and ibn Maimun i.e. Maimonides. The former was a Muslim and the 
latter a Jew. In the end we may say that medical knowledge had 
enormously increased since the incorporation of the Arabic writings.! 


After dealing with the science of medicine, let us come to the 
science of philosophy to which the Arabs contributed a great deal, 
and their work influenced the West to a great extent. No doubt, the 
Arabs obtained this knowledge through Greek works, but later on it 
was modified by the thought of the conquered people and by other 
Eastern influences, adapted to the mental proclivities of Islam and 
expressed through the medium of Arabic. These Arabs were of the 
opinion that the work of Aristotle is sufficient to represent a complete 
codification of Greek philosophical lore, as Galen represented Greek 
medical lore.? In the early stage of Islam, the Arabs were very much 
conscious about the religious duties. They, therefore, believed that 
the Quran and Islamic theology were the summation of the religious 
law and human experience. They were always after contributing 
whatever they could, to the religious philosophy. In the course of 
time, Arab authors came to apply the word falasifah (44-55) or hukama 
(حکماء)‎ (philosophers or sages) to those philosophers among them 
whose speculations were not limited to religion, reserving the 
term Mutakallimun (متكامرن)‎ or Ahl al-Kalam الكلام)‎ Jal) for those 
whose system was conditioned by subordination to some revealed 
religion. 

In the field of philosophy we may refer to the three great Muslim 
philosophers - al-Kindi, al-Farabi and Ibn Sina. 


Al-Kindi was a native of al-Kufa and was born in the middle of 
the 9th century, and flourished in Baghdad. His full name was Abu 
Yusuf ibn Ishaq. He was a man who was by blood an Arab and most 
probably he was the first and the last man who was a student of 
Aristotelian philosophy in the Eastern Caliphate. His system of 
philosophy is eclectic and isa fusion of the system of Plato and 


۱ (1) Sarton, Introduction to the History of Science, Vol. II, 
Part I, page 75. 


(2) Hitti, History of the Arabs, page 369. 


00-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


16 ISLAMIC CULTURE 


Aristotle, with a strong element of Muslim mysticism. He had 
combined the views of Plato and Aristotle and regarded the neo- 
Pythagorian mathematics as the basis of all sciences. He is considered 
a philosopher of extra-ordinary merit. He was the writer of nearly 
265 works, but unfortunately a major portion of his works has been 
lost. Some of his works were translated into Latin. The most 
popular translation in Latin is entitled De aspectibus, which influenced 
Roger Bacon. It is a peculiar thing that the work of al-Kindi is 
preserved in Latin and not in the original Arabic, and is mostly based 
on the translation of Gerard of Cremona. 


The second Muslim philosopher, al-Farabi, was born during the 
reign of al-Mamun, in the distant province of Transoxiana. His real 
name was Muhammad ibn Muhammad ibn Tarkhan Abu Nasr 
al-Farabi. By blood he was a Turk but his work which he contri- 
buted to the science of Arab philosophy includes him in the line of 
Arab philosophers. He was educated undera Christian physician and 
a Christian translator in Baghdad and flourished as a Sufi at Aleppo in 
the brilliant court of Saifuddaulah al-Hamadani. He was respected 
all over the world for his commentaries and was known as the second 
teacher, the first being Aristotle. His system of philosophy as 
revealed by his several treatises on Plato and Aristotle, was a 
syncretism of Platonism.! He wrote numerous commentaries on 
Aristotle and other Greek philosophers. He also composed various 
psychological, political, and meta-physical works, among which his 
Risalat Fusus al-Hikam (S قصوص‎ ill) and the Risalah fi Ara’ Ahl 
al-Madinah al Fadilah اهل المدينه الفاضله)‎ AT (رسالة فى‎ are more popular. 
Al-Farabi was very much impressed by Plato's work ‘Republic’, and 
Aristotle's Politics. Al-Farabi was of the opinion that the object of 
human social existence should be the happiness of the people, and it is 
considered that no better idea has yet been propounded. He wrote 
many philosophical and metaphysical treatises as wellas books on 
medicine, mathematics and music.  Itis also said about him that he 
could draw tears from the eyes of those persons who heard his lute or 
he provoked them into fits of laughter. 


As regards the third great philosopher viz., Ibn Sina, we have 
already discussed him in the field of medicine. Here we can say only 
this much that it was Ibn Sina, however, who placed the sum total of 
Greck wisdom, codified by his own ingenuity, at the disposal of the 
educated Muslim world in an intelligible form. With the help of Ibn 


(1) Hitti, History of the Arabs, page 371. 
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Sina, the Greek philosophical system, particularly of Philo, was 
rendered capable of incorporation with Islam. A school of 
philosophy was established in al-Basrah in 970 A.D. The scholars 
of thisschool were particularly interested in Pathagorian speculations, 
and were known as Ikhwan al-Safa ,(اخوان الصفاء)‎ The appellation is 
presumably taken from the story of the ring-dove in Kalilah wa 
Dimnah و دمنه)‎ ANS) in which it is related that a group of animals 
by acting as faithful friends to one another escaped the snares of the 
hunter.! 


The foregoing account relates to the development of Arab 
philosophy at Baghdad and as this centre decayed under the influence 
of the dismemberment of the vast Abbasid Empire, the centre of its 
gravity shifted to the north-west in Spain where prominent scholars 
came into existence, a few of which like Ibn Rushd and Ibn Maymun 
have already been referred to above. Itisa fact that Muslim Spain 
wrote one of the brightest chapters in the history of World Civilization 
and to add a few more names of Spanish or Hispano-Arab scholars in 
this respect will be quite appropriate before we trace the influence of 
the Arab philosophy and other sciences on Europe. 


Among the earliest philosophers of Arabic Spain was Soloman 
ben Gabirol? (Avicebron, Avencebrol), whose Arabic name as 
given by Sa’id is Sulayman ibn Yahya ibn Jabirul. He died in about 
1058 A.D. and was referred to as the Jewish Plato on account of his 
Jewish extraction and profound erudition. He was the first great 
teacher of Neo-Platonism in the West. Muslim Philosophy received 
great backing by him and it was restored to Europe in 
re-Occidentalized form due to his efforts. His main work was Yanbu 
al-Hayah (s, esit) (the fount of life). Translated into Latin in 
1150 as Fons vitae, it played a great role in medieval scholasticism 
amd inspired the Franciscan school. His another work Islah 
al-Akhlaq (اصلاح الاخلاق)‎ has been edited and translated by Stephens 
S. Wise 

In the 12th century A.D. the history of philosophy in Muslim 
Spain developed to a great extent because in this century we find such 
personalities as Ibn Bajjah (Avenpace, Avempace), whe was a 


(l) Hitti, History of the Arabs, page 372. 

(2) Ibid, page 580. 

(3) Stephens S. Wise, (New York, 1901). 
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philosopher, scientist, physician, musician, and commentator on 
Aristotle. He died about 1138. He exercised a powerful influence 
over Ibn Rushd 215011 He wrote several works but the most 
important work which is still extant is a philosophical treatise entitled 
Tadbir al-Mutawahhid (تدبر المترحد)‎ (De regimine solitarii, the regime 
of the solitary). It is preserved only in a Hebrew extract. The 
importance of this book is to demonstrate how man unaided may 
attain to union with the Active Intellect. He was considered to be 
an atheist? on account of his sceptical theories. 


Abu Bakr Muhammad ibn 'Abd al-Malik ibn Tufayl, طفيل)‎ ol) 
who followed Ibn Bajjah, carried forward the philosophical idea of 
the latter. Ibn Tufayl was considered an Aristotelian philosopher and 
was also the chief royal physician to the Muwahhid chief Abu Yaqub 
Yusuf(1163-84 A.D.). He resigned his post and was succeeded by 
his younger philosopher-friend Ibn Rushd. These two luminaries 
shed imperishable lustre on the court of the Muwahhids (1130-1269 
A.D.) a dynasty puritanic in theology but liberal in its patronage of 
philosophy. Ibn Tufayl] flourished in the 12th century. He died in 
1185 A.D. in the Muwahhid capital Marrakesb, where his second 
patron the Caliph abu-Yusuf al-Mansur (1184-90) attended the 
obsequies. His masterpiece was an original philosophic romance 
entitled Hayy ibn Yaqzan (حى بن يقظان)‎ (the living one, son of the 
vigilant) which aims that the intellect of man has been derived from 
the Divine Intellect. The underlying idea was that human capacity 
unassisted by external agency may attain to the knowledge of the 
higher world and may find out by degrees its dependance upon a 
Supreme Being. Thisstory, one of the most delightful and original 
in the literature of the Medieval Ages was first translated into Latin 
by Edward Pococke, the Jr., in 1671. The translation was published 
in Oxford together with the Arabic text, edited by Edward Pococke, 
the Sr. Severaleditions of the Arabic text appeared in Cairo and 
Constantinople by 1299 A.D. There is only one critical edition, that 
of Leon Gauthier (Algiers, 1900 ; Beirut, 1936) with a French transla- 
tion. This work has been rendered into most European languages 
including Dutch (1672), Russian (1920), and Spanish (1934). It is 
said that the story of. Robinson Crusoe by Daniel Defoe has been 
transpired out of this book. The theory found in this work is 


(1) Ibn al-Usaybi'ah, vol. ii, page 63 makes, Ibn Rushd (b. 1126) 
ibn-Bajjah's pupil, which is incoherent in detail. 
(2 Cf. Ibn-Khallikan, vol. ii, page 372. 
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évolutionary. Ibn Tufayl borrowed many of his characters from 
Sina's short and lifeless tale of the same title, but drew his inspira t; 
from certain other earlier authors including al-Farabi. 

The greatest of the most celebrated Muslim philosophers judg 
by his overwhelming influence on the West, was Hispano-A, 
astronomer, physician and Aristotelian commentator abu al-Wa 
Muhammad ibn-Ahmad ibn-Rushd (Averroes) He was born 
Cordova in 1126 A.D. and belonged to a distinguished family 
Qazis. In 1169-70 he was himself Qazi of Seville and two years la 
of Cordova. After this he went to Marrakesh and succeeded J 
Tufayl but in 1194 he was banished by al-Mansur, the Muwah} 
Tuler, on suspicion of heresy due to his studies in philosophy. So 
after this, he was recalled but in December 1189 he died and his tor 
is still to be found at Marrakesh.! 


The chief philosophical work of Ibn Rushd, the details of whi 
have already been discussed, is Tahafat al-Tahafah (ola) asl, 
(the incoherence of the incoherence) (Ed. Maurice Bouyges - Beir 
1930), which is a reply to al-Ghazali's attack on rationalism entitl 
Tahafut al-Falasifah الفلاسفة)‎ 31,7) (the incoherence of the philosopher. 
He is best known on account of this work and unfavourably so, 
the Muslim world. He was a commentator on Aristotle and h 
composed a scientific and philosophic work using some earlier writin 
as a background and frame-work. Being not satisfied with t 
translations of Aristotle's rendered into Arabic, he once opined th 
some of the theories of Aristotle should be allocated in a particul 
way which fact proved to be correct when the originals of Aristotl 
work were found in Sicily and compared with the translations render 
at Baghdad. This revealed how correct Ibn Rushd was in his line 
thinking about Aristotelian theories. His chief commentaries ' 
Aristotle were a short Jami (جامع)‎ (summary), and an intermedia 
Talkhis ) تلخيص‎ ( (resumé) and along Tafsir (s-i) or Sharh ) رح‎ 
(commentary).? Most of ibn Rushd's commentaries have be 
preserved in Hebrew traüslations or in Latin translations from t 
Hebrew and only a few have survived in Arabicand even these 4 
generally in Hebrew script. 


(1) Ibn-abi-Usaybiyah, vol. ii, pp. 76-7; ibn-abi-Zar', vol. 
pp. 135-6; ibn-Khallikan, vol. iii, p. 467. 

(2) For a complete list consult Ernest Renan, Averroes et Pavers 
isme, 2nd ed. (Paris, 1861), pp. 58-79; Also Sart¢ 
introduction to the History of Science, Vol. II, Part 
pp. 356-61. Cf. Hitti, History of the Arabs, page 583. 
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Ibn Rushd generally produced no progeny in Islam. He belon- 
£ed more to Christian Europe than to Muslim Asia. To the West he 
became “the commentator" or to quote Dante, “Averrois che il gran 
comento feo". As Aristotle was “the teacher", Ibn Rushd was 
“the commentator”. -From the end of the 12th to the end of the 16th 
century, Averroism remained the dominant scbool of thought. There 
is no doubt that Ibn Rushd was a rationalist and claimed the right to 
submit everything save the revealed dogmas of faith, to the judgment 
of reason, but he was not an enemy of faith. Ibn Rushd's philosophy 
involved a return to purer and more scientific Aristotelianism. After 
being purged of objectionable matters by ecclesiastical authorities, 
i his writings became prescribed studies in the University of Paris and 
ظ‎ other institutions of higher learning. With all its excellences and all 
the misconceptions collected under its name, the intellectual movement 
initiated by Ibn Rushd continued to be a living force in the European 
thought until the birth of modern experimental science 2. 


Last but not the least name comes of Ibn Maymun (Heb. Moseh 
ben Maimon, Latin Maimonides). He is also referred to as Mosheh 
Hazzaman, ‘‘the Moses of his time". A popular Jewish saying, 
“From Moses to Moses there was none like Moses (Maimonides)", 
expresses the eminent position he has ever held in Jewish estimation. 
He was most famous among philosophers of the whole Arabic epoch. 
Born in Cordova in 1135 A.D. 3 he settled in Cairo about 1165 A.D. 
where he became the court physician of the celebrated Salah al-Din 
and his son al-Malik al-’Aziz. From 1177 onwards he held the chief 
religious office of the Jewish community, (Arabic ra's al-millah, 
Heb. nagid) at Cairo where he died in 1204 A.D. His body was, 
according to his will, carried over the route once taken by Moses and 
was buried in Tiberias. ^ Incidentally ailing people found great relief 
by visiting his tomb and spending the night in the under-ground 
chamber of the synagogue of Rabbi Mosheh ben Maimon in Cairo. 
He wasa very successful physician and also a surgeon. His most 
popular medical work was al-Fusul fi al-Tibb الطب)‎ à (الفصول‎ (aphorisms 
of medicine) but some of his theories regarding circumcission etc. are 


(1) Inferno, canto iv, 1. 144. Also Hitti, History of the Arabs, 
page 583. 


(2) Hitti, History of the Arabs, page 583. 


(3) Hiseight hundredth anniversary was observed throughout the 
civilized world. 


(4) Hitti, History of thc Arabs, page 584. 
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well-known. Most famous philosophical work of his bore the title 
Dalalat al-Ha'irin ( jU-! AY») (guide of the perplexed). It was edited 
in Hebrew characters and translated in French by Salomon Munk in 
3 volumes and was published in Paris in 1156-66 A. D. In this 
work he tried to reconcile Jewish theology with Muslim Aristo- 
telianism or in other words faith with reason. His philosophical 
ideas resemble those of ibn Rushd though developed indepen- 
dently. His theory of creation was the atomistic one as disting- 
uished from the two others held by Arab thinkers i.e. funda- 
mentalists! theory and the philosophical one. The former relates 
to God as creator of everything and the latter was based on 
Neo-Platonism and Aristotelianism. He wrote almost all his 
works in Arabic but in Hebrew characters which were soon trans- 
lated into Hebrew and later in part in Latin. Their influence, far 
reaching in space and time, was exerted mainly over Jews and 
Christians. They remained the main principal medium through which 
Jewish thought reach the Gentiles. Modern critics detect traces of 
that influence in the Dominicans, as attested by the works of Albertus 
Magnus, in Albertus’ rival, Duns Scotus, in Spinoza and evenin Kant. 


Toledo was the centre for the process of transmitting the treasure 
of the Arab sciences into the West. Here through the initiative of 
Archbishop Raymond 1 (1126-51) arose a regular school of translation 
where a series of translators flourished from about [135 to 1284 A.D. 
The scholars were attracted from various parts of Europe, including 
the British Isles, whence hailed Michael Scot and Robert of Chester.! 

It was also in Toledo :that the first school of Oriental Studies in 
Europe was established, in 1250 A.D. by the order of Preachers with 
a view to preparing missionaries to Muslims and Jews. ×ط‎ the close 
of the 13th century Arabic science and philosophy had been transmit- 
ted to Europe, and Spain's work asan intermediary was over. The 
intellectual avenue leading from the portals of Toledo through the 
Pyrenees wound its way through Provence and the Alpine passes into 
Lorraine, Germany and Central Europe as well as across the Channel 
into England. The first book printed in England, the Dictes and 
Sayengis of the Philosophers by William Caxton at Westminister in 
1477, was based on Mukhtar al-Hikam wa Mahasin al-Kalam 
الكلام)‎ Gales (عتار الحكم‎ by a Syre-Egyptian prince Abu al- -Wafa' 
Muhashshir ibn Fatik,? d. 1053. Among the cities of 


(1) See Charles H. Haskins, Studies in the RES 
Science, 2nd ed. (Cambridge, 1927) ch 


(2) It was edited by 'Abd al-Rahman E (Madri 


tory 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


22 ISLAMSC CULTURE 


France deserving mention are Marseille where Raymond in 1140 drew 
up planetary tables based on those of Toledo, Toulouse, where 
Hermann the Dalmatian completed in 1143 al-Majriti’s translation of 
Ptolemy's Planisphaerium ; Narbonne, where Abraham ben Ezra 
translated in 1160 al-Biruni’s commentary on al-Khwarizmi’s tables ; 
and Montpellier, which in the thirteenth century became the chief 
centre of medical and astronomical studies in France. In eastern 
France Cluny, whose famous abbey housed a number of Spanish 
monks, during the 12th century, was a significant focus for the 
diffusion of Arab learning. Its abbot, Peter the Venerable (1141-3), 
sponsored the first Latin translation of the Koran, besides various 
pamphlets directed against Islam. Arab science, introduced into 
Lorraine (Lotharingia) in the 10th century made thatregion a centre 
of scientific influence in the following two centuries. Liege, Corze 
and Cologne, among other Lotharingian cities, provided the most 
fertile soil for the germination of Arab learning. From Lorraine it 
radiated into other parts of Germany and was transported into 
Norman England by men born or educated in Lorraine. Embassies 
between German kings in the north and Muslim rulers in Spain were 
frequent and intellectually fruitful. As early as 953, Otto the Great, 
king of the German, sent as an envoy a Lotharingian monk, John by 
name, who resided in Cordova for nearly three years, probably 
learned Arabic and brought back with him scientific manuscripts. ! 


Thus we find that Spain became a source of intellectual awaken- 
ing in the modern world and without the Arabs being an intermediary, 
perhaps nothing could have been possible and the modern civilization 
either would have been an orphan or it would not have come into 
existence at all. It is after a millennium that the centre of learning 
shifts from West to East or from East to West. So this happened in 
this case also because in the 10th century A.D. Baghdad was the 
centre of learning which transpired Muslim Spain also and now in 
the 20th century A.D. we find Europe to be dominating over Asia. 
Let us wait and see what the next move is. 


(1) Hitti, History of the Arabs, pages 589-90. 
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از 
م‌زا بسمالته TO,‏ بى. اے . (حیدرآباد) 
ازسه کے علاقه مين Ae‏ دیون € thule‏ هر جنک درمیان 

Obols‏ هن - حول کثرت نس هر - OU QU‏ درمیان سم جنوب 

کی Spiele‏ خلیج بنگال میں گر ی هين ۔ quel‏ جنودی SH‏ 

مہاندی هم - د ,5 Oy‏ ک ساس لے 2 وادیونی لمات ند( M‏ 

کا هون سے درندون 5ئ زم 53 ادیون نراخته بل ذہو نے ۔ 

اور بختہ سڑکون کے فقدان نے اس علاقہ کو بقّيه هندوستان سے الك 

ee‏ رکھا ۔ صرف ايك بنگال ناگپور ريل کا راسته m‏ جس سر 

1 آمد ورفت کی سهولت هم ۔ وجوه بالا کی بناء پر اژیسه ی GOUT‏ بہت 
مختضر رهی - نیز دوسرے صوبون کے مانند يبه صوبه ترق بھی 

نه کر سكا اس علاقه کی Obs‏ اڑیا هم - سنہ ۱۹۷ع مين به الک 

صوبه قرار uel a‏ بانج ریاستیں بھی تھیں جو اب صوانس 

میں ضم ہو ڈئی ہیں - ان ریاستوں مس سب سے بڑی ریاست 
وجیانگزم کی تھی جہان کے راجه Gul‏ انندراج انی علمى قابليت 

S‏ ممتاز رھ ہیں۔ اڑیسه میں دوسرا اہم شہر بودی ہے 

کین کت کا مندر هی - اڑیسه کا ab‏ تخت ايك عرصب تك 

نی کذك رها هر - مگر tige Ol‏ کو ab‏ تخت بنا کر ا 
سرو عمارات کی تعمیر عمل میں آرهى هم - يبان کے قدیم باشندے 
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- b. y. 5 - L 
- هش‎ le اور کهوند کہا‎ aS = سواره‎ Le جنکو‎ ee دراوڈی‎ 
DEG Elbe آریاؤن ک آمد ے بعد ھی دراوفی‎ 
اس علاقه میں رہ ۔ اور اندرونی علاقه متائر نہوسکا ۔ اساش‎ 


c هين‎ u$ o خصوص.ات‎ T سب‎ A) کلچر‎ kB زبان موسيق‎ Ña 


72 تاریخی بس منظر‎ Bo 

قبل مسيح كا ES‏ ی جکیمت کک اہک ۱2 
رهى ره اوسی میں اسه شامل رها سنه ۱۵۰ قبل c^‏ اشوك نے 
Url‏ علاقہ کو D USE c?‏ بعد ازان پھر Vy lg‏ 
سنہ ۰٦ع‏ ( بعد مسیح ) مان مگده ک راجه نے eS‏ کیا سن4 £M‏ 
میں مزشارردھانا نار bb raus,‏ در ۳۰۰۷۰۰ 
عيسوى ue‏ شاهان كيسرى نے حکومت کی اور بھوبھےنیشور کے 
شيوا منادر انهی باذشاهون ی volt‏ کی جاتی Q^‏ اونکے لعل 
EJE‏ ذگر كا چورا EE S‏ خاندان پرسر اقتدار VT‏ ۔ يبه وشنو دهرم 
کے معتقد تھے اور دورى کے منادر انھیں کی بادکار هين یہاں 
بده مت او جین مت کے بھی آ ثار هين جب مسلمانوں کا تسلط بنگال بر 
هو تو و و0 75 E He‏ سلسله شروع هوا سنه gw‏ 
میں فيروزشاه تغلق نے بذات خود اس علاقه پر <مله کر کے 
قبضه کیا ۔ سنه E MY‏ میں سورج بنسى خاندان کا 3 لاسوزن دیوا 
نے ابنا سالط جایا - اور جنوب S‏ جانب ايك بڑے علاقه بر 
حکمرائی 771 cM K oUly‏ £ قاب 
شاهیون سے بھی ہوتی رھیں - اسك بعد ايك عرصه تك اس 
علاقه میں آپس کی جدال وقتال رهي - سنه ۹۸٥٠ع‏ میں سليمان کرانی 
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نم مکنددیو کو شکست درم کر اا‎ Shs 6 7 
تك يبه علاقه بنگال کے بٹھان‎ E NONY قيضه جایا ۔ اوسکے بعد سنه‎ 
A میں | كير نے راجه مان‎ E ۱۵۹۲ بادشاهون ک زیرنگی رها ۔ سنہ‎ 
زيب‎ e M كو بهیجکر اس علاقه کو سلطنت مغلیه میں ضم کرلیا ۔‎ 
و انصاف و وحمدل کر مشبور‎ dae کے زمائے میں دوصوبیدار‎ 
ره اونمیں سے ايك اكرام خان تھے جنهود نے 7 لك کی جامح‎ 
خان تھے جنهود نے‎ a£ مسجد تعمير کرائی ۔ دوسرے شجاع الدین‎ 
BIS دوسری مساجد بهی تعمیر‎ v ud مسجد بالا کی مرمت و‎ 
آباد $ رنے میں حصه لیا ۔ مغليه سلطنت کے‎ 7 AS or^ اور‎ 
Jta a, کے تحت رها - مکی‎ PES erg 2170 
۔ حتى کہ سنہ ۱۷۵۱ ع مين على وردى‎ od ^ کہ حماس مغرب سے‎ 
خان نے يبه علاقه نا كد نور تد راجه کے حوالے كرديا  جنکا‎ ۱ 
مستحکم‎ is نے حکومت‎ Uta تك رها مگر‎ dil سنه‎ A T 3 
Mri بنانے ی کوشش نه کی - صرف لوٹ مار هی ہوتی رهی ۔ سنه‎ E 
امن کی صورت‎ ole میں يبه علاقه ایسٹ انڈیا کمپنی كو مل گیا تو‎ 
ع مين پھر سنہ ۷٦۱۸ع میں پھر سنه ۱۸۹۷ع میں اور‎ NATO نکلی - سنہ‎ 
پھر سنہ ۱۹۰۰ ع میں جار زبردست قحط باه ۔ جن سے بای تباهی‎ | $ 
Gem - EF SG میب مماندی ی ایك نہر‎ 2٣ ی سنه‎ po BE 
- آوسیع سنہ ۱۹۰۳ع میں ہوئی ۔ جو ساڑھے تين ميل لمبى تھی‎ ; 
سے كجي علاقه سيراب هوتا هم دونون جانب کی كهيتيان‎ 7 


M وجه ے آمد و رفت میں‎ K میں بنگال ذا گبور ربلو م‎ ed 


وہ 
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اس تاریخی لس 7777 رد الب م تعلیی 
مرا کز كا ذكر d$‏ هين Sw ak 54 clue‏ 
(الف) سنگھڑا اور (ب) كنك تھے - يبام سنگھڑے کے حالات سن 
de‏ 

LEZ سادات سنگهزا‎ Bo 

177071 جنوب و 1۰+ قصیه هم 
جسکو سنگھڑا کہتے هين یہہ علاقه مہاندی کی نہر سے سيراب هوتا 
ره اساش زرخیز هم یہاں سادات کا ایك خاندان عرصه دراز سے 
آباد هم کہا جاتا هم که اکر کی والده مریم مكانى AS‏ جب حج 
4o AS‏ كربلا_ى معلل سے سادات کے ایك خاندان کے تین 
osa‏ کو Qul.‏ لائیں ۔ ات کا نام ٥ھ‏ نم نام 
سید قاسم اور آیسرے کا نام سيد هاشم 5S 0 sto‏ جامع 
مسجد کا امام مقرر کیا ۔ سید قاسم 7 SSB ES‏ شرك 
اور سید هاشم بنگال هوت هو م اسه ی طرف ائے ۔ اور سنگھڑے 
میں قیام اا ده زراك انس ساتے قدم رسول لائے تھے جو اب 
EES‏ میں زدارت گاه هم - سيد هاشم کو سنگھڑے میں ۹۰۰ بائی 
زمت دی کش ( ايك بای اک ی مہ سک E‏ 
توثيق ple‏ الدین a£‏ خان نے اور بعد ازان لارڈ کارنوالس نے ی _ 
بعد ازان ذہر آنے سے يبه خطه زرخیز هوگیا - اسکے علس رسول پور - 
pne - o»dle - 231855‏ 239 رامکا 25- ہائیکرا إود- 
Se = GS)‏ ۔ بهوريا - بستی دور ۔ ده داره = ea.‏ دلاو لدو ات 
کسمبی حی الدين پور - وغیرہ هين سادات سنگھڑا کی آبادى 
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ڈھائی هزار ره اور مسلمانون کی تعداد دس ہزار - تریبا اسى قدر‎ 
۳۶ء مس مگر آپس > تعلقات بہت اچھے هين نہر کی‎ 
وجه سے دهان کی كاشت هوتی ہے - اس علاقه میں علم کا بڑا چرچا‎ E 
رها - ايك عرصه تك فارسی اس علاقه کی مقبول زبان رھی _ه ۔‎ 
باهمیی ربط و ضیط‎ 1.4 2 (ge [ssa سلمان‎ 7 
و قافتی تعلقات اچھے تھے _ چنانیه اگر نماز یا اذان میں غلطى‎ 
موذن نه کہتا‎ QU هوتى يا صبح مين الصلاة خير من النوم‎ 
که غاطی هوئی - يبان :ايك کہاوت مشود‎ las توك‎ ۷ 
هوق هر د جش سے اش‎ SESS 7٦ 
- علاقه کی تعلیمی داچسپی كا ته چلتا _هر‎ 

يبه دیهاتی علاقه کهی کبھی باهر کے مبلغین کا بھی آماج گاه 
رها هم ۔ کهی تعزيه Golo‏ سواریان بٹھانے کا زور رها تو مولانا 
1 حسن خان جو em‏ الله بہرانچی کے مرید تھے (او ر نعیم الله 
wt‏ انجى حضرت میرزا مظہر جانجانان کے olg (ag ue‏ تشریف 
21 اور ايك عرص تك els‏ کر که Ie‏ و وتو مات Lr‏ 
| نالك S‏ ۔ کهی فادیانی asl.‏ 3 [ کر اپنا مم خيال بنانا جاها تو 
Jarl at DI ۳‏ صاحب S‏ منظم S‏ شش اور سعی ديبم ومناظرون 
Bal.‏ زود کم هوا - کبھی دیوبندی We‏ کے اثرات غالب ر هه - 
39 مدرسه اسلامیہ عربیه -E88‏ 


TE As مکتب قائم‎ cie d E 


Stem 


E Ges 


wr مدر سر میں د‎ "eee ١ صاحب‎ ka a 


ا 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


28 ISLAMIC CULTURE 

عرالی - فاد اردو S‏ تعلیم eae‏ ديجاتى له - مدرسه دار 33 E‏ 
نصاب bla»‏ جاتا ہے ۔ oly‏ فى الوقت (سنه ۱۹۷۰ ع میں) دو سو 
طالب de‏ پڑھتے هن ۔ اونمیں سے یس Mb‏ دوسرے صوبوں 
کے هین . خور و وش کا انتظام مدرس ی جانت سم هونا در 
خوش حال مسلبان مدد كرت ہیں ۔ سات اساتذه هين اجنمين سر 
کئی قاری هين جار رانچ سو روبیے dll‏ کا خرچ ره ۔ يباك 
می تل 9 .21 دارالعلوم دیوبند بويج ديا جاتا ے - 
اس مدر سم ^ مدرسةٌ نظاميه حیدرآباد دكن سے بھی قریبی ربط 
رها هم ۔ اور يبان کے را کل عا 582800522 فارغ التحصیل 
QM‏ ج: E‏ بعد ازين آ ئے گا ۔ قصبہ سنگھڑے میں جو قراء ھوئے 


- UA 4p) اواك نام‎ 


«ES الوحمد‎ ME قارى ملا‎ Bs 
10 تعليم‎ UM وطن سنگھڑا ۔ ولادت سنہ ۱۲۵۰ ^ إو-لى‎ 
والے تھے۔ سنگهژا کے خطیب بھی تھے‎ cuo تجويد و قرارت کے‎ 
سنہ ۱۳۷۲ ھ س انتقال هوا‎ -E بہت سم ماک‎ 
EE قاری سید امد مدنى‎ Be 
ھ ابتدائی تعلیم مد انه‎ ۱۲۵۵ daw منوره ولادت‎ Anda وطن‎ 
6 ) gaa A Ne a) جا لع‎ cen لجو دد کے‎ 3 TE میں‎ 0) 900 
ay USE قیام‎ RW سنگھڑا‎ 26 TLA دكن‎ ba p 
میں‎ a yyy شاكرد ہوئے۔ تجويد كا اجها ماحول بن گیا - سنہ‎ 
هو ذم ار تھے ہز‎ Axle لؤدیجے قارى حافظ‎ = Sy) = انتقَال ہوا‎ 


جوانى میں اونکا انتقال (Sym‏ 
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Ses.‏ قاری سید امین الله اد 
وطن D‏ ۔ ولادت سنه ۱۲۷۷ ھ مدرسه تظاميه حیدرآباد 
دكن سے فارغ التحصيل هوك ۔ واپس ST‏ سنگھڑے مين درس 
ای e‏ خوش OLLI‏ قاری تهب Yo‏ سال کی عر میں سته 
-M$ 0 7 a ۲‏ 


<E us, J! قارى عيد‎ E 


وطن سنگهدا - ولادت سنه ۱۳۱۲ ه سارن ډور Sle‏ 
مظاهر العاوم مين تعارم حاصل ای ای die‏ اظالق Ward go‏ 
سیکھی - واس PET OS T‏ میں تجويد کا درس جارى AS‏ 
شااگردوں میں (۱) مولانا دعر (Y)‏ مولاذا مود النبی اچھے مجود 
Jis ۶٣‏ $ عمر مين سنہ ۱۳۳۹ھ میں انتقال کیا ۔ 


E قاری مولاذا مد عبر قاری عشره‎ BBs 

والد كا نام حاجى سید عبد الرجن - وطن Ue‏ ولادت 

سنه ۱۳۱۸ ه قاری عبد اارروف vc‏ سے تجواد سيكهى. بھر 

مظاهر العلوم جا کر قرات عشره کی تكميل کی۔ تيس سال کی عمر 

مين سنہ ۸٣۳٣ھ‏ مين JUS]‏ هوا 

Ba‏ قاری مولانا مود النبی قاری عشره اد 

۵۱۳۲۷۵ والد كا نام محمد ا معیل - وطن سنکهزا - ولادت سنه‎ m: à 

2 عبد اروف صاحب سر تجو ید سیکهی - پھر مراد آباد 

قاری مد e) Alae‏ الله بنده) سے قرات عشره کی کیو 

Bis, v4 - 7 س جارى‎ 


T a & 
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4E قاری سخارت -سين‎ Ro 
وطن سنگهدا - ولادت سنه ٣۱۳۳ھ ۔ دار العلوم دیوبند‎ 
کی ۔ قاری حفظ الرحمن صاحب کے شا كرد‎ JS علوم کی‎ Sle 
تھے ۔ فارغ‎ X تھے ۔ مولانا اشرف على صاحب کے صحبت‎ 
تجوید ی تعلیم دی۔‎ ST التحصيل ہونے کے بعد سنگھڑا وابس‎ 
کک‎ eres جاليس سال کی عبن میں‎ 
£89 or)! قاری فضل‎ SBS 
۵۱۳۳۰ والد کا نام عبد الصمد ۔ وطن سنگھڑا ۔ ولادت سنه‎ 
مرادآباد جا کر علوم کی تکمیل کی ۔ قاری مد عبداللہ صاحب سے‎ 
سے پڑھتے تھے سنگھڑا‎ UU تجويد وقراءت سیکهی ۔ خوش‎ 
PNEU کمن مدالل(‎ ST ایس‎ 
هوا‎ JU] مين‎ a ۱۳۵۷ سنه‎ 
ER Jarl ae قاری مولانا‎ ۰ 
والد کا نام سید مد خليل مرحوم - وطن سنگھڑا - ولادت‎ 
سنہ ۱۳۳6 ھ ۔ مرادآباد جا کر قاری مد عبداللہ صاحب سم مدرسه‎ 
à ۱۳۵۰ شاهی میں تجوید سیکهی - دار العلوم دیوبند سے سنه‎ 
رها - ایك‎ AN قاری عبد الوحید دیوبندی رس بھی‎ - d میں سند‎ 
کر اج۰‎  دعتسم‎ cols - هي‎ Mis, رابت کے جاتے‎ 
و خوش بیان هب - الثار و فربانی کا پڑا اچها نمونه هين‎ o» 
قادیانیوں سے | کش مناظر م كرت ر هم - فى الوقت (سنه ۱۳۷۹ھ‎ 
all) & میں ) سات سال سے ناظم مدرسة اسلامیه عربیه سنگھڑا‎ 


00-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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کی کے ملاقات‎ QA انجام دے رھے هين - مجے سے سنه‎ 
Se AF تك‎ us - ue دب ا كفتكر فرماتے‎ 
مين ایسے خاوص و ایثار‎ e بھی آدی سیر نہیں هوتا ۔ طبقه‎ 
کے لوگوں کی بڑی ضرورت هم ۔ بڑی حسرت سے صاحب موصوف‎ 
CH ENS نے فرمايا کہ سنگھڑے کی بدقسمتی تھی کہ اوسکی‎ 

دن 5 
“لے قاری مولانا مد اسحاق LQ‏ 
والد کا نام سید غلام آل عبا ۔ وطن سنگھڑا ۔ ولادت سنه 
۷۶ تعليم ue aye de‏ پائی ۔ٴ قاری عبد الریوف 
صاحب سے تجواد ee‏ - عد ازان مرادآباد جا کر مدرسه شاهی 
میں شريك tye‏ - قاری مد عبد الله صاحب سے تجويد سيكهى - 
eu‏ قاری o‏ ا6 اکان ENP MPM‏ 
کی تعلیم ۳ 7 ایس مدرسه اسلامیه مي فقه و Jeol‏ 
و منطق کی تعلیم ديت هين 
SB.‏ قارى احمد النبى 6 
وطن سنگھڑا ولادت سنه ۱۳۲۷ھ ۔ مرادآباد جا كر علوم 
Sd: SUE‏ قاری محمد عبد الله صاحب سے تجويد کی سندلى ‏ اب 


3€ A 


1 92 قاری عبد AzA‏ 8- 


کے م ج 
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سيكهى - ايك روایت کے جاننے والے هين خوش حانی سے‎ 
لهت هن ۔‎ 
£89 قاری حافظ عبد الشكور‎ 8 
وطن سردھاپور۔ ضلع ری‎ oe والد کا نام مد‎ 
SNS S ولادت سنہ )۱۳۵ ه - دار العلوم دیوبند سے علوم‎ 
ھ۳۷۲٣ حفظ و تجوید کی تکیل قاری حفظ الرحمن سے کی ۔ سنه‎ 
میں سند لی ۔ قاری حفظ اارحن کی سفارش در مدرسه اسلاميه‎ 
سنگهدا میں سنہ ۱۳۷۸ھ میں شيخ التجويد هوکر آئے۔‎ dae 
خوش ا انی سے دڑھتے ہیں ۔ طلیاء کو سکھلانے میں مستعدیٰ‎ 
کا اظہار كرام هين‎ 
E قاری حافظ عبد السلام‎ 393+ 
هين‎ Val وطن کندراپاڑہ ۔ کٹك ۔ ولادت سنه ۱۳۵۰ ه‎ 
سہارن پور جا کر حفظ و تجويد و دیگر علوم کی تیل کی ۔‎ 
S کی سند لى - تکیل‎ oU قاری عبد الخالق صاحب سے عشره‎ 
- بعد پانچ سال میرٹے مين تجويد و حفظ کا درس دیتے ر هر‎ 
-UM E35 اب وھیں درس‎ RAT اوسکے بعد اشم وطن کندراداژه‎ 
کے علاوه دوسرا مرکز تعليم و قراءت کیک هر ۔‎ | por 
تخت رها هم ۔ ,بان بابرکت‎ ub کا‎ a5 عرصه دراز تك‎ dS 
اشخاصی وجه سے اسلای مدر سم قائم ر هم - مولوی مكرم على صاحب‎ 
العلوم 9 نام سم قائم کیا‎ e نے جو تاجر تھے ايك مدرسه‎ 
وقارى‎ ie جسکا خرچ سات سو رويب ماهانه تھا ۔ يران اچه‎ 
ہوگیا ےہ مولوی مكرم على‎ J اب لېه مدرسه‎ AS, NU جمع‎ 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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مرحوم کے تين فرزند اچه- عالم و فاضل Q^‏ - جنکا ذکر اعد 
۲ مين دوسر| مدرسه مدرسة dna orl‏ ,هم جسمیں 
قاری سید Gat‏ على درس دیتے هين تیسرا مدرسه مدرسة سلطاذيه 
ہے جسمين قاری عبد اأرشيد درس دالت هس چونها مدرسه 
isda‏ العم جامع سے ملحقه رهم جسمین لديم al‏ بھی ےہ ۔ ان 
چارون مدرسوں میں عربی ودينيات کی تعليم هولى ے ۔ تجوید 
S‏ تعلیم کا بھی اچها انتظام _ه ۔ علاوه ازین BILE‏ مسجدیں هين 
جہاں اچھے قاریان امام هين ES‏ کے قراء کے deas‏ حالات 

درج ذيل هين . 

سود قارى a£‏ عبد الغفار E‏ 

٣‏ عذ اارجن - وطن DLS‏ . ولادت منه 
١ھ‏ قاری مولوی كايم الدین سے پھر قاری مد حسن سے تجوید 
(hn‏ - ا بازار ی مسجد میں qx‏ سال تك امامت -E‏ اھر 
اجالے خان کی مسجد میں تيس سال تك امامت کی ۔ اب سردار خان 
کی مسجد میں سنہ ۱۳۷۰ھ سے امامت کرر هم هين ۔ ایك روابت 
کے جاننے:والے هين اونکے فرزند محمد عبد انان جامع مسجد 
بالودو ر میں امام هين 

620 قاری bile‏ عبد الرشيد £89 

والد کا نام منشى عبد الغنى ولادت ربيع الاول سنه ٣۱۳۱ھ‏ 
علوم و تجوید کی تکیل کے بعد ۳۸ سال سے qu‏ سنه ۱۳۱م 
(e VAY ER‏ سے ES.‏ کے عربی مدرسه مدرسه ساطالیه . 


میں درس دلت هين - 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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E قارى سہد إركت الله‎ 9 
والد کا نام مولوی سم م رم على ا وطن كنك‎ 
00ہ‎ ES ولادت سنہ ۱۳۲۰ ه والد سے علوم‎ 
a قاری عبد الرحمن مکی سے تجوید ا (#ر‎ XJ مد حسین‎ 
OES تکمیل کی اب‎ S اذا ادق سم قرات عشره‎ Aue a£ 
= a al. میں درس و تدرس ک5‎ 
E على‎ Ot dal قاری‎ GU" 
وطن كنك ۔ ولادت سه‎ = be Soles والد کا نام سید‎ 
۷ھ ۔ مرادآباد کے مدرسه شاش میں حفظ و تجوید کی تکمیل‎ 
E لجو لد‎ En ألله صاحب‎ ME ac قاری‎ RS اروالت حفص‎ 
واس‎ Qu لور صاحب حفظ کے استاذ تھے ۔‎ a€ اور حافظ‎ 
سا امامت کے‎ Y$ لحل جامع مس ول 55 امام معرر هوام‎ ES 
و تجوید کا درس‎ ear كنك میں‎ D Aw 3a سے‎ ھ٥۷‎ Anny 
حافظ‎ (v) عتازعل‎ Lib (4) عتاز‎ ow ,ہیں نی شاگردود‎ pte 
eor عبد امد )€( حافظ امام بحش‎ bile (Y) کر ”سن‎ 
- هين‎ ES حافظ ہہب ب الله 0( رافظ وسيم‎ 2 


“8 قاری عبد الرب SI‏ قاری سبعه AD‏ 
وطن Lulli‏ ولادت سنه ۱۳۲۹ھ ۔ پہلے مرادآباد میں 
اور نهر الەآباد مين درسیات کی تکمیل JR € CAS‏ 


ایس 
olla. calx‏ ار تجوید کا درس oP‏ ر ھے _ سنه ۱ A‏ مس 


CLS‏ هی نے تنو - اوسوقت قاری حافظ قمرالدين نے اون ہے 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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تجويد سیکهی - پھر جامع حبيبيه الدآباد جك کش ۔ اب تك وهين‎ 


س 


هثل - 


وت قارى سمل تعمت الله 55<- 
As.‏ کا نام مولوی سیک مكرم على - قارى eS y Aaw‏ الله _کے 
چھوٹے بھائی - ولادت سنہ ٣۱۳۳ھ‏ ۔ والد سے علوم سیکھے ۔ 


مدرسه م رم العلوم میں az‏ دد S‏ مختاف cio nae‏ میں SES‏ 


بل میں مصروف UM ne)‏ - 


ا قاری ابرار E G4)‏ 
وطن هردو لی ولادت س4 ۶٤۱۳۲۳ھ۔‏ دار العلوم مظاهر الەلوم 
سہارن اور سم فاضل هوا - قارى Me‏ الخالق سہارن (وری a‏ 
T. coe vM e‏ مولانا اشرف على صاحب Sia‏ خايفه مجان ue‏ - 
PI‏ مس ايك عر(دی مدر بے کک een"‏ ھیں ۔ قارى سید مدين 


الاسلام 5 a el‏ تجو زد سیکهی L‏ 


وت قاری سید معان الاسلام تک 
Hid aa ine 77۲‏ كنك ۔ ولادت 
نه ۱۳۵۵ eae! 2 a‏ دواد pe‏ فارغ التحصیل «وثر ۔ Aba)‏ 


diw a OT سے‎ o اور .260 قاری ابر ار‎ . Shear ae ی‎ 


imc‏ رسه ساطانیه مين تجو د یکا درس دایتے هينيد 


6 معن‎ Be ct 
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میں حافظ عبد الوحید سے‎ d  ىثوه امبالہ - بہارشریف مين‎ 
Bees تجوید سیکھی ۔ عربی درسيات ی تهیل‎ 
مسجد میں امام هين‎ S ob میں کی ۔ سنہ ۱۳۹۸ ه سے‎ 
o E Cc قاری‎ Gxt) قاری حافظ ابرار‎ SES 
والدكا نام کال الدین - وطن موضع 0 پور ضلع مرادآباد‎ 
حفظ و تجوید کی‎ JL. ھ ۔ ابتدائی تعلیم کے‎ ۱۳٣۷ ولادت سنه‎ 
جامع تعيميه مرادآباد جامع حبيبيه الہآباد - مدرسه اسلاميه‎ A 
فين قرات‎ oU میں هوثى ۔ قاری عبد الرب صاحب سے‎ uo 
۔ اپنے قرآن شريف در اختلافات سبعہ حاشيه‎ 9 MP 
جامع مسجد‎ eo^ ۱۳۷۹ اور بين ااسعلور لکے 6 هين‎ Ji 
كيك کے لديم خانه مدرسه مدینة العلم میں تجويد و حفظ سکھلا نے‎ 
سے پڑھتے هين جوان صالح‎ V هين طالب علم بھی خوش‎ 
هين‎ cio AG 
«£89 قاری حافظ سيد قر الدين‎ oes. 
سید سراج الدین - وطن بهدرك ضلع لاسر ا‎ eli والدکا‎ 
eV ES جب‎ SF ولادت سنه وعم( ھ قاری مولوى عبد اارب‎ 
تھے تو اون سے تجويد سنہ ۸۱۳۵۲ میں بروابت حفص سیکھی ۔‎ 
مين قدم شريف کی مسجد میں امام مقرر‎ EET سنه ۱۳۵۳ ھ میں‎ 
و حفظ‎ c سے جامع کے لديم خانے میں‎ a voy هون ۔ سنہ‎ 


3 درس دای UM‏ - 
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: LES قارى یتب الله‎ Kore 


برادرزاد م - وطن كنك - ولادت سنہ ۱۳۱ ھ ۔ کلکتی مين | 
مدرسه عظمتيه میں تجويد کی تعلیم ہوئی ۔ آپکے استاذ قاری حافظ 
عبد القوى صاحب هين ابهى سلسله درس جاری A.‏ ۔ 

۱ مجھے بالكل توقع 4 تھی كه اس‎ ze اژیسه جائے کے‎ EL 
۱ و اسر عرنی مذارس هونگ - اور تجوید کے اتنس ماهر‎ 
۲۳ شك هر © ارسي اين کلام ے خدمت‎ 6 ٣ 
۱ کزار هر جگ بڑی تعداد میں رکے چھوڑے هين جو صرف خوشنودی‎ 
| E. هين اور اس‎ Zi ANUS بارى تعالى کی خاطر اپنے كام‎ 
- بالكل مستغنى ہیں که اونکو معاوضه کیا ملتا سے ۔ اللهم اوسع رزقهم‎ 


ion Chennai and eGangotri 
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FANI KASHMIRI - HIS LIFE AND WORKS 
By 
Dr. S. A. H. Abidi 
University of Delhi, Delhi. 
Mulla Sh. Mohd. Muhsin, pen-named Fani, was the pupil of 
Mulla Yakub Sarfi,! and Mulla Wasil, and was the teacher of Ghani 
Kashmiri? and Salim Kashmiri.? He was also the disciple of Sh. 


Muhibhullah Allahabadi^ anda courtier of Prince Dara Shukuh 3. 
In praise of Dara Shukuh and of his spiritual guide he says: 


2 
3 
P‏ فانی 75 و "e‏ اراد 


Ss‏ سرش ^ رود له هر در P‏ شود 


و 2 * E‏ 3 
هفت گردون خلوتی از خانقاہ دير ماست 


از كدا 7 yd‏ عام كير ماسدت 


The author of the Miratul-Khayal says, “He was a thoroughly 
skilled person and was a man of position and saintliness and was also 
| pleasant in conversation and company." 6 


In the beginning Fani was in the service of Nadhr Mohd. Khan’, 
the ruler of Balkh, but afterwards he entered the service of Shah 
Jahan,® and became the Sadr (Chief Judge). It is said that later on, 
when Murad Bakhsh ° defeated Nadhr Mohd., there was found in the 
library of the latter a copy of Fani's Diwan which contained qasidas P 
in praise of Nadhr Mohd. and so Fani was dismissed from his 
but was permitted to receive a pension. After his dismissal, Fai 
began to lead a retired life in Kashmir : 


0 1. d. 1013 A.H. (1605 A.D.) 2. d. 1079 A.H. (1668- ) 
vs 3. Haji Mohd. Aslam, d. 1119 A.H. (1707-8 A.D.) or 1130 A.H. 
(1717-8 A.D.) 4. d. 1058 A.H. (1648-9 A.D.) ہت‎ 

5. d.1069 A.H. (1658-9 A.D.) 6. P.166 7. « 
۱ (1650 A.D.) 8. 1037-69 AB. 0 
9 d. 1072 A.H. (1662 A.D.) 3 
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اہر سل‎ AS SS فانی آخر منزوی در‎ 
Crane) جائی خوشتر از شاہەجہان آباد‎ a ‘Ss 
In Kashmir Fani used to spend his time in teaching; and the nobles 
of the place used to visit him regularly. The name of Fani’s house 


was **Hauz Khas”. 


When Zafar Khan Ahsan! went to Kashmir as governor, Fani 
was very pleased : 


OG رنگین‎ De بہار گلشن‎ 
کیااک‎ pee ای‎ 
but later on they had a disagreement. Fani was in love with a dan- 
cing girl named Niji, who was loved by Zafar Khan also. When she 
did not respond to Zafar Khan, he satirized both Fani and Niji: 
سازد بار دامان نجی‎ slaw خفته را‎ 
لجی‎ oU G3) ص ده را در چنش أرد‎ 
مض نجی شد شمله و دستار شيخ‎ áa) 
T تنمان‎ 2 Ne آد لیر او‎ "RO 
Fani in his turn lampooned Zafar Khan : 
كو ظفر خان داغ شد امشب که فانی این غزل‎ 
دراله آباد دیش 225 دانى خوائدہ است‎ 


It is said that Fani had to leave Kashmir and take refuge in Delhi. 


Fani had a great love for Kashmir : 


دی 


۶7ر Dale‏ 
جز شراب ناب c‏ مجلس ا<باب ست 


1. d. 1073 A.H. (1662-3 A.D.) 
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and compared to that the climate of India was not to his liking. 
ار ردان آه سرد‎ (s ks در‎ 
أوشدت‎ b هم له وستان می‎ cS la شکوه‎ 
m زعا‎ m m 
شده در هند وطن‎ malin از بخت‎ T 
اود‎ 4) JA ALTES yd » جای‎ diye 
2 0 2 زعا‎ 
لمكن‎ ie هند خوش امد‎ dr TES 


Among the contemporaries of Fani, Mulla Mufid Balakhi has 
satirized him. 


Fani was addicted to wine and opium : 
SEEST] 03 کم زجام باده 333 هر‎ 
He died in 1081 A.H. (1670-1 A.D.) 
Fani's Diwan has bcen described as consisting of between five 


and seven thousand verses. The Kulliyat of Fani (MS. No. 3365, 
Rampur) are as follows :— 


Mathnawi 4 verses 7365 
Ghazal 33 5265 
Qasida 5 7 168 
Quatrain 166 


— 


Total 13130 


There is a manuscript Diwan (No. 84, Panjab University, Lahore, 
dated 1032 A.H. (1622-3 A.D.), which according to Dr. S. Abdullah 
may be the autograph of Fani Kashmiri. It begins with the following: 


زهى کا د لات اين و las OT‏ 


جمال تست زهر 953 Olpe‏ بیدا 
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But in the manuscript Kulliyat (No. 3565, Rampur) the sectión cón: 
taining the ghazaliyat begins with following: 
كمان سنجند مدان زور دازو را‎ o! x 
E هم ز ابرولی ترازو‎ Q^ بدست آوردہ ام‎ 


Moreover, the first verse quoted above is not included in the Rampur 
manuscript. 


Masdarul-Athar 


Among the mathnawis of Fani there is one called Masdarul- 
Athar, composed in 1067 A H. (1656-7 A.D.) after the model of 
Nizami's Makhzanul-Asrar and presented to Shah-Jahan. The name 
of the mathnawi and the year of its composition are given in thc 
following couplets : 


مصد ر الاثار ز لس نام اوست 


بود الرهاش جو از حد فزون 
cj‏ 5 راح J‏ نامش برون 
The mathnawi begins with the following couplet:‏ 


تازه ذہالیست زباغ قديم 


The poet praises God, the Prophet, the four caliphs and Shah-Jahan. 
Besides, he eulogizes Nizami, Amir Khusraw, Jami, Sh. Yaqub Sarfi 
and Sh. Muhibbullah Allahabadi. In three discourses the poet has 
sought his spiritual guide's help for the regeneration of heart, realiza- 
tion of the stage of eternity with God, which precedes annihilation in 
God, and visibility of detachment in attachment and attachment in 
detachment. Fani believes that the path of sufiism and mysticism is 
not separate from the path of Shari‘at: 


راہ la‏ غير ره شرع (سست 


مسلك آن اصل جز این فرع نیست 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


۷ 73 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
FANI KASHMIRI 45 
So he insists on religious formalities and rituals. 


Masdarul-Athar is a purely religious mathnawi and has been 
Written in a moralizing way. The mathnawi consists of eight 
“Athars’’ dealing with the virtues of Kalima-i-Tayiba, Namaz, Ruza, 
Haj, Zakat, together with repentance, humility and resignation. To 
eulogize these virtues small moral stories have been incorporated. 


Naz-u-Niyaz 
The second Mathnawi, Naz-u-Niyaz, is a historical love-story 
and begins with the following : 


Sl‏ انش عشق بر افروز 
کہ باشد am^‏ داع لاله Seals‏ 


Then the poet says : 


زلمخا را ga)‏ سف نامزد ساختٰ 

ox‏ اميك ساز عشق بنواخت 
زروى <سن d‏ ارده بر داشت 

سواى عشق از قدش بر افراشت 
ala ás‏ از لب oiu‏ تن کرد 

Spy هم جلوه از حسن دمن‎ Je 
ele د ار الا آوردہ‎ saa) 

که کشت از عشق ove TL‏ و آرام 


Before embarking on the story, the poet praises India and her great 
Sufis : 
سواد هند خاك عشق خبز است‎ 


eae ll ۹۴‏ است 


دلم شد روشن از حسن daw‏ فام 


يحب كز كفر ديدم نور QA‏ 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
46 ÀRABIC AND PERSIAN 


The Story 


In the reign of Akbar,! there was a young man named S. Musa, 
at Kalpi. S. Musa came from Kalpi to: Fatehpur Sikri and lived 
honourably at thc court of Akbar for ten years. Then one day Musa 
saw a goldsmith's daughter, named Mohini, in his dream : 


^ 


سمی أمد ols‏ ماه رواى 


cs142 5 Olas چو شب ار مه‎ 
2 i2 m s 


۰ کے‎ 
see کے‎ diag ype چو‎ 


T:‏ نا دراه داہ-ری كام 
ار آوردم باسم T‏ نام 


and became infatuated with her. When Akbar heard of his condition, 
he sent for him, Abul Fazl2 writing the summons on behalf of the 
emperor : 


وزار اعظم e^ c‏ ادوالفضل 


A 


S‏ در نهم وفزاست اود ابوالفعضل 


!سه دك lcs 4. A)‏ وراد 
۹ة یسب ۱۱۳ 


At the royal command Musa was sent to Akbarabad. 


Musa wandered in the streets and lanes of Akbarabad till he 
reached a house, in which his beloved was living : 


دراد ا SS‏ سا ہے یو تھے 
A.H. (1556-1605 A.D.)‏ 963-1014 .1 
d. 1011 A.H. (1602 A.D.)‏ .2 
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Jb ne des‏ سپ رمید 
چو بلبل بوی گل از خس Meo)‏ 

n» 59 as‏ یی د 
77 سرای بار ی كرد 

In order to see his beloved, Musa dressed himself as a flower-seller : 

Jena)‏ دیدن آن سرو آزاد 

بر سم کفروشان کرد فریاد 


In this way he entered Mohini's house, where he spent his nights 
secretly. After three days Musa hired a house, to which he took his 
beloved : 


ز منزل رو سوی بازار كردند 


وداع آن درو دنو ار او دزد 


۷۳ حانه را زنجیر .33395 
یم دیوانه ها تدبير کردند 


When Mohini's people could not find her, they planned to kill Musa. 
Seeing their desperate plan Mohini returned home pretending to be 
out of her mind. 


Musa returned to the royal camp ; and Mohini also left Akbar 
abad with a. poet friend of Musa, named Qazi Jamal, but was 
caught on the way by her people and thrown into confinement: 


c? cS)‏ جنون لد زیر کردند 
oly‏ أن صلم زنجير کردند 


Musa could not stand the separation and died reciting this 
couplet thrice : 


دم صد جان 5 عشق دلستان c‏ 
ازين به داستانى کی توان یافت 
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His funeral procession went by Mohini's house and she fell down 
weeping from the roof, and at last she also died. 


Fani considers this mathnawi as a valuable present for lran, 
Turan and Isfahan, and has remembered Saib also : 


dei yn Ks Vn‏ 3 شور مہمان 
شود مشم‌ور در ابران وتوران 
در اندك ذرصتی از ol A‏ 


اک روشن سواد خود صفاهان 


ê cala‏ دعائی ی رسائد 
که قدر این دعا او نت دائد 


The following couplets mention the name and the year of the 
composition of the mathnawi : 


ز حسن وعشق از بس يافت اتمام 
بود ناز و نیاز Gil‏ نامه را نام 
LER en‏ 
Ke‏ شم 71ع 
رقم زد كلك فانی این حكانت 
Maikhane‏ 


The third mathnawi, entitled Maikhane, was composed in the 
poct's old age and begins : 


بنام خدا ابتداى كنم 
کہ ميخانه نو بنامی oF‏ 


[n this mathnawi, Fani has mentioned and praised the gardens, rivers 
streams and pleasant places of Kashmir. 


fy ANO WAY coe عر‎ 


PST او را كرفته است دل در‎ S 
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جو در عيش آباد كردم عہور 


دوبالا طرب شد دو چندان سرور 


ازين Leb‏ به بود باغ 
Meneses aus‏ 


درو ES‏ ھست دائم روان 


Jed S‏ لود چشمه عارفان 


بود <وض أو <وضة فيل كوه 
ea‏ ای ا کٹ 8 
Lc %‏ بات 

gs‏ 39 باغ سيتم گذار اوفتاد 
عبورم ‏ بشہر و دیار A34‏ | 
باغ A c‏ كردم اكنال í‏ 
كه از هند یابم در انجا گذار | | 
چو چشمم شود روشن از باغ ور 5 
> گر صفحة گل نخوام جه دور E‏ 
In the end the poet has satirized qazis and exposed the i.‏ 


character: 
NS peo ot^ P یک‎ 


ay وش 0 شرع بدنام‎ Se 
aeu: basi 7ا‎ 9 ot T 
ا‎ The fourth mathnawi, Haft pr: jr was Voy | 
(1657-8 A.D.) and begins : Sh, 


^10» 


E 


= Haft Akhtar 
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In the beginning Fani has mentioned all his mathnawis which were 
written within three years. He spent seven nights in writing this 
mathnawi and presented it to ‘Alamgir ! : 


بر در دادشاه هفت اقلیم 


شاه 20 QW c‏ ستان 
که بود Se‏ او چو آب روان 
The name and year of the composition of this mathnawi are mentioned‏ 


in the following couplets : 


هركه خواند کتاب هفت اختر 
چون منجم دھد ز غيب خبر 
c‏ در EA‏ صفحه T‏ 
dal) N os S‏ را رقم فانی 
The mathnawi describes the love story of an Iranian king and a‏ 


Chinese princess ; but in the course of the story several other places 
are also mentioned, most of which were seen by the poet himself, 


The Story 


A beautiful young King of Iran was not inclined to marry, till 
one day a traveller told him about the excessive beauty of a Chinese 
princess named Khurshid, who also abhorred the idea of marriage. 
The king, feeling the stirrings of love, sent a young courtler, named 
Hilal, to China with his portrait. 


First of all Hilal reached Farghana and became the guest of King 
Sulayman. Fani had had a bitter experience of the people of 
Farghana and so he satirized them : 


نام OF‏ 42 بود فرغانہ 


اهل آن شہر alao de‏ 


—— 


1, 1068-1118 A.H, (1658-1707 A.D) 
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کردہ از al>‏ هاى UA s‏ فرار 
کا اد اقم AN‏ 


^44 گم کرده جو هر TIE‏ 


در دی شاهد خراباتى 


The King of Farghana was in love with Mihr Angiz, but, after their 
seeing the portrait, both the King and his beloved became 
devotees of the Iranian King. 


From Farghana, Hilal reached Mahan, where a princess fell in 
love and was united with him. 


Own‏ سر گرم مجاس آرائی ۱ سے 


Ld W (5‏ 
عشق بی پا ز Gu‏ 


در ار esl afa‏ ز شوق 
روی بر روی ثم نہادہ ز شوق 


From Mahan, Hilal went on to Dasht-i-Gulchin, in the territory 
of Ghaznin. Here again the princess of the land fell in love and was : 
united with him : E 


cals‏ چون خاوآی درآن وادی 


ets‏ 7 اس ارشادی 


From Dasht-i-Gulchin, Hilal proceeded to Kashmir, whose am 
King, minister and princess, named Sanubar, on looking atthe ۱ 5 
portrait, gave their hearts to the King of Iran. Hilal left Kashmir on — 
his journey towards China and took shawls as a gift to be presented — ١ 
to those he would meet: 


DM‏ 3 ملك شال ارزان داد 
HT‏ ۷ 2551 


تحفه ها راد Mx az‏ 


Ci ۱ AUE‏ ن 


. unfavourably: 


ec 
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ملك كرجه انسائند‎ OT اهل‎ 
كم » حیوائند‎ Jae ليك در‎ 
ة۱ ..عریان‎ 
ol بای در موزه چون دوات‎ 
AS زهر‎ Shy بدخو‎ ae 
رس 3 سر لزار كلاه‎ C30 نت رت‎ C) 
ژوامده موی چون مجنون‎ 44^ 
اشمینه دوش چون مممون‎ da 
However, the physicians of Tibet have been acknowledged by the poet : 
9S در شرایع چو ملحدان‎ 


ايك Ap‏ علم طب ره کامل 


تن اموات بیش آن lel‏ 


LÀ x L2 2 
حکمای .تبت زرا تا سر‎ 
انا را از بر‎ ENESCO 
From Tibet, Hilal reached Khutan, about whose people he says: 
X آن ددار تر‎ tov 


فارسى را بدرس می خوانند 
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ھیچکس فار سی ندائند چیست 
ليش ایز ن » وم فارسی anus p‏ 
چون در ol‏ ماك فارسی ELE‏ 
فارسی ت صد دااشو را 


Akhtar Khan was the ruler of Khutan, and his son was engaged to 
the same Chinese princess. 

Hilal now set out f or China, at the same time as the royal party 
from Khutan left for the intended wedding. The princess got married 
to the prince of Khutan ; but when, after the wedding, Hilal showed 
the portrait of the Iranian King to her, she fell in love with the 
King; and ultimately her first marriage was dissolved, and she was 
wedded to him. 


After the wedding, Hilal returned to Iran, accompanied by the 
Chinese princess. The king was extremely pleased to mect her and 
Hilal. He mentioned that before their arrival some mendicants had 
come there from various places; but was very much surprised, when 
Hilal revealed that they were not mendicants. They were, in fact, 
the king, princess, and minister of Kashmir and also the king and 
princess of Farghana and Mahan. 


Besides Mathnawi, Fani has composed Ghazals, quatrains and 
qasidas also. He is proud of his ghazals : 


بسک در طرح غزل چون ما کسی استاد ذيست 
در مین 4+ “ed‏ ی دناد نمست 


But most of his ghazals are loose and unattractive, and are mostly 
conventional, as may be seen from the following : 


از اهمای زلف as‏ کس شان نداد 


— 093 رد بال و پر مرغ زاغ دا 


stant 2‏ قار وا ینف یهن ذہض خواهد کرد 
Hi 1355 sed 9 tu tert MN‏ 94 
> مر دراز ار دهد ce‏ ما 


£r d 
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The author of the Riazush-Shu‘ara says, ‘‘His sublime verses arê 


rare.” ! Still some of his verses are quite pleasant and fluent, as may 
be clear from the following: 


4 


ovx‏ مزاج عروسان باغ تارب رشك 
و 5۳۳۰۱۳۷ 
a Oe‏ 
از دشت بام OT‏ نازنین بنماید ار ماه جنين 
خورشید افتدبر زمين چون Atle‏ دبوار ها 
SM get,‏ 
قاصدان آه حسرت صبح راهى ی شوند 
38 اهل زمين با آسمان بايد نوشت 
SW s n‏ 
در مجلس افسرده دلان تا نفس صبح 
شمع است oliy‏ کہ بروانه كدام است 
CAE a‏ ین 
چشم دارم كز غت چشم آری بیدا ey‏ 
از برای خوردن خون ساغرى بیدا كنم 
o COR CE.‏ 
7پ انداختیم 
آب سرت در دهان آفتاب انداختیم 


The Qasidas of Fani deal with subjects like thc fasting month, 
the tragedy of Imam Husain and the praise of Shah Jahan. 


Fani's quatrains are mostly moral. In one of the quatrains, the 
death of Hafiz has been mourned. 


E E كا‎ 
1. Cat. f 
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One of the chief characteristics of Fani is that he has introduced 
a number of Hindi words in mathnawi and qasida. Some example, 
of this are quoted here : 
js بود مكب خاص آن ملك‎ 
کزو سير عالم شود بر توسيل‎ 
شود‎ Ob لب کلرخان .سرخ "از‎ 
شود‎ ley گہرهای دندان چون‎ 
QD بخوذریزی عاشقان‎ 
DAT در‎ ols زدہ خنجرہ (بر ه‎ E 
* E LÀ 9 
امد سر کشن: ,هنذوستان‎ 7۳7 
برآرد برك‎ Je زيبد ار طوطی بجاى‎ 
anand DI درجمن و ما می ون‎ 
چون بلبل زبان‎ OLE نيست طوطی رابجز‎ 
چنپہ ہی كيرد چو ركس دست گلچین را بزر‎ 
ölel لاله ی بندد حنا چون گل لد ست‎ 


ias My‏ هار جنبيلى ds Ss‏ افگند 


0 تواند شد حریف شاهد هندوستان 


سيم وزر را دام می كيرد ز چنبیلی وبیل 


1 ڈور نثار انی صاحب قران‎ E vof) VUES 
L is 0 c # 
Turning to his prose, we find that Muhsin Fani has writte 


تح 


al motes: on the Sharh-i-’Aqaid i in Arabic. ! T ^ ror id 
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The Dabistan-i-Madhahib, ! one of the monumental works of 
the period, has been ascribed to this very Fani; but this is incorrect. 


A number of biographers have mentioned Fani; but not a single 
tadhkira writer or historian has ascribed the Dabistan to him. 


There are innumberable reasons for believing that this book has 
nothing to do with Fani. The style of Fani’s prose is different from 
that of the Dabistan. Ina short preface to his mathnawi, Masdarul- 
Athar, Fani writes: 


سياس هیاس و +9 قدسی سال AN eh‏ 
جناب حضرت احدیت و هدیه الست سزاوار باركاه صدبت :س اما 
7 متاع بش با در دکان بیمایکان بازار سخن و بدست کم 
ب اعتان چہارسوی الى افق از کارخانه موهست 0 591 
اس ae‏ گفتن و گوهر تناسفتن در بدر با دادن ولعل در كان نہادن 
است و خاموش بودن و ط ردق ذاسياس دیمودن دای از جاده متابعت 
کشیدن و در باديه خود سری بسر خود دويدن لب از حمد بستن 


زدان مردم onle‏ خود کشادن است 3 


In contrast to this, the Dabistan has at its opening the following 
lines : 


ای نام تو سردفتر اطفال دبستان ۔ SU‏ تو ely‏ خردان 
شمع شہستان L‏ - - ۔ - درود ذا محدود بر والد موجود حضرت وجود 
خورشید سوار سپهر شبود کیوان $22 بہرام پیشکار برجیس اختر 
Jal)‏ درستار Lil‏ دیرای كشو رستان edo oi»‏ خداى cA s‏ 
ةين مثنوی ------ درين نامه موسوم بدبستان تی از دائش 


وک po‏ کر انا Ib‏ 


` 1. Nayal Kishore Press 2. Kulliyat-i-Fani, Rampur. 3. P.2 


in 


-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


FANI KASHMIRI 57 


Again, out of the three hundred and ninety-five pages of the Dabis- 
tan one hundred and thirty-four pages deal with the various Iranian 
religions and sects, especially the Parsi and Sapasi faiths, and in fact 
the book opens with this chapter, while the sixth chapter of only 
thirty eight pages is reserved for Islam and its various sects. There 
also, the whole information of the author is second-hand, based on 
what the Muslim scholars had told him, while we know that Muhsin 
Fani was a great orthodox Muslim scholar. His mathnawi, Masda- 
rul-Athar, reveals his profound knowledge of Islam. Again, in 
dealing with the contemporary sufis, the author has not mentioned 
Muhibbullah Allahabadi, whom his devout disciple, Muhsin Fani, 
could never have omitted. 


The author of the Dabistan had lived in Kashmir; tt he never 

claimed it as his home, while Fani is proud of belonging to that plea - 

- sant valley. William Jackson writing about the author of the 
Dabistan says, ‘‘He was apparently of Iranian extraction'... writing of 
India he says that “in constant fortune had torn him from the shores 
of Persia and made him the associate of the believers of transmigra- 
tion and those who addressed their prayers to idols and images and 
worshipped demons".! 

Finally the author of the Dabistan had lived in Patna in his 
infancy, while Patna has never been mentioned in connection with Fani. 
On the other hand Fani had lived in Balkh, which does not figure in the 
Dabistan as a place visited by its author. The only reason for this 
mistake was that some of the manuscripts in the beginning read, 
«Muhsin Fani says", and then follow two couplets of Fani; and 
Mulla Firuz’s judgment is quite true, “That a careless or ignorant 
reader may have considered the words ‘Mohsin Fani says’ as forming 
the commencement of the volume, and as containing the name of the 
author of the whole book; whereas they merely indicate the author 
of the couplets that follow". 2 


Sir William Jones thought that the book was composed by 
Muhsin Fani, and his judgment gave weight to the idea of somehow 
or other linking the book with the name of Fani Kashmiri. 


1. The Dabistan (p. IX), translated by David Shea and Anthony 
Troyer, New York and London. 


2. The Dabistan (Vol. I, p. XI) translated by David Shea and . 
د‎ Troyer, Paris. 3 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar oa 
A یب‎ uida 


A 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


58 ARABIC AND PERSIAN 


William Erskine discovered an account of Muhsin Fani in the 
Gulsi-Ra‘na, but says, “It is to be observed that Lachhmi does not 
mention the Dabistan as a production of Mohsin Fani."! And then 
Troyer says, ‘“‘Erskine...concludes that it seems improbable that 
Mohsin Fani and the author of the Dabistan were the same persons... 
he coincides with... Vans Kennedy.” 2 


1. The Dabistan (Vol. I p. ix), Paris. 
2. The Dabistan (Vol. I. p. ix), Paris. 
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جر خسن خسن S‏ 
OWA‏ الشعر n‏ 


y 
پروفیسر عبد القادر سرورى‎ 

7 ان اضی نکی فازسى. تصنيف رھ ؛ 

جو شیخ على or‏ اور سراج الذإن عل خان آرزو کے ادبی اور 
ا کا کے کک طور در اکھی گئی هم - فارسى زبان 
اور محاوره کی چهان بين کے اعتبار سے ای خاص اضيت ea‏ 
:1 0 0ھ ؟ اس OV S Sey‏ معاصر dil‏ معلومات 
3 وجه سے هم جو دهلى کے ابتدائى اردو شعرا > شيخ شرف ill‏ 
مضمون ؛ خواجه مير درد ؛ مير تق Cam‏ مزا رفیع سوداء سراج الدین 
على خاد 355Y‏ وغيره کے aol‏ میں » اس سے حاصل هوتى ہیں ۔ 4 


رساله PS‏ خانہ مجلس تحقیقات اردو حبدرآباد كا مخزونه هر - 


ہے ب قديم ds‏ كاغذ کے عع صفحات پر مشتمل ھے › اور خود مصنف 
کے ھاتے كا لکھا ہوا ے۔ 

* | شيخ على <زين جب هندوستارن اا تو انھون نے ايك رساله 
dg‏ جس میں اهل هند در SO OS Sa‏ 
IG y‏ مرا اوز ,یه هی" نا Ce Sid‏ مين 
سے شاہ جہاف آباد آیا تو gle‏ و فضلیت اور شاعرى میں — 


. جواب‎ £ alles £ ies WN ug 


رسالهء تنبيه الغافلین 
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فى الاءتراض VM C‏ لکها تھا t‏ جس میں شیج کے ددوان 
رک هر شحر در زدان. محاوره اور بیان هر LiL‏ ل اعتراضات 
کش تھے اور غلطيان MEG‏ تهب - مير محمد سن عدن سراج A‏ 
على خان آرزو کے بوتت od‏ گرد تھے - اک oor beget‏ 
سے بھی انھیں case‏ تھی ۔ اس لئے سنہ ۰۸۰٥ھ‏ میں انھوں نے 
دمحا کات الشعرا» کے نام سے یہ رسال لکھا AG‏ جس میں دونوں 
270ف کی -a‏ 
رسال کا ايك متبادل نام بوستان المحسنين شرح تبيه الغافلین 
خان آرژوه بهی o! Ut‏ & ذهن مين آنا lg‏ جو لالہ کے سرورق 
ET 272 a^ y‏ قلمزد کر bs‏ ۔ ايك اور نام گا سخن 
كر e$.‏ الشعرا نیز eli‏ اوست» بھی کے کر کاٹ دبا ھے ۔ 

محسن كا رساله فارسی زبان» عاوره اور روز مره ى بڑی 
اچهی لحفیق 2- 

Ont‏ مير لق مير کے بھتیجے تھے ۔ چنانچه مير نے «نکات 


الشعرا» میں ان کا حال LA‏ هوا > «برادر زاده pad‏ مولف e‏ 
۲ 


bli‏ ات نساخ اود شيفته 0ے 


حود خسن et pe‏ رساله میں انك Ke‏ مير لو د کو ے مولف » 


3 
لکھا dg EA a‏ ا نہیں ALS‏ سحل ار 3 vel‏ مير تق مير کا 


bla ale‏ رض - كليم قدرت الله خان قاسم 2 ر شمه Std‏ وضاحت 


(۱) كات الشعرا (۲) سخن شعرا (۳) گلشن 
(و) عا کات (ه) بحواله یادگار شعرا ۔ 


ez‏ خار 
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ARA)» مير سے‎ V S a صرف ذه الكهديا‎ Sb QN STO 
\ 


-A اقرا کے قرليه » میں ہے‎ Se اور ارزو‎ SR ale 


قائم چاند پوری نم مسن كو سراج الدین de‏ خان آرزو 
E‏ بهانجا MU‏ ے ۔ لیکن خود محسن رسالے میں ابن آپ کو 
آرزو کا cond»‏ لکھتے - 
عسن کے نام کے بارے مين بھی تذترود میں تھوڑا بہت 
اختلاف بايا جاتا ہے ۔ مير نے ان کا نام مد محسن ca MA‏ 
2 اور قائم مصحق » اور قاسم ges M og‏ ھی 4K)‏ هين - شیقته 
نے مير محسن اور (ساخ نے مير مد محسن نام کا ھے ؛ خود خسن 
حا کات الشعرا» میں › ابتدا میں Val‏ نام مد حسن اور بعد میں 
٦ی‏ عدن Uni‏ مد محسن لکھتے هي - لیکن دو جگ اپنا نام 
٦‏ عل هی Se la Kl‏ جبان انهود نے اننم ۱ 
استاد » مير غلام على مرتضی موسوی E‏ تذکره کیا هم las)‏ نام مير 
عدن عل eh)‏ - ان ی عبارت 4 ے : 
ris‏ ر کر فشان » افضل الفضلا زبدة الحرفا مير غلام 


m T Aiud de owe مير‎ nad على مرتضى 7ھ استاد‎ 


dA E nad 55$ ايك اور مقام ار لکھا _ هم : دو انصاف‎ 
۱ 7 c CO AEST 2- 
7 AR E بنا ار > ان کا‎ v t p FU ae 
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محسن کے والد كا نام محمد حسن تھا ۔ محسن نے دیباچه میں‎ 
NE) مین‎ aol اپنے والد » وطن اور سلسله سب ك‎ 
sala محمد محسن ؛ محسن تخلص ولد قدوة الفضلا‎ pads 
العرفا حافظ ممد حسن | کبرآبادی که از فرزندان قدوة العارفين‎ 
de» رئيس السالكين حضرت نصیر الدين ا ملقب به چراغ‎ 
- سراج ا حققین حضرت آرزو استء‎ ond وشا گرد و‎ 
o لمكن بته نہیں مصنف نم با سی نے « نصیر‎ 
جراغ دهلى » كا نام قل رد ردنا هر‎ 
اكبرآباد محسن کے اجداد كا وطن تھا ؛ اسى © اعاده نساخ‎ 
اهم ۔‎ V اور بعض اور تذکره نگاروں نے بھی‎ 
سن کا :سنہ ولادت کسی تذکره میں درج نہیں ه - لکن‎ 
SSIS مير تق مير دك تذکره سم اله معلوم هونا اه که اس‎ 
وقت ان کی عمر بیس برس کی تھی ۔ اس اندراج ال مدد سے ثم‎ 
ھ٢٦٦ ان کا :سنہ ولادت دریافت کرسکتے هين - میرک تذكره سنه‎ 
اور سنه ۹٦٥۱ھ کے درميان 7 تصنیف مانی جالی ہے - اس‎ 
سر ان کا سنه ولادت ۱۱۶ اور 1164 کے درميان قرار ياتا‎ o Mel 
: وين‎ E ھے ۔ مير نے انھیں اونا شا كرد بھی ثانا هم‎ 
بمشورت من موزون کنر ؛‎ AT) مصرعه‎ 
هر - یت‎ YS) میں کا شاکرد‎ ul کردیزی نم بهی‎ 
بحسن کو مير اور آرزو کا شا كر د لکھتے ہیں ۔ خود عسن نے‎ 
a MD کیا 3" لمكن‎ & T کا تذکره‎ Xd za 2 
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سر qi $506 6X‏ چنائچه ole‏ در $5 آنا هم 
صرف ME» agl‏ ے مولف» gc‏ هبن - S TES‏ علاوه اد 
اساتذه میں حسن E A)‏ علام على مر ʻai‏ ی موسوی اور » مرزا على 


تق © بهی ذکر M‏ _هه - 


7 و نما شاه جبان آباد مين هوئی اور یہیں ان 
E‏ کی فارسی شاعری © ذوق بھی ها - des‏ کی تباهی S‏ بعد وه 
عا اور شعرا کی طرح» اکھنو كم تھے ۔ 
لیکن yl‏ آ نے سے پہلے ان کا قيام كجى عرصه فيض آباد میں 
ی فض آباد [ گئے تھۓ جباد نواب آصف 
الدوله £ مامود سالار Mee‏ نے ان c»‏ قدر کی ۔ محسن 
ce‏ سالار جنگ کی ملازمت میں ره ؛ جس کا تذكره نساخ نے 
کیا de - a‏ ابراھیم خاد خليل نے ان کی ملازمت کی تفصيل 
781+7١.‏ ان ك $3 S‏ ترتیب (c3, X.‏ زه 
سالار جنگ کے یہاں سواروں مين ملازم تھے - قدرت الله قاسم 
l‏ 2 يه بھی لکھا wm‏ کہ خان آرزو کے انتقال کے بعد بحسن ان 
a TE 8‏ قوسم اور آسے من مانے اصرف SF‏ 


a L 
بر‎ d 


3 تھے ۔ اپنے زمانے کے مذاق اور تقاضا کے مطابق » ont‏ بعد 


c‏ مين 7 لاک توس » چنانچه | 2$ ند وا 
Aa‏ تم 7۶ 8 لف ےکنا كنا هر = 
m Su ۹‏ 3 


Es ¢ حل‎ fers 5 
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25 وی es‏ 72 مین BEDS‏ میں 7ز 

oio»‏ ایام که سنہ يك هزار ويك صدو هشتاد Ge‏ نوی 

صلى اللہ عليه واله و سل است nad‏ جد ےسن عسن تخا 

)222 تتبع دواودن اهل زبان و دريافت خود همه اعتراضات 

را تحقيق نموده و از انصاف دست بر نداشته و طرف 

حضرت استاد سرايا ارشاد هيج duly S c‏ شهدا Sh‏ اکر 

جواب حضرت استاد پوشته» - 

مقدمه کئی فصلود در مشتمل هه - de‏ فصل € عنوان 
هم : ددر بان ET‏ از اهل زبان ثم غلط در شعر ails‏ ی شوده - 
اس ضمن میں وه اهل ابران کے طر eds 4n‏ ار ES. dum)‏ هس 
اور ايك طرح در دور ے cle‏ تعلیم S‏ تفصيل ak‏ هس ۔ 
لجسم کو پہلے de‏ صرف ونحو کی تعليم دی de‏ .هه بهر منطق» 
معانیء بیان و بدیع ی کمیل IS‏ جاتى ھے - اس کے بعد 429( 
تفسير» حدلت ؛ علوم حکمت TS‏ و uM‏ و ریاضی کے درس 
دم ile‏ ہیں ۔ ايك خاص بات !0359 نے له دکهی هراك 
دبنی عاو م سے فراغت Sil)‏ بعد متعم کی مہ 27 سے LS C^‏ 
Ul‏ هی = اس ,6-م2صد به هويا هاه شعر ی دلجسیان اسر 
علوم Be‏ کے حصول سم داز له رهب - 

فن شعر کی تحصيل کا ایران میں جو طريقه ہے اس کی 


بھی تفصيل دی ہے ۔ 
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ایران سے بھی غلطى‎ Jal کے لش ک‎ M اس بات كو‎ 
جو معقول اور‎ Le هس کہ وض اد اور‎ E هوسکتی _ه ۰ عسن‎ 


T شعر سے واقف نہیں‎ de لیکن‎ CC میں شحف رکھتے‎ J skis 


l 
| 
| 
| 


شعر کے دقايق كو اس طرح نہیں umm‏ سکتے ؛ جس طرح ايك 
شاعر جر سکتا cus.‏ اس ک شوت میلہءانھوں ذم مرزا صاحب 
٦‏ بقل كا اهر که وه ایک اننم شا گردوں Bu‏ 
710 $ «اشعار مرا به مدرسه DA‏ نه برند» - وجه 
اوجهى y‏ جواب de K b»‏ شحر انك علحده a de‏ فصلا cse‏ 
de‏ کر تحصيل کے cam‏ شعر اچھی طرح نہیں مجے E E: S.‏ 
مرزا صاحب کا يه واقعه بھی Sivas‏ تھے § شاه olm‏ عباس 
صفوی کی فرمایش ہر انهون نم 4 شعر 2d d‏ 
ماه من طرح نو انداختة یعنے جه 


جامه را فاخته ساختہء ox‏ جم Ç‏ 


7 الك فا 42539 در سن كز ف رما ا تھا5 
د لصيغه غاب خطا اس T‏ مخاطب دید E‏ اس اعتراض Ay‏ 
E‏ :انت لمات LAS‏ امن پر مرا 


- مرا در مد ر سه وڪ لا مبہر)‎ lad) دنہ گفتم کہ‎ 5 SS [S ا‎ Es 


uale (S aate‏ ی o» JU.‏ محسن i‏ نظای کا شعر دیش 
7 9+ 
به دريا كركشد تيغ هلالت 
به ماهی كاو گوید کیف'حالك 
9 ۱ 
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ايك فاضل نے 98200 0 عبارت‎ 
نظامى کے واا‎ E کف حالك » هونا چاہشے ۔اس‎ « NA^ 
داین مقولہ گاو است وكاو نحو نمی داند» - اس در فاضل نے‎ 
- نحو المته دارد ولیکن حیف كر انصاف ندارد»‎ de بيت‎ Que: ۳1 
سے غلطى صادر هونم کے سلسلے میں شاه جہاں آباد‎ Ob, اهل‎ 
تذكرة كنا ے اور رلحته ے5۷۸0‎ 6 \ as 3 no 
اردو_ے‎ Ob شحرست بطور شعر فارسی‎ Oly 9۳ 
هندی « فارسى وعربى» ۔‎ oU I de 
پھر اس کی تفصيل لکهی ہے که سارے ريخته گو اپنے‎ 
اشعار سراج الدين على خان آرزو کو دکھاتے ہیں اور آرزو ان‎ 
~ کے دقایق اور عبارت کے اسقام‎ ble S کت زډان اور محاوره‎ 
لت لش افش شعرا:‎ S. مطلم كرت هين چنانچه آپ هی‎ 
شرف الا مصمول ت5۸‎ 63) «ills جیسے شاه‎ 
دک ۔ اس کے علاوه خواجه مير درد بر بھی حضرت استاد‎ 
سے فارسی اور ریختہ میں استادی کا مرتبہ‎ en) هی کے فيض‎ 
- هين‎ zu. بارے مين‎ Ig S58) ci HS حاصل‎ 
دذات ستو ده صفاتش درین زمان در شاه جہان آباد فيض‎ 


حش كنج معرفت است س 


درد کے بارے میں يه M ue‏ ہے كر oae!‏ نے ابھی 


T‏ ساوك و معرفت Ji‏ ايك eS.‏ «واردات» تصنيف کی A‏ اور 

راقم کک مطالعے کے سر شاه جہان آباد a.‏ الکھنو لهيجى p-‏ 
(MD 7 f‏ 

"EL هم که مير تق مير سلمه الله تعالے جو د عموے مولف»‎ lé.) 
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o سراج الدین على خان آرزو ھی کی لرست سے صاحب ما‎ 
- > ayy بیدا‎ AS و هن - اور شعر فارسی میں استعداد‎ 
nad ايك تازه فارسی غزل شاه جبان آباد سے اس‎ US ES 
اور محسن نے بوری‎ (aS هر - غزل نو شعر‎ ure ud کک‎ 
دی" هراس کا مطلح هم ۔‎ e 

بس که خوش دارد دل من مشرب ada‏ را 

برسر بازار بر سر میکشم پیمانه را 

م‌زا رفيع loge‏ کے ab‏ میں VA‏ هين : 

- ده صفات اوست‎ gaw ذات‎ Col الشعرائے ررحته‎ do 

اکٹ دو جناب سراج المحقةين "no TUE‏ و Je s‏ 

اشعار را تحقیق d‏ مود و ابیات خود را از نظر فيض 

ارش می گزرانید - و آن جناب را م كاك شفعّت و بت 

- موصوف لود»‎ ed 

اردو S‏ امت جتان هون وه LÀ‏ هس : 

دپس )33 دلول دریافت ی شود S‏ زبان هندى و فارسی : 

مساو !ست - 

a ds pale‏ اردو میں DI‏ ¢ مضمون: مبر € سودا» درد 
ب علاوه edie‏ مصطف يك T S UG‏ تذکره کی = اور لکھا 
.ه ان کی آربیت بھی آرزو Sy T‏ یہت میں o > o^‏ سلسلہ 


میں حو د آرزو کا قول بھی D 8 J9‏ 
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خسن 1 S Jas PE Me‏ بار_م میں آرزو كا )4 قول ot‏ 

Tun د در #درت و قوت شاعری و مج‎ S P کیا‎ ja 

و خوش ails‏ زا عند القادر Jay‏ شك نمست ed‏ از elo‏ 

قدرت؛ آصرفات در عاورة زبان فارسى K‏ مستعمل اهل 

Ob;‏ است لموده لهذا اهل زبان ST a‏ ناد lo^‏ زبان 
اختراعی دارد ومن تصرف T‏ کنم -í‏ 

خسن 9 جس طرح سے حزان اور آرزو s‏ اعتراضات 

le K‏ ده TO a ul C2 LS:‏ زبان» 99 اعد محاورہ اور دقادق 
شعر میں ان کی زرف 2S‏ کا نه Vx‏ هم - 

۰ a =a 0 ۰ 5 

BAS حك و اضافه‎ Se میں مصنف نے جك‎ pb gat 

اور حاشيه پر بھی عبارتوں کا اضافه کیا Use‏ ھے ۔ رسالہ خود 

مصنف کے ھاتے کا لکھا ہوا هر ۔ چنانچه ترقيمه میں وه لکھتے 


هن : » راقم مر S V Ae‏ مولف 3 AST‏ است ۰ - 
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ob‏ ارتضا على خان بادر 

E‏ حافظہ Jail ( a‏ العلماء ) » مدراس 

ناظم آركاث ذواب انور الدين خان بہادر اور ان کے فرزند 

سراج الدولہ نواب مد على والاجاه بہادر چوک كويامئو ضلع 
هردوی CE‏ کے رھنے وام تھے ۔ اس لئے وطنیت کے 
٤٣‏ گویامئو de Jal GSS‏ و فضل نے مدراس کا 
رخ ۹۶۲ زود و تاش SS obl‏ - ان میں سب سے زياده 
15 ر عل غد ارتضا عل Ole‏ بہادر صفوي S‏ 
حاصل هوی ‏ 4 قاضی امد مجتبی كوبامئوى کے فرزند ارجند 
تھے - قاضی احد مجتبی فاروق خاندان سے تعلق رکھتے تھے ۔ 
ان کا سلسله نسب ائهائیس واسطود سس ناصر Gp‏ عبد الله بن امیر 
المومنین حضرت عمر بن الخطاب رضی الله «e‏ سے جاملتا هم - احمد 
جتبی سنہ ۵۱۱۷۳ میں 800 مين بیدا هو هم تھے - اور مواوی 
رحیم الدین كو نامئوى ؛ موأوى علام طیب Gol‏ » اور مولانا 
حیدر على سندياوى سے فارسی اور عربی پڑھی تھی - قرآن ee‏ 
حفظ کیا تھا ۔ علم lae‏ ونقليه میں کال حاصل کیا تھا ۔ تصوف سر 
بھی خاصا ذوق تھا ۔ سید شاه غلام دیرفرزند سيد شاه سین بادکرامی 
٣٣‏ 9 اي و هی - اس SC‏ بعد أن کے فرزند سید شاه 
غلام نصيرالدين سعدی کے ulla‏ سے خرقه خلافت حاصل کیا تھا ۔ 
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امد مجتبی سنہ ۱۲۰۰ ه میں مدراس تشريف لا م - سراج‎ 
على والاجاه نے کچے تو خاندانی رشته اور کچے ان‎ a£ الدوله نواب‎ 
OV $ کہ ذاتی عل و فضل ی بناء بر ان ی 0 ی - ان‎ 
کے والد ماجد مصطق على خان بہادر كا خطاب بخشا - اور پھر‎ 
ides dad a کودامئو کے سرکاری مدرے کا مدرس‎ 
روانه کردیا ۔ احمد جتبی كودامئو مين رهکر طلبه کو علوم دینی‎ 
۳۳ و#عةلى کا درد‎ 
با اہ کے رہد‎ obs S والاجاه‎ Jeu? نواب‎ 
E ارا ے دند رات هر‎ Su vol تواب عمدة الامرا‎ 
سنه ۵۱۲۱۱ میں پھر مدراس وارد هو م - نواب عمدة الامرا‎ cont 
pile S ue ule ک‎ ol - نے ان کی بڑی خاطر مدارات ي‎ 
- ان کی محبتین رھیں ۔ وه خوشگو اور خوش مذاق شاعر بھی تھے‎ 
خوشدل ان کا تخاص تھا - مدراس کی شاعرانه مجلسوں میں ان كو‎ 
نمایان جك حاصل تھی - کچے دن مدراس میں رھنے کے بعد‎ 
انھوں نے اپنے وطن كو يامو کا رخ کیا - اور پھر سنہ ۱۲۱5 همین‎ 
جبكه نواب عظیم الدوله ریاست کی کدی بر بیٹھے تو مدراس‎ 
تشریف لا ے ايك سال تك وه يرس رھ ۔ چونک حالات ناسازگار‎ 
ملازمت‎ usb ale تھ۔ے ۔ اس لئے انھوں نے وطن لوٹنے کی‎ 
اور جت‎ FAN میں ترجنابيل کے قاضى بناے‎ la ۔‎ dS قبول‎ 
مدراس کے مشہور قاضی محمد مستعد خان بہادر کا انتقال ہوگیا تو‎ 
کو قاضى مر ركنا‎ og على خان خوشدل‎ gleas ان ی جک در‎ 
انھوں نے سنه ع۱۲۳ه میں داعی اجل كولبيك‎ S تك‎ ol - ۳ 
جامع مسجد کے صحن مين مدفون‎ S doo OS MS MS 
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قاضی ارتضا على > لك نے «خوشدل مر<وم»‎ 35? A e e.» | 
NYA aig - > تاریخ وفات نکال‎ Sai). 2 


| خوشدل.ى اولاد مين اشر دو فرزندود نے بہت نام ALS‏ 
ايك قاضی ارتضا عل ان بپادر اور دوسرم مواوى حکیم af‏ 
يحيى على خان ندرت هين 4 دونوں بہترین dle‏ شاعر اور E‏ 
ته ۔ لیکن قاضی ارتضا على خان كو جو شہرت حاصل هوی وه 
عبت رل هوسی تھی ندرت Gul‏ شال- بیدا Arye‏ 
ته جس :سال خوشدل کا انتقال هوا تھا ۔ قاضی ارتضا على خا 
اود دوسرے اساتذه سے تعليم حاصل کی تھی ۔ طب مين b.‏ 
بدا ی - نون چنگل امل اور سیکا کول queue‏ کی خدمات 
ار مامور هو م تھے ۔ طب کے متعلق WC‏ ندرتی اور 3 
الابدال کے نام سے دو کتابیں الكهى ہیں ۔ مناظر الابدال کا ای 
نسخه كلتب خانه ac]‏ حیدرآباد مس uA.‏ 
مدراس مين de‏ و فضل کے BIL‏ سے دو pard‏ گزرے 
هين جنهود نے اپنی اپنی Se‏ علوم و فنون کی بہت بڑی خدمت 
انجام دی ۔ ايك قاضى ارتضا على خان بہادر اور دوسرے قاضی 
بدرالدو اه - قاضی بدرالدولہ اهل la‏ سے هی اور بيجادور کے ايك 
| علمی خاندان سے als‏ ركهت ہیں ۔ عبر کے لحاظ سے قاضی ارتضا 
| على خان قاضى بدرالدولہ سے تقریبا تيره سال باه تھے - اور ان 


سے دس سال پہلے وفات با 


قاضی ارتضا على خان ole‏ سنه ۱۱۹۸ھ ranger‏ میں بيدا 
era‏ تھے ۔ رمد ره سال ى مر تك الهود م عرلی اور فار سی 
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سے حاصل‎ Jai; على خان ببادر‎ glas ماجد‎ ally علوم اپنے‎ 
کئے ۔ اور جب ان کے والد نے مدراس كا رخ کیا تو قاضی ارتضا‎ 
del على خان بہادر نے لکھنو يبنج كر مختلف علماء عم عربی کی‎ 
eur S شروع کارت ۔, سندیلۓ مین ايك معقول‎ g^» درسی کاس‎ 
مسل‎ ee بدا شہرہ تها  وه ملا حمدالله‎ € le سے مولانا حیدر‎ 
دنچ ۔ اور مولانا‎ Olas فرزند تھے۔ اس لئے وه‎ X سندیلوی‎ 
مدت‎ E ES شروع‎ g^» DEEN sana حیدر على سرا!‎ 
مين ھکد الا لقال ام كا رخ کیا ۔‎ ba تك‎ 
2 0260 جمان انهود تن مکمل,سات بال کزار مه‎ 
تعليم حاصل کی ۔‎ S و فنون‎ exe ابراهيم ملييارى سے ختلف‎ a£ 
اور آخر مولوی سید شاه غلام نصير الدین سعدی باگرامی ک هاتیر‎ 
بعت اي د اور صفوی طرلةه در أن سے خرقه خلافت حاصل‎ D 
سید شاه موصوف سے بڑی عديدت تھی ۔ چنانچه خود‎ ow ۔‎ 7 
: ہیں‎ QU? هی‎ 
دستم بگرفت فيض عام سعدى‎ 
مستم از جرعه زجام سعدى‎ 
کم نامم و نیست غير سعدی نامم‎ 
است نام سعدى‎ Ole حرز‎ S زا مروز‎ 
8 e 6 
وہ‎ DNS SII از شک‎ 
سعدى‎ ald نايد نظرم بجز‎ 
خوشنود ز فخر سر كشيدم بفلك‎ 


سودم چو جبين خود aly‏ سعدى 
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حصول تعلیم کے بعد انھوں نے سنہ ۱۲۲۵ ه کی ابتدا میں 
مدراس کا AS C‏ اس S]‏ ان D‏ والد ماجد مصطنی على خان 


۶ خوشدل اسی جک سکوات. نذیر تهب - اس وقت مولاثا 


ym dall ME lal E‏ العلوم لن ما نظام الدين زندہ JEN‏ ان 


wr ۳ KT تا‎ o نے‎ $ lea | خدمت میں بھی‎ S 

O‏ "وک أن كا انتقال ہوا ۔ قاضى ارتضا على خان نے ان ک 
ار بخ "s ob,‏ هی - 

مدراس پہنچنے ک بعد \a ja‏ بانج سال تك وه Ro»‏ 

و تدريس اور آصنیف وقالیف میں مصروف رھ - نواب عظیم الدوله 

«bus‏ ۱۲۳۰ ھ میں ان کو كمه عاليه كا مفتی 


رجت ماب zd)‏ 


مقرر کیا ۔ چنانچھ eu‏ سال تك وه افتا ی خدمات انجام دلت رره 
پھر سنہ ۱۲۳۵ ه میں انھوں نے ott]‏ خدمت سے استعفا دیدیا ۔ 
اور تو کل en $35 S‏ شروع -S‏ اسی اڈنا میں بعض ارداب 
حکومت کے اصرار ار انهود نے چتور کی قضاوت کا عبده قبول 
کر و - اور اشم gal?‏ منضبی بوری دیانت کے ساتے انجام 
دینے K‏ - چند دن کے بعد صدر عدالت کے مفتی مقرر هو هم - 
اور نهر سنہ ١٢٣ھ‏ میں ممالك محروسه متعلقه حکومت مدراس کے 
o‏ 297 ج پیش برس تك اس 
Sale‏ 270+ + + کد فرالش ادا کرتے رےھ+ اس مدت Ue‏ 
انھوں نے ذه صرف سركار ى خدمات انجام دين Sb‏ بپترین کناب 
بهي تصنيف فرمائیں جن کی تفصيل آئندہ آنی .هه - 
10 
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aly Ss ايك مدت سر ان کے دل میں حرمین شريفين‎ 
نظر نہیں‎ Da d» رها تھا ۔ & جانے ی‎ da) شوق ات‎ 3 
هين‎ UT جنا نچه وه‎ = Y آرهی‎ 
فان بلا خوشنود در ملك دكن لماك‎ gla 
عزم عرب دارد‎ OF وزد 9 لصاف‎ 


آخر سنہ ۱۲۸ھ میں اینی سرکاری ملازمت سے استعفا دیدیا ۔ 
اور خدا کا نام لیکر ۱۹ جمادی الاولى سنہ ۱۸ھ کونتھرنگر کی 
طرف جل x‏ م هو a‏ - ان ک uis‏ ان ک اهل و die‏ بهی 
تھے - + ربیع I‏ سنہ 184 ه کو Ki‏ سے لیلیچیری S‏ 
طرف روالہ هوم جو جنوبی هند کے quy‏ ساحل بر ايك 
چھوٹی سی بندرگاه ہے = ۲۷ دلیع QUI‏ کو يه مختصر سا قافله 
جہاز بر سوار هوا اور cola‏ الاوی کے دوسرے هفته مين ode‏ 
يبنجا اور مدينه منوره يبنج کر روضة النبی اور دوسرے متبرك 
مقامات کی زیارت کی ۔ اور اطمینان کے uU‏ حج کے مناسك ادا 
کئے ۔ اس وقت ان کی عمر بہتر سال کی هوچی تھی ۔ حج کے ايام 
میں هی بیمار Eig"‏ - اور جب Jardy ۷ ole‏ ان oles! S‏ 
اور بڑھ کی - بطبيعت بر ےا £ode‏ 
تعام مسافران کی بای coe‏ کرام zh)‏ هم جباز 5 مالك OF‏ 
سعید المسقطی خودان کا X‏ هو چکا تهات جب Am‏ حدیده ی 
بندر گاه کے قريب سفر کر رها تھا تو ۷ شعبان سنہ ۱۲۷۰ ه کو 
جمعه کے دن چاشت کے وقت ان کا انتقال هوکیا- ان کر زبلا 
دهلا کر اور كفن يبنا كر صندوق میں رکھا گیا ۔ اس اسم ceo‏ رن 
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اور لتق سيد قادر بادشاه مدراسی نے ان ۶ 
کا Sa‏ لماز uias‏ اس ک 24 دستور کے Gilles‏ صندوق ا 
٣٤‏ كرا Ul‏ هر که صندوق ابرود میں:ہہتا هوا 
و sez‏ نار بنج گیا ۔ اور لوکود نے ان كر 
قبرستان میں لیجا 1 bs 3 oP‏ - جب له افسوسناك خر مدراس 
۳۲ ۰ ام اوكون کی oun‏ افسوس هوا dine‏ دن B‏ 
diw oJAR13 ۸ daj‏ ۱۳۷۰ ھ كو قاضى صاحب Ss‏ اهل E‏ عيال اور 


- ad cu مدراس‎ cse متعاقین‎ 


قاضی صاحب کو حکومت کی طرف سے ان کے غیر معمولی 
على و فضل کی ls‏ پر افضل Udall‏ كا خطاب ديا گیا۔ اور وہ 
خطاب اتنا مبارك اور مقبول ثابت هوا كه آج مدراس یونیورسٹی 
میں عربى زبان و ادب اور علوم اسلاميه € ايك je!‏ امتحان 
ee‏ هر هر سال ell os‏ اس امتحان کے ار 
هب اور چار dle‏ ی منت کے بعد اس میں کامیاب 


PES) E 


6 


قاضی صاحب نے انم بعد بہت سی عمده تصنيفات یادگاز 


چھوڑی هين له وه ales‏ تھا S‏ هار Me a‏ مشهور Sones‏ 


Kx‏ شروح اور حواشی اور حواشی zx oat de‏ میں مصروف 


00 کتابیں نہیں تھیں جو درسی کتابود کی حيثيت سے كام‎ ual 
e» نیم وقت کک ايك‎ valy de قاضی ارتضا عل‎ ٠ 


ان عد ۱ 


" p: 
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hes‏ میں بطور درس ک بڑھائی جاتی o‏ اور ft ci‏ اس 
قابل هس S‏ عر ی :مدارس کے cla‏ مس شامل S‏ جائیں 2 us‏ 
مان ان $ oe lania‏ ايك مختصر رست ادش S‏ جانى 


e 


: فرایض ارتضیه‎ (Y) 
و ورالت کے متعاق ۲+ صفحوں‎ Vail} Je میں‎ Obs فارسى‎ 
Ue کا ايك عده اور مختصر رساله ھ جس 5 000140 هم‎ 
تصنيف کیا تها  له ايك مقدمه چند فصول اور ايك خاتمه در‎ 
de مين هين اور ان میں‎ slat) منقسم هم ۔ ابتدا میں مد و نحت‎ 
فرایض کی اصطلاحات استعمال کی هين اس کے اختتام کی‎ 
: هر‎ u^ تاريخ خود هی اس طرح‎ 
یافت حسن انجام‎ S خدا‎ Ss صد‎ 
صيام‎ eub ای نسخه ز ارتضا‎ 
کردم چون فکر از ہی تاريخش‎ 
شد منتخب عفید سال اتمام‎ 
a ھ٦‎ 
هی میں ٹائپ مين چهپی هم - اس پر‎ Suis. کتاب ان ی‎ A 
يه کناب بطور درسی‎ Les sai ی عمده‎ Jal مولوی محمد حسن على‎ 
کے پڑھائی جائی رھ ے۔‎ ei 


: 4. 2a) ناس ار‎ (Y) 
ودح .5 متعاق عرای میں ايك عله‎ oU معانی و‎ de 
E العز یز دهاوى لو ايك‎ Me رساله _ هم - له ديت میں اك‎ 
"p A باس‎ 3 eu cio الا الر سالة العز بر ؛ )4 5 ختصر‎ ow) 
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۱ عظیم الدوله ببادر کے زمانه حکومت میں تصنیف کیا تھا - يه کتاب 
| بھی بطور درس کے پڑھائی dle‏ رهی هم اور دايرة المعارف 


حیدرآباد سے چهپ چک هر - 


1 
1 
i 
| 
i 


42e (v)‏ صدرا: 


EN 2292 c‏ شيرازى 31 مشوور aks‏ صدرا E‏ ايك 
جز بر عربی زبان میں <واشى لکھے هين € رساله بھی جهب 
چکا ol‏ اسخ بھی P‏ جات ہیں۔ اس کے كل 
صفحات ٠۰‏ هس اور هر صفحه ار ue)‏ سفارین هن - 
(ع) atl‏ زاهدیه على الرسالة القطبيه : 

مير زاهد التوق سنہ ۵۱۱۰۱ 35 قاضی ac‏ اسم هروی 
نے قعاب الدين مود بن محمد التوق سنہ ٣۷1ھ‏ کے منطق رساله 
قطبية ار جو حواشی لکھے 2-6 ان ى عرہی میں آشریح A S‏ - 
اس ale £X‏ کر zu»‏ سے ايسا معلوم هوتا Fw‏ قاضی 
ES‏ = ۔ له رساله .1 چهب چکا a.‏ - اس é.‏ قلمى awd‏ 
بھی KE calx‏ باه Ula ce‏ - اس Su‏ کل صفح ات NN‏ هس. 


ور صفده ار سخ ره سطران هن - 


: ازاحة الاوهام عن مسئلة الكلام‎ (o) 
میں‎ à ۱۲ ۵۰ diw S به رساله عرلی میں ھے - اور اس‎ 
تصنيف کیا تھا - اس کا مقصود اس کے نام سے ظاهر ہے - اس‎ 


کا ايك قلمى نسخه كتب خانه آصفيه حیدرآباد میں ے ۔ | 
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: نقود الحساب‎ (4) 

de‏ حساب _ك “متعاق فارسی مين انك gius‏ کتاب هر 
ايك مقدمه دس باب اور ايك خاتمہ بر منقسم اھ SAU‏ 
ارتضيه کی طرح حمد و نعت اشعار مين ed‏ هر - جن میں 
زیادہ y‏ وساب S‏ اصطلاحس ue S der)‏ - اس AE AES‏ 
متعاق ايك قابل $5 بات 4 هم S‏ اس کا باب هشتم ادويه ص که 
کا درجه کے استخراج اور باب gab e‏ کے حساب کے متعاق 
هم - جو عام طور بر اس زمانه کی کتابود میں نہیں باه ze‏ 
ا ہے = Eel‏ طرح سود مفرد و رات کے حسابات درسی 
کتابوں مين داخل cum‏ اسى طرح قاضى ارتضا على خان نے ان 
دونوب عنوانات $ اشی درسی AS‏ میں داخل id‏ ليا هم لھ 
کتاب دپت مفید 0 SO‏ میں له کتاب چهپ Se‏ 
تھی ۔ تلف قلمی نسخے بھی دام جات ہیں - اس ک صفحات 
٣‏ ہیں ۔ هر صفحه بر انیس oles‏ هين 
(V)‏ مواهب سعدبه : 

yen 4‏ صفحوں کا انك فارسی رساله هم جس مين Ale‏ 
صفويه کے cale‏ اوراد و وظایف کو قلمبند کیا ے › جو نمازود 
میں جمعه کی رات میں اور نیز مختلف مہینوں کے خصوصی الام ملق 
Efe e‏ هين سید محمد Oe gare‏ ببادر اکر جنگ کی استدعا 
إن به رساله kJ‏ تھا ۔ اور اینے مرشد سید شاه نصیر الدان سعدى 


alb‏ کک نام فيض انام "ھی کیا - ابتدا میں عقائد ی 
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هم که یح عمل اور اتباع‎ WSS درستى بر زود ديا هم - اور‎ 
- رسول کے بغیر روحانى فیوض کا حصول مشکل هم‎ 
کرش گر عشق بلا انگیز ی خواهی‎ celle 
کے شود دیدا‎ ENS 3009, gf S متاعى جمع‎ 
اس کا انك لی 0 مد رسه محمدیٰ مدراس ک اک كاك‎ 
- میں رهم‎ 
: فوالد سعدیہ‎ (A) 
میں مشہور صوق حضرت غخدوم شيخ سعد‎ OU) فارسى‎ 

2 جمح الشاوك کا انتخاب. كنا‎ AL قدس سره ی‎ Goble 
كنا ره - شيخ سعد خیرآبادی نے نوين صدی‎ Glas) اور بہت مدہ‎ 

جری کے اواخر یا دسویں صدى ری کے اوایل میں ١١‏ ربيع الاول 
^ وفات ily‏ لی تھی ۔ حضرت مدوم شاه عبد الصمد صن المتوق 
٩‏ محرم الحرام سنه ۹۳۳ھ انھی شيخ سعد خیرآبادی کے Xp»‏ 
اور خلمفه تھے - قاضى ارتضا على خان کے AA‏ شاه غلام نصير oi‏ 
بلگرای اسى صفوی سلسلہ کے مرید اور خليفه تھے ۔ اور انهب کی 
نسبت سے فاضی ارتضا على خان الس آپ کو صفوی لکھا IS‏ 
تھے ۔ Gola‏ الاولى سنہ ١١٢٣ھ‏ میں 4 انتخاب مکل هوا تھا - 
به کتاب o‏ چهب چک هر - ale‏ یش c^ n"‏ نولکشور 
لکھنو کا وہ نسخہ cum‏ جو سنہ ۱۳۰۲ ھ میں چھپ کر QU‏ 
هوا تھا ۔ اس کے صفحات ۲۵۰ هين اور هر صفحه بر اكيس 


سطریں هين - 
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: مراصد ارتضيه فی شرح الکوا كب المضيئه‎ (a) 

4 امام بوصیری کے مشبور عربى قصيده برده کی فارسى 
شرح ہے ۔ جس کا del‏ نام الكواكب المضیئہ ره . اس کے مقدمه 
میں وه ,ساسله لد gi‏ فل 5ا oua‏ شیخ عمر بن 
ei ME‏ بن عبد ال سول SON‏ !3 سے ملا تھا ۔ اس کے 
E‏ صفحات 144 هين اور هر صفحه پر ستره سطریں هين ۔ 4 
رساله بھی جهب چکا ہے - اس کے قلمی نسخے بھی دا م جات UM‏ - 
bissl) 7 (8)‏ ترجمة شرح الصدور : 

شرح الصدور فى oly‏ الموتى والقبور شيخ جلال الدين 
سیوطی التوی سنه 51١‏ ھی مشبون تصذیف اھ اس مين ايك 
مقدمه اور gg‏ باب ہیں ۔ آخر میں روح کے احوال کے متعلق 
دس فوائد در مشتمل ايك خانمه بھی هر - قاضی ارتضا على خان 
jp‏ نے اپنے احباب اور خاص کر محمد حفیظ الله »lp ol‏ 
حافظ دار جنک المتوق سنہ ٦١٢٤ھ‏ کے اصرار ہر فارسی میں اس 
کتاب کا ايك نفيس ترجه کیا تھا۔ اس کناب کا le‏ هوا ايك 
حصه ملتا ھے - مگر اس کا ايك , cali‏ نفیس قلمی نسخه pm‏ 
مترجم کی وفات کے ائيس برس بعد سنہ ۸۱۲۸۹ میں لکها گیا ہے 
مدرسه محمدی مدراس کے کب خانے میں هم ۔ اس کے کل صفحات 
ovy‏ هين اور هر صفحه در بندرہ سطرین هين 
(۱۱) تصریح ا نطق : 

منطق کے متعلق عربی میں ايك عمده رساله .هم يه ان ى 


;$3 هی مين سنہ ١٢٣ھ‏ مين جهبا تھا - اور بطور درس کے 
bla»‏ جاتا تھا ۔ 
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: المناسك‎ oY اهتداء الناسك‎ (qv) 


حج کے احکام کے متعلق فارسی مين ايك عمده رساله هم 
JUS col‏ قلمی am‏ نمس العلماء قاضى عبيد الله م وم مدراس 
9ب LO‏ میں هر = 
0n‏ شرح ACA‏ الله الحسنى : 

اس كا أصلى نام منحة السراء فى شرح الدعا, المسمى بکاشف 
SEE dum‏ ک ذانوے نامون کی عربی 
زدان میں نہایت عمده gus‏ کی هم اور هر ايك نام کے خواص 
٣۳٣‏ اور بهر ان cake X‏ فوائد بیش کی هس - اس 
كا ايك نہایت نفیس قلمی نسخه ڈاکٹر عبد الحق صاحب مرحوم 
vs‏ تھا ۔ اور يه رساله سنہ ۱۳۳۷ ه میں دائرة المعارف حیدرآباد 
eu 2^.‏ هوچکا هم - اس ک مقدمه مين لکھتے میں $ ان 
در تفكرات اور مصیبتون كا جوم تھا ۔ ان کے دل میں a lel SUT‏ 
کا نوی کر s‏ ايك بہتزین دعا تبار کی 
ak‏ - جس کے ورد سے ساری مصیبتیں دور هو جائیں - چنانچه 
انهود نم چند دن تك ان کا ورد جاری رکها - STG‏ ان کی سارى 
مصیبتین اور کلفتیں دور هوکش - بهر انهون نے ان نامون کی 
تشریح لکھی - اور ان کے خواص بیان کش - آخر میں ايك خاتمه 
0٤‏ مین ad‏ ک حالت مين جال مصطفوی سم مشرف ign‏ 
٣‏ - اور ان > والد ماجد نم خواب مس 
آنحضرت صلى اللہ عليه و سل كو las‏ تھا - قاضی القضاة ارتضا على 

11 
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کے‎ fr - مكل کی تھی‎ Sa ۱۳۰۲ diw خان نے )4 کتات £ رجب‎ 


کل صفحات ۹ ہیں ۔ هر صفحه ار ارس سطریں ہیں ۔ 


ae A (^£)‏ سو ره وا له ev,‏ احکام : 

Jed ارتضا على خان نے قرآن مجید ی الك نفيس‎ ob 
S آیتوں‎ n شروع کی لی ۔ جس میں احكام‎ PFA فارسى میں‎ 
صفحات‎ Ax c وه‎ ES 20 خاص توجه دی‎ E c9 


لكيكر ره کش تھے - اس کا ايك قلمی AE Goan‏ 
Me‏ الله Ce‏ مدراس al> ES S:‏ میں ره - 
(ه۱) تسه الغفول فى e‏ اسلام Ao‏ و 

)4 اٹھائیس صف<وں K‏ ايك چھوٹا ez‏ فارسی رساله È‏ 
جس میں آنحضرت d^‏ الله عليه AU Sa de:‏ و اجداد کے اسلام 
ab S‏ ور ند ای Ss Rar‏ ه ‏ ۱۵ رمضان سنه Se Yu)‏ 
مطبع احمدى محمد c‏ ساوى القادرى مدراس ee e‏ هوا ee‏ ۵ 
(x)‏ تفتيح المغلق فى تصریح المنطق : 


اس میں اپنے هی رسالہ تصريح المنطق کی عربی میں شرح 


لکھی ه ۔ اس کے uum‏ ھوے نسخے پاه جائے ہیں ۔ 


)۷( مدارج الاسناد : 


إن 
Jya Jiac‏ کک سک نام 2090000 لئے خط لکھا تھا - اور !38 J‏ 


نے ۳ ذیحجھ سنہ ۵۱۲۱ کو ايك سند روالةكى تھی ۔ قاضى صاحب 


قاضی de leis)‏ خان نے شيخ of‏ بن عبد e‏ 
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کک شان الع 70 كو علب کرک‎ 
أصفيه‎ ale كتب‎ amu اك قلمی‎ "7٤0 
ہیں ۔ اور هر صفحه‎ gy میں ھے اس ے کل صفحات‎ bu 
- پر بندرہ سطریں ہیں‎ 

اس کے علاوه قاضی صاحب کے cam‏ فتاوى اور اشعار 
SE‏ چموعے تھے » جن کے سخ zie‏ میں نہیں IN‏ - قاضی 
بدرالدوله کی cla‏ مس ان فتاوی کا حواله Nhe‏ هم ua‏ 
مسائل میں قاضى بدرالدوله نے قاضى ارتضا على خان کے فتوون کا 
2i os a Sons 5‏ بحت کرنم کا له UM) Aab ga‏ - 

قاضى ارتضا على خان نے حافظ قطب الدين ael‏ (بن حافظ 
غلام احمد بن خير الدين بن خير الله) کی اذى سے شادی کی تھی ۔ 
يه خير الله ذواب انورالدين خان بہادر کے سالے اور بدر الاسلام 
E c) Q gale dem AG‏ قاضی صاحب is‏ اولاد 2 متعاق ES‏ 
& بھی تصريحات نہیں ملتی هين البته مولوی xe‏ الوهاب مدار 
الاما کے روز نامچه میں )4 ذکر a‏ که ۲۵ ذیقعدہ سنه ۹٢٢۱ھ‏ 
كو ذواب عظيم جاه نے قاضى ارتضا على خان کے فرزند کو هندوستان 
270 تهی - اور اس موععه بر نواب صاحب نے ان 
d s‏ دوشاله هی exte‏ کا تھا - چنالچه وه YA‏ محرم سنه 
٠ھ‏ کو مدراس سے لكهنو روانه هو نے تھیے ۔ اس سے زیادہ 
اِس فرزند کے متعلق کوئی حالات نہیں ملتے له بھی نہیں معلوم 


هوتا که ان کا نام کیا تھا ۔ 
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اسی روز نامچه میں له بھی لکھا هوا ه کک AN‏ 
صاحبزادی کا یہاں مدراس ,مين ۱۱ جادی ۴۰٠۰٠٠٦٦٦ QUI‏ 
انتقال هوا تھا ۔ منحة السراء کے صحح کا بیان هم که ان کی أرينه 
اولاد سے کوئی نسل نہیں xM‏ ان ى Os)‏ فى ابا ۳۳۳ 
بعض حیدرآباد میں سکونت gb‏ هين أن مب ال ان ک 225 
مولوی ael de‏ بن وی احمد فاروق صفوی مرحوم اور ات A.‏ 
لڑ کے مولوی عنايت احمد اور مواوی فضل احمد كا نام ليا ہے - اسی 
طرح ان کے اور ايك نواعم مولوی قدرت رحیم بن قدرت (صیر 
کا بھی els‏ لباز هگ 

قاضی ارتضا على خان cu S‏ سس شا کرد م۲۳۳۵ 
نواب غلام 762 7 رد اف کے 
علاوه مولوى رضا حسین خان بہادر افسر فرزند مولوی سعيد 
حسین خان » مولوی سيد a£‏ اسحق طرازش خان بہادر فرزند سيد 
قاسم نواز خان ماد افضل ااشعراء مولوی مد حسین OM‏ سخن 
خان راقم 1 مولوی مد قادر على صاحب پیہوش فرزند مولوی 
Gills‏ احمد خان » مواوى سيد مد حسین تمنا فرزند سید 
امام الدين حسین » مولوی غلام de‏ ا متخلص بصاحب منشی الملك 
دبير الدوله اعتماد خان بہادر عطارد جنگ فرزند مواوى مود على 
دبير الاك مشير الدوله رازدار خان ہادر جوز جيك موأوى سيد 
Gale‏ حسئن زاثر فرزند سيد جعفر حسین» مولوی A€‏ قدرت الله 
خان قدرت مصنف al‏ الافکار فرزند مولوی محمد کامل » مولوی 
سيد غلام رسول البيض مفتى iUe‏ » مواوى كمد قدرت de‏ 
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العابدین » مولوى سيد SF‏ مودودى معتمد صدر ا ہام عدلیه 
حیدرآبادء مولوی سيد بادشاه قادری ؛ مولوی عد عبد الله صدارت 
خان بمادر فرزند قاضى بدرالدوله» مولوی قدرت رسول فرزند 
مولوی قدرت کریم لق حافظ قب الدين ا مد مذ 2,9 اور مواوی 


غلام ضامن C T ones‏ تا دون میں ہے لهس - 


قاضى ارتضا على خان بہادر dle‏ اور طہیب هون کے pile‏ 
pile‏ اچھے شاعر بھی تھے - خوشنود تخلص كرتس تھیے ۔ 
لک ساعری 1 027 ر ہیں ی۔ ھی کهی | 
صحبت کی خا طر شعر که ما ہق تھے ۔ جب واب ee‏ عوث 
خان بہادر اعظم نے اپنا پہلا تذکرہ صبح وطن مرتب فرمایا تو 
٦۲‏ الات 25965 تھے ۔ ool‏ نے اي 
مختصر حالات S us mre‏ من وعن صبح وطن میں نقل کردیا 
هر 2 سر میں ابنی شاعری کے dies‏ اس طرح رق‌طراز هس 

دواين فير کہ اصلا حوصله شعن و شاعری ندارد گا ے 
در هندی کا هم در فارسی وکا ے در عربی جيزم as‏ وا را 
رسجب فاموزونی eU‏ جح نه افتاد و آ نچه که در حافظه باق مانده 


- (W (صيح وطن صفیحه‎ a Aad g) T 


ان کے م اشعار تو خود ان ى تصنیفات مين ملتے ه 
اور 3 مختلف تذکروں میں ده جات هين als e‏ الافکاں 
صبح obs‏ اور تذكره گلزار اعظم S‏ مدد سے ان کے چند اشعار 


هديه ناظرین کرتے هين 
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چشم آهو با همه شوخى شکار چشم تست 
S‏ نظر )173 بران K‏ چہرہ 335 بدن 

TL‏ موو » خوش نود خار چشم لست 

z ù 2 a 

سوزش دل چه امت اثری بیدا كرد 

رادت اشک S‏ 3 چشم شررے ۳ 5S‏ 
شد چنال سينه )70 Je‏ 

ہر نظارہ زهر رخنه درے ES‏ كرد 
0 ڏو از 4j T 0a‏ هوانت 5 <باب 

می Ua‏ ^44 أن چشم 2950 ES‏ 1ك 
Je BWT‏ دل ما اود & صیاد )35 


چون تو نازك Ga‏ وش سے ds‏ کرد 


واه ار e‏ الو اس دل شورلده N‏ یار 


داشت S a,‏ تا اد كم 5 کرد 


عجبی ذیست | گر جوهر "yd QUU‏ 
ST‏ جا در دل o‏ 2.023 ليدأ 7 


c‏ خوشنود سزاوار ملامت ناصح 


دل و جان باخت بعشق وهئر_م ديدا کرد 
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از خسته خود داد 4 أرى عجب 3 تو‎ 
سیاری عجب از‎ 4j و بخا كش‎ ES. 
باشى همه شب دست باغوش رقیہاں‎ 

eu‏ لسر هن نگذاری عجب از 
رن (.ست S‏ از دست جفاے 43 )4 A‏ 

با ایی همه غوغا بکناری ce‏ از 
b‏ ان $ شد از صد نو xo‏ همه در خون 


تا حال » مفتون شكارى AE‏ ان 


خوشنود ازانجا 4 جه كار آمده بودی 


مشخول دران جا )4 dm‏ کاری عجب از j‏ 


تا لو T‏ از كتارم Aal‏ بہار Sais‏ 


Sais ام هر أحظه خار‎ dinw خإد در‎ T 


زاد راہ آخرت cles‏ جز حسرت نماند 


باختم sai‏ عمل را در قمار Sa;‏ 


باس انفاست ole‏ جاوداں بخشد ترا 


هست ا تار فس و السته تار S35‏ 
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محودیدار باش تا باشى 

نقش دیوار باش تا باشی 
خاك برفرق خواب غفلت ريز 

چشم بیدار باش تا باشی 
ON‏ راہ است کاروبار جہاں 

فارغ از كار باش تا باشى 
چرخ زن گرد نقطه وحدت 

س00 باشی 
دوری لحظه آفت است وعذاب 


همدم ٣‏ اش ی 


ارتضا دل ببار ودست بكار 


دار و هشیار باش U‏ باشی 


: رباعيات ملاحظه هود‎ ax 


xa)‏ - زو کت دوست راندى ما را 
در زاوله ام نشاندى ما را 


دازسته نبودم آنچه S‏ دی دامن 
هرات 13 كج رساندی ما را 
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بر خیز ز خواب می رود عمر ز دست 


کا حساب میرود کر ز دست 


خوشنود دمی بس وگواری UM‏ 


b‏ ملح ار آب میرود تمر ز دست 


a e‏ جال لو لود 
dle‏ ”4 مظهر كال E‏ 29 


7 کن د نفس خود را ادراك 
QUSS S‏ محفل وصال او اود 
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SARFI 
By 
Prof. N. L. K. Talib 


Mawlana Sheikh Ya'qub Ganai ''Sarfi" commonly known as 
Ishan Sahib in Kashmir was one of the most notable and promirent 
poets whom Kashmir has produced. He enjoyed international repu- 
tation as a scholar of outstanding merit, a versatile writer, a mystic, 
and an authority on religious matters. Prof. Tayyab Shah Siddiqi 
in his comprehensive discourse! on “Sarfi” says that the title **Ganai"' 
according to some historians, is derived from two Sanskrit words 
‘Gan’ and ‘ai’ which mean a ‘scribe’ or ‘secretary’ and that this title 
was conferred on some members of his family by the Shahmiri kings. 
This statement appears to be rather doubtful as there is no authorita- 
tive evidence to support it. Moreover, the title *Ganai" is not 
peculiar to **Sarfi's" family alone. It forms part of the family name 
of some other people also. For instance, the father of a contemporary 
poet—Sheikh Baba Daud **Khaki" was also known as Sheikh Hasan 
Ganai and this title is attached to the family name of certain other 
classes of Muslims where it is devoid of any such significance. 


Mawlana *'Sarfi's" grandfather Bayazid Gani of the ’Asmi clan 
which traces its descent from ’Asim, a son of Caliph Umar Farooq, 
enjoyed the patronage of Sultan Zain-ul Abidin who gave him the 
title of *Amir?. Sheikh Ya'qub was the second among the seven 
sons of Bayazid's only son, Sheikh Hasan Ganai. He was born in 
928 A.H. (1521 A.D.), and while still a child of seven, committed the 
Quran to memory and began to compose verse in Persian at theage of 
eight. He got these verses corrected by his father who also seems to 
have been well-versed in the art. “Sarfi”? himself says:- : 


چو در dee‏ هشیم e» e‏ 
5 طبعم رواد po EN.‏ عجم 


uM» اصلاح اشعار‎ ZU 22 


4 اصلاح بودی مددگار مر. 


L S.P. College, Seminar Discourses, May 1955. 
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“When I stepped into the eighth year, my poetic disposition 
found expression in Persian verse. 


* My father used to correct my verses and proved helpful to me." 


In the beginning ''Sarfi" learnt the art of composing enigmas 
from Mir Husain of Herat, son of Mir Haider the enigmatist, and 
wrote several treatises on this art. Later he became a pupil cf 
Mawlana Mohammad “Ani” who himself was a pupil of the well-known 
Persian poet, Mawlana Abdur-Rahman “Jami”. Dr. G. M. D. Sufi in 
his book entitled *Kashir" has confused “Ani” with “Aini” a poet of 
less importance and notorious for his outrageous behaviour, who did 
not recognise Mawlana “Jami” as a great poet and composed verses 
in refutation of his. Khwaja Abdul Hamid Irfani, a modern Persian 
writer of Pakistan in his recent work on the Persian poets of Kashmir 
entitled *Iran-i-Saghir" has closely followed Dr. Sufi without verify- 
ing facts and repeated the same mistake. 


“Sarfi” picked up the art of verse-making, enigmatising and 
acrostics from Mawlana “Ani” for all of whieh he had developed a 
great taste in his early age and received some instruction from Mir 
Husain of Herat as already said above. In this connection he says :- 


سور د است b 7 Si‏ تک 
S‏ بوده است از M‏ ہے PS‏ 
محمد ورا نام وانی لب 
زجاى كرفته 05 ادب 


فن Anaad‏ بر دم ازو_م بكار 


S pe‏ گشتم دراد نامدار 


معما که فكراست نزد خرد 
Gr 4»‏ 0ئ ہے عدد 
“He (father) then entrusted me to the care of one who undoubtedly‏ 
was one of the saints.‏ 
His name was Mohammad and his pen-name was ۰‏ 


He had received instruction in various branches of learning from 
“Jami”. 
00-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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I picked up the art of enigmatizing from him in a way that I made 
a name in this art, which indeed, in the eyes of the intelligent is 
a profound one. 

I also wrote innumerable extempore verses.” 


Mawlana “Ani” in view of the natural gifts of this young man, 
his precociousness, predicted his eminence as a literary figure and 
bestowed on him the title of “the Second Jami”. On account of the 
special aptitude the Sheikh showed in grasping the intricacies of the 
Arabic and Persian grammar, Mawlana “Ani” proposed the pen-name 
of **Sarfi" for him which he readily adopted. Later still, he received 
further coaching in advanced grammar, rhetoric, logic and mysticism 
from Mulla Razi and Akhund Mulla Hafiz Basir of Khandabhawan, 
Srinagar. Ofthis he makes a mention in the following verses : 


شدم در علوم دگر E o x‏ 


5 ملا رضی وز حافظط nas‏ 
من 3 والد من n ly‏ 
بجاں $22 خاص 3 مولا ثم أو 
ازو de‏ صو فيه آموختم 
aac 2.55‏ اندوختم 
30 منطق 3 اصطلاح كلام 
رضى أن ob‏ شان راف هلش کف 
ly‏ 425 آموخت و لدو و صرف 


* In other sciences I benefitted from (the instruction of) Mulla 
Razi and Hafiz Basir. 


I and my father were his (Basir’s) proteges and we were his 
adherents devoted whole-heartedly to him. 


I received lessons on mysticism from him and learnt intellectual 
subtleties as well as the science of logic and terminology, the 
art of improvisation, prosody and all literary styles. 

Razi that grand personality possessed of rare accomplishments, 
taught me theology, etymology and syntax.” 
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. “Sarfi” is said to have fallen into bad company for some time but 
it was not long before that he was set right by his father, who kept a 
strict watch over his conduct till he was reformed. 


The Sheikh applied himself to studies with such devotion and 
assiduity that he surpassed his teachers who ungrudgingly acknowled- 
ged this fact. There is no doubt that he was a man of remarkable 
genius. He was, what is more, a man of high character and never 
stooped to employing his talent in flattering toe rich to extract money 
from them or extolling those in power to achieve his own ends as 
Persian poets in general were wont to do. He, however, held his 
preceptors and teachers in great reverence. 


After completing his education at home at the age of twenty he 
left Kashmir and for higher studies visited Sialkot, Lahore, Ahmada- 
bad, Meshhad and other places. Ahmadabad seems to have had 
great attraction for him, being very much impressed by the beauty of 
its residents. He frequently refers to this fact. In one oí his odes 
he says :- 


به شير احمدآباد است در هر کو چه بازار_م 


ولیکن لست oF‏ سودا ob = A‏ اهل سودا را 
ارو در احمدآباد و WAALS Le Jd‏ کن 


اکر خوااهی که دی dio DUDAS‏ ا 


الما SS‏ تان احمدآبادم ELA‏ لود 


bu o كردم حاصل‎ 55)! S الله‎ dard 


<“ There is a market in every street of the city of Ahmadabad. 


But lovers are not concerned with any transaction except that of 
bargaining with the beauties. 


Go to Ahmadabad and enjoy a sight everywhere, if you want to 
see the moon-faced sweethearts, 

I yearned to behold the beauties of Ahmadabad. Thank God, that 
He has fulfilled this wish of mine." 


«garfi" also visited Samarqand with the object of receiving 
itiation from Makhdum Sheikh Husain in whose monastery 


spiritual in 
for some time as an attendant and returned home after he 
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was satisfied that his heart's desire had been fulfilled. According to 
Abdul Qadir Badayuni he became the spiritual successor of the Sheikh 
to whom he refers thus :— 


تعجب مکن كر مرا نیز پیر 


در Ba)‏ زماد ساخت روشن ضمیر 


** Wonder not, if ina short time, I have been converted into a man 
of an enlightened mind by the Pir. 


What a clear-visioned person I became! The whole world sought 
reflection from my light. ”’ 


Sheikh Ya'qub also visited most of the Arabcountries and Khora- 
san. While in India he met Sheikh Ahmad Sarhindi, better known as 
Mujaddid-i-Alf Sani, who, itissaid, received instruction in Hadith 
(Traditions) from him. He had frequent intercourse with him and 
Sheikh Salim Chisti and exchanged views with them on the mystic 
systems of the Kubraviya and Chistiya disciplines. In consequence 
of this and the vast experience he gathered in the field of temporal, 
secular and spiritual knowledge after coming in contact and holding 
discussions with scholars and saints of different ways of thinking and 
diverse faiths in the course of his extensive travels, he became an 
: adept and proved to be an unrivalled exponent of the various systems 
of disciplines. In recognition of the mastery that he attained over all 
these, he was called ** Jami'-ul Kamalat " (Embodiment of Accomplish- 
ments) by his contemporaries. 


On his return home, people in large numbers flocked to him to 
receive his blessings. Some time later he again left for Samarqand to 
meet his spiritual teacher and, finding that he had left for Mecca, he 
followed to join him there and was thus successful in acquiring the 
honour of performing the pilgrimage to the two holy places of Islam. 
Apart from being granted diplomas for his proficiency inthe know- 
ledge of the Traditions and jurisprudence by the greates: Islamic 
scholars of those days, such as Mawlana Abdul Aziz, — Shei 
Mohammad Husain and Sheikh Fatha Ullah, he ۰ | i 
renowned Sheikh Ibn Hajr Makki, the great teacher © 08 th 
CC-0. In Public Domain. Guruk 
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necessary ‘Ijaza’ (licence) to give instructions in the Traditions of 
the Prophet. Here he also became well-versed in the writings of 
Ibn-ul-Arabi. 


* Sarfi" is said to have founded an educational institute at 
Gupkar, Srinagar, where he and his brother imparted knowledge to 
scholars for some time. His residential house was situated on the 
left bank of the river Jhelum, where he is said to have stocked a huge 
library after collecting many rare and valuable books from various 
parts of Asia on different subjects such as theology, history, jurispru- 
dence, mysticism and art and literature. The number of volumes 
including the works of the Mawlana himself, is estimated at more 
than fifteen thousand. On the basis of some information to 
which he does not refer Prof. Siddigi asserts! that the house of the 
Mawlana was set on fire by the capricious Chak ruler when the 
Mawlana was away on his annual tour at Bandipur, and all the books 
were reduced to ashes. Only a few copies of his works that had been 
copied out earlier by some of his friends and deciples have been 
preserved and have come down to us. 


When Sheikh Ya’qub returned home from the last tour outside 
Kashmir, he was grieved to find the country in a state of chaos and 
turmoil and divided into factions on account of internecine feuds. He 
left for Akbarabad in the company of Sheikh Baba Daud ‘‘ Khaki و‎ 
who held the Chak rulers responsible for misrule and after seeking 
Akbar's aid against them, was, along with the Baba, instrumental in 
helping the emperor to subdue Kashmir. 


Mawlana *'*Sarfi?"' was held in great esteem by his contempo- 
raries. Abdul Qadir Badayuni says: ** The late king Humayun and 
the reigning emperor Akbar had great faith in him and honoured him 
by granting audience. They regarded him with gracious favour. He 
was held in much esteem and was much honoured. He was illustrious 
and relied upon as an authority on all branches of learning which are 
treated of Arabic, such as Quranic commentaries, the Traditions of the 
Prophet and Sufiism and was an authorised religious leader." Abul 
Fazl considers him the greatest authority on religious matters. In the 
* Ain-i-Akbari" he says: “In all types of poetry he is a maste, 
and isan adept both in exoteric and esoteric learning and knowledge, 
has travelled far and wide and met innumerable saints, scholarsr 
eminent and illustrious personages and combines in himself all the 
extrinsic qualities and virtues." According to the author of Dabistan 
he was a spiritual guide of the age. 


eee”. 


TO RAN 
(1) Ibid. 
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Mawlana’s works :- 


Prose :- 


Matlabut Talibin: A commentary in Arabic of some chapters 
of the Quran. It is incomplete. 


Sharh : A commentary on Sahih Bukhari. 


Manasikul Haj: It deals with the ceremonies, rites and 
rituals pertaining to Haj. 


Tawzih-u-Talwih : A commentary on Sa'd-ud-Din Taftazani's 
work on Islamic Jurisprudence. 


Sharh: A commentary on Arba'in (Forty sayings of the 
Prophet) in praise of Hazrat “Ali and also on another 
Arba’in (Fortyjsayings) in praise of the other three 
Caliphs. The Mawlana also translated the eighty say- 
ings into Persian verse. 


Kunzul Jawahir : A treatise in Persian on the art of acrostics. 
A transcribed copy of the MS is with the Research 
Department of Kashmir. 


Yad-i-Baiza: Another treatise on the above subject. 


A commentry on Thulathiyati Bukhari : The most authentic 
sayings of the Prophet. 


An introduction in Arabic on Faizi’s Tafsir (undotted com- 
mentary on the Quran) entitled Swatiul Ilham : It is a 
masterpiece of literature. 


Rawaih (Fragrances): A book in Persian on mysticism written 
after the model of Lawaih. Unlike Lawaih which is writ- 
ten more or less ina florid style, its language is very 
simple and easy. A copy of the MS exists in the 
Research Department, Srinagar. 


Poetry: 


Dewan-i-Sarfi: A collection of the poet’s odes, fragment 2 
and quatrains. It contains 839 ghazals, 27 fragm 
and about a hundred اع‎ Anan m so 


1 


1. 


N 


ur 


10. 


13 


v 
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India and Europe, the Kashmir Research Dapartment has 
procured a copy which was transcribed in 1269 A.H. 
His lyrics as well as quatrains can be favourably compa- 
red with those of some of the early well-known poets of 
Iran. He employs fresh similies and metaphors in 
abundance and makes use of rhetorical artifices to embel- 
lish his verse, and all these are elegant, lucid and full of 
charm. The following verses taken at random from the 
Dewan may give an idea of the quality of his lyrical 
verse :- 


oT‏ سے 
در صد هزار ast‏ يك اوست جاوه گر 
d «‏ : >= 
op ae‏ طرف شدہ مر کشته اہر دوست 
Sro‏ = 
وین طرفه تر § دوست بہر سوست جلوه گر 


** [n all the hundred thousand mirrors 
itis the One that in splendour shines ; 


In whatever I see and wherever 1 look, 
itisthe Face of Him that in beauty shines. 


I see people in all directions bewildered in search of 
Him; while the wonder of it is that he is 
manifest everywhere. 


مشکن ١_مدّغم‏ دل مارا و مبين كه آد دل كيست 
دل ما هست ول بين کہ درو منزل کیسٹ 


“ Break not my heart, O Grief! Nor see 
whose heart it seems to be. 
The heart is mine 'tis true, but look ! 
who dwells within. 


Su Ji) 43 S‏ از ناتوانی بار صحت را 


** Strange is the state of him 
worn out and sick in love. 
He is too thin and weak | 
to carry the burden of health. 
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ار C2‏ فگند چاشتگاه ان مه Glas‏ را 
مش از dis‏ شام رسد آفتاب را 


** When morning came, she veiled a face as lovely 
as the moon ; 


Twilight, it seemed, had seized the sun not 
waiting till the moon. 


خاصیتش ز poy‏ صاحب نظر بیرس 


“ Ask not collyrium, if you will 
Make bright and clear your eyes: 
Ask only for the dust that lies 
About her door. To tell its virtue ask the wise. 


هم ز دلدز ديده صير و 2 دل 35 ai)‏ را 


دار من b‏ عازه مہ 


مر دزادد متاع al>‏ را 


“ All patience from my heart my love first stole, 
And then my heart's infatuated whole - 
Bold thief! he stole the house itself, 
Besides the silver from the shelf. 


۴۶ دران Fs A‏ الرو (نشست 
هرکجا گوشه c‏ هست درو zT‏ ھست 
The mole that near your eyebrows lurks‏ ** 

Is waiting to ensnare our feet ; 


Whoever lurks in corners so; 
Is always fullest of deceit. 


Gas ابرو كانم دارد از مڑگاں‎ Jib 
جہان را ديدم آخر زان خديك‎ OU کفته خو‎ 
** So fierce and sure a target they make 


that the beloveds of the world, I see, 
have fallen a victim and died." 
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Here are five more verses taken from one of his odes :- 


زرشك دامن اوچاك eu‏ زد کاک را 


و 


SAG‏ كستاخانه دا ی بوسد آد ساطان خوبال را 
ز رخسار a‏ لود اھی Ss o alo‏ ديدم 

كه كافر رامسلمان سازد وکافر مسلمان را 
دل من ole‏ وزار افتادہ در شور ali K‏ 

دریں ag TP‏ حرمت امی‌دارزد مہمان را 
غبار خاطرت را غير ازیں موجب PE‏ 

کہ جاروب سر کوئے أو چشمم ساخت مژگاں را 
ہک دريابد ol‏ لذت کر دارد onde OF‏ 

بكام خود S a A>‏ تخواهد آب Ol s‏ را 

* I would fain rend asunder my collar while feeling 


envious of her skirt 


which impudently kisses the feet of that Queen 
۱ among the ۰ 


I saw Divine light manifest in the face of a 
beloved that converts 


an infidel into a Muslim and a Muslim into 
an infidel. 


My heart is lying in an object and humiliated state 
* in the city of good name, 


It seems that no reverence is shown to a guest in 
this domain. 


Idonot know the cause of disturbance of thy 
mind except that 


my eyes made broom of eyelashes for thy street. 


If Khizr were to experience the relish possessed 
by the lustre of thy sword, 


he would never think of drinking the Water 
of Immortality.” 
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Here is one of his quatrains :— 


)23 راد ره تیم ا ره d 4S‏ 
اد 6 تا اکى 
ں 2 e E Si)‏ 7 


يك aS‏ راط له ره åS‏ كاك 


a 


“O pilgrim on the desert-path of the K'aba, 


ignorant of jthe bounties and gains of the 
K'aba of thy heart, 


Dost not see ? in the eyes of the Lord of K'aba 
the K'aba of thy pilgrimage is but a wayside 
inn on the road 
to the K'aba of thy heart. 


2. Kbamsa - (Quintet), flve mathnawis written after the model of 
Jami's mathnawis and consisting of the following books: 


(a) Maslak-ul Akhyar: It contains an account of the twenty 
interviews the Mawlana had with his spiritual teacher 
wherein the latter explained to him the principles and 
doctrines of mysticism. 11 consists of 4053 verses and 
was composed in 903 A.H.(1585 A.D.). There isa MS 
copy of it in the Government Research Department, 


(b) Wamiq-u-Azra: It is a romance and gives the love story of 
Prince Wamiq of Yemen, who goes on a hunting expe- 
dition and there happens to see "Azra, daughter of the 
Prince of Iconium, their reciprocal love at first sight and 
their tragic end. It consists of 3640 verses and was also 
composed in 993 A.H. (1585 A.D.). It is written in an 
elegant style and does notfall short of other math- 
nawis on similar subjects written by other standard 
poets of Persia. The Research Department possesses a 
MS copy of this book also. 


(c) Laila Majnun: It is also a romantic mathnawi written in 
2 imitation of the mathnawis of the same name composed 
١ by several well-known poets. It was composed i 
998 A.H. (1590 A.D.). 
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(d) Maqamat-i-Murshid: This book deals with the different 
stages through which a mystic has to pass to reach his 
goal. It consists of 3600 verses and was composed in 
994 A.H. 


(e) Maghazi-an Nabi: It gives a description of the adventures 
of the Prophet and his activities about the propagation 
of Islam. The book contains about 3380 verses and was 
composed in 1000 A.H. (1591 A.D.) 


Besides, “Sarfi” has also left behind a collection of Qasidas of a 
didactic nature. 


It is not possible in a short paper like this to discuss the literarv 
merits of each of his works nor is it possible to present here specimens 
from them. Since there is abundant material available about the 
biography of the Sheikh, both from his own writings and those of his 
contemporaries, it should not be difficult for a scholar of Persian and 
Arabic to edit these books and to introduce *'Sarfi" to the literary 


world. 


Apart (rom the MSS obtained by the Research Department and 
other copies of his works that exist in some libraries outside Kashmir, 
some local families of Kashmiri Muslims have also preserved them 
till the present day. The general impression prevailing in our part of 
the country is that none of ۴ Sarfi’s” works except Maghazi-un Nabi 
has been published so far. Even those who have succeeded ir collect- 
ing some details about his life and works, including Professor Siddiqi 
and Dr. Sufi, who have tried to give a fairly comprehensive account of 
the poet, have failed to discover that his romantic book ‘‘Wamiq-u- 
*Azra” was lithographed at Lucknow in 1889 A.D. and thata copy of 
it exists in the British Museum as shown in its catalogue of the Persian 
printed books. A copy of this is also to be found in the S.P. College 
Library, Srinagar. Besides, one of his prose works **Rawaih" (already 
noticed above) has also been published by Hasan Shah Gadayari, 
Srinagar, after prefixing an introduction to it. 


The Mawlana passed away in 1003 A.H. (1594 A.D.) and was 
buried in Mahalla Zaina Kadal, Srinagar. His tomb is known as 


Ziarat-i-Ishan Sahib. 
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WASIL KASHMIRI 
By 
Dr. Md. Shamoon Israeli 


Visualisation of places and periods very often brings in its 
trail a number of concomitant objects. When Srinagar, the heart 
of the verdant Kashmir valley was fixed up as the site of the ‘All 
India Oriental Conference’ and the fact was conveyed to me, a whole 
galaxy of Kashmiri poets and literateurs sprang up before my 
imagination and I thought it worthwhile to introduce to the literary 
world a poet who, being buried in the pages of time, has not been 
able to raise his head in order to win approbation from the literary 
quarters, and since according to Mirza Saib, so near and dear to you : 


چراغ خاوت dies 9.) Ole‏ کن ست 
بہار زئده دلان 717 os‏ ست 


The luminosity of the word sets the solitude 
of the soul alight, andthe familiarity of 
words brings spring to the sprightly. 


And according to your most beloved poet, Ghani Kashmiri : 


آب لود T‏ روشن غنى 
خوب | کر بسته شود گوهرست 


O! Ghani! the lustrous meaning is like 
(a drop of) water, and is transmuted 
into a pearl if dressed up gracefully. 


I, therefore, thought it proper to give a coherent and integrated 
account of a Kashmiri poet and hence beganto comb the stacks of 
the manuscript section of the University library to find out a poet who 
had escaped the gaze ofthe penetrating eye of the researcher and 
who, simultaneously, deserves to be placed in the forefront of 
eminent poets. The well-known Habibganj collection came to my 
rescue and I succeeded in recovering the Diwan of a Kashmiri poet 
who will be introduced in the following few lines. 
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The poet is known as Wasil Kashmiri and his name and 

reputation have been preserved through a very rare collection of his 

lyrics and quatrains which form part of the Habibganj collection of 

| Mss. Neither the invaluable historical evidence contained in the 
pages of the Diwan nor the biographers, contemporary or otherwise, 

have cared to mention the place and date of the birth of the poet. 

The author of Makhzanul-Gharaib! only mentions him as Wasil 


Kashmiri, while the compiler of Subh-i-Gulshan? merely says: 


۲ 
1 
f 


واصل |5 سنجہدہ طہعان کشم یر او > 


Wasil was from among the judiciously tempered people of Kashmir. 


4 


I could not find references to the poet in any other biographica 
work of note. The internal evidence of the verses helps us to 
supplement the statements of the biographers regarding the poet's 
native soil to the following extent : 


cor 5‏ داده e!‏ دارا pads‏ دسر شوخى 


رخم زان يك جمن ردك بہار زعفران دارد 


In my life-time 1 have offered my heart 
: to a jovial Kashmiri lad, and hence my 
face resembles a meadow of saffron in 
۱ full bloom. 
Again : 
اين سر شك سرخ بر رخسار زرد عاشقان‎ 


+72 ٔ “ٔئ بر ا 


These blood-shot tears on the yellow 
cheeks of the lovers look like; the 
Yemenite caravans riding on the 
Kashmiri litters. 


1. Makhzanul-Gharaib (Habibganj Ms.) F 503 B. 
2. Subh-i-Gulshan (Shahjahani Press) P. 580. 
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Again :‏ 
زعفران زار شده کوچه وبازار وچمن 
دای كشمير als} Mg‏ دار امت 3354 


The lanes, the market-place and the 
meadow abound in saffron ; the foot 
of Kashmir is afllicted with blisters 
in India to-day. 


Again :‏ 
Co^ 5‏ اشك در IAM‏ رنك 50/5 مائد !5 من 


Ihave experienced afflictions to such an 
imminense degree in the memory of saffron- 
roled that sallow colour has settled down in 
Kashmir because of the wave of my tears. 


These repeated references to Kashmir and its peculiarly charac- 
teristic saffron, unlike other poets, lends strength to the testimony of 
the native soil of the poet being none else than Kashmir. 


As regards the precise or even probable date of the poet’s birth, 
we are in the dark. We can simply conclude from certain facts and 
assumptions. The earliest historical reference which I have been able 
to trace alludes to the date of the composition of a lyric. The 
relevant line is as follows : 


يكصد ویکہزار وجل ole‏ دگر زهجردان 
واصل اگر ازین ڪن سال تمام إشهرى 
Since many references to the Mughal .Courts of 4‏ 
exist in the Diwan of the poet, hence it is a proof positive of the fact‏ 
that the poet did not probably stay long in his native place and that‏ 


he might have migrated to Shahjahanabad almost in his youth. The 
following facts are, therefore, borne out from theline quoted aboye: 


1. The poet must have migrated from Kashmir to Shahjahanabac ۱ 
` before the year 1144 A.H. 00 A.D.).. ; jo 1 0 


14 
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2. The maturity of the verses, which form part of the lyric whose 
solitary line has been quoted above, shows that the poet should 
have been at an advanced stage of youth when he migrated to 
Shahjahanabad. 

3. Muhammad Shah was the reigning Mughal king when Wasil 
came over to Shahjahanabad. 


The many references to the ministers and dignitaries of the 
Mughal Court in the Diwan reveal that the poet was associated with 
the court even during the life-time of Ahmad Shah and Alamgir II 
who was murdered by Imadul-Mulk, the minister, on 29th November 
1759! . Sincethere are several references to Imadul-Mulk in the 
Diwan, hence it can be presumed that lmadul-Mulk was the last 
among the patrons of the poet. Wasil must have been, therefore, 
an eye-witness of the changing fortunes of the Mughal Royalty 
namely, Muhammad Shah, Ahmad Shah and Alamgir II. Again, no 
precise date of the death of the poet is available. We can simply 
presume that the poet died at an advanced age after the expiry of the 
term of the Wizarat held by Imadul-Mulk who ceased to be a wazir 
practically after the murder of Alamgir II. Jadunath Sarkar says : 


‘He (Imadul-Mulk) in utter desperation murdered his 
master Alamgir II (29-11-1759). The reign ended and with 
it Imad’s office as wazir, though he desperately clung to the 
name for some years after.’ 2 


The poet, however, did of course, migrate to Shahjahanabad 
when Muhammad Shah was the reigning Mughal king, for the earliest 
historical reference in the Diwan is regarding the murder of the wazir 
of Muhammad Shah namely Qamruddin entitled Itimadud-Daulah 
II, son of Mohammad Amin Khan Qamruddin who died while he 
was preparing to fight against Ahmad Shah Abdali’s forces. His 
death has been described by Jadunath Sarkar in the following lines : 


‘In the morning of the appointed day (11-3-1748) all the 
divisions of the Delhi army got ready. The wazir was to 
have issued on his elephant and led the attack. He had nearly 
finished his morning prayer and recitals when a cannon ball 
struck the ground outside his tent, rebounded over the wall 
and falling inside wounded him mortally in the waist, 3 


۳7۲1 سس یسب 
Fall of the Mughal Empire : Jadunath Sarkar, Vol. II. P. 14.‏ .1 
Fall of the Mughal Empire: Jadunath Sarkar, Vol. II. P. 14,‏ .2 
Fallof the Mughal Empire: Jadunath Sarkar, Vol. I. Pp. 222-23.‏ .3 
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Our poet has composed a full threnody together with the 
chronogram on this unfortunate accident. Some of the lines are as 
follows: 


ہم 


e!‏ از جفای on‏ فلك P‏ زشت رای 


AV Eg"‏ هيج يك عافيت 8 ای 


چول اعنماد دو لت شاهى شد از جہان 


ان a‏ فلك Ab‏ شد آواز وای وای 


وا حسر تا 5 es all‏ راہ دان 


بربست رخت خویش ازین کاروان سراى 


اول eel ERI‏ دویٔم صہحگاہ ۳97 


از خویشتن جدا شده دوست با خداى 


از واقعه وزير بواصل سروش غيب 
taf‏ بضرب AK‏ جان داد gla‏ های 


The tyrannies of this dark and scurrilous 
firmament do not allow an individual to be 
inclined towards solace ; 


When the prop of the regal state forsook this 
world, woeful cries emanated from the nine 
firmaments ; 


What a regret that the leader of the caravan 
of the path of religion packed off from this 
caravanserai ; 


(It was) on the 22nd Rabiul-Awwal in the 
morning of Friday that (he) was joined with 
God forsaking himself ; 


The messenger angel from the Invisible, on 
this mishap of the minister, conveyed to 
Wasil ; 
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The minister gave away his life as a result 
of the striking of the cannon- ball ; 


The fact that the last line refers to the death of the minister, 
Qamruddin Itimaduddaulah II is borne out by the chronogram of 
هاى‎ cle جان داد‎ 4,2) which chronologically comes to 1160 A.H., 
corresponding with early 1748 A.D. and according to the historians, 
Qamruddin breathed his last on 11-3-1748 A.D. Thus we see that 
Wasil started his life at the Mughal Court under Muhammad Shah 
with his minister, Qamruddin as his patron. The next reference in 
the verses of the poet alludes to Asaf Jah Nizamul-Mulk who held 
the next important position of the Army Chief. Jadunath Sarkar says : 


* After Nadir Shah’s departure, Qamruddin Itimadud- 
daulah was the wazir or chancellor as before. The office, 
next in importance, namely, that of the army chief, Mir 
Bakhsh with the title of Amirul-Umara, had been recently 
bestowed upon Asaf Jah Nizamul-Mulk, a cousin of the 
wazir. Both of them continued at these posts during the 
remainder of the reign of Muhammad Shah." ! 


The only reference to Asaf Jah in the poets Diwan is the 
following verse : 


رقم کردم 5 .آصف جاه واصل مصرع ردن 
BEES Ju‏ من کرد دست أو حنائی شك 


O Wasil, I composed an ornate hemistich 
through Asaf Jah; He thought of my 
murder and his hands became dyed with 


henna. 


This verse, however, does not clearly depict that Asaf Jah was 


also one of the patrons of our poet. 


Next in order of precedence come the two sons of Asaf Jah 
Nizamul-Mulk, namely Ghaziuddin, the eldest and Nasir Jang, the 
second son of Asaf Jah. Ghaziuddin appears to be one of the patrons 
of the poet, for the latter has written several verses in the former’s 


praise e.g., the following lines : 


1. Fall of the Mughal Empire : Jadunath Sarkar, Vol. I. 2. 15, 
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آن سپ4 DNUS‏ هندوستان و شروزی öls‏ 


۹۶ 7 (us 


غازی دان c‏ اسلام وعالم ela E‏ 
ا لك ole‏ كامران 


Fst 0‏ ا لفلاو جنک 


ا ف کک د هندوستان 


y 200 تاریخ‎ dies واصل‎ cb 
بخشی اقليم هند از هاتف غيب اللسان‎ 


That Commander of the forces of India 
whose ensign is victory and whose solitary 
onsiaught forces Rustum to cry for quarter; 


The Ghazi of tbe religion, the defender 
of Islam and the refuge of the world; whose 
august personage is the prop of the Kingdom 
of the victorious king ; 


Ghaziuddin Khan Bahadur, Safdar-i-Firuz 
Jang, whose personality is the object of pride 
for the emperor of India ; 


Wasil found the chronogram of his auspicious 
service from *Bakhshi-i-Iglim-i-Hind' through 
the mysterious voice of the invisible speaker. 


This would show that Wasil was associated with Ghaziuddin as 
early as 1152 A.H. (1739 A.D.), when Ghaziuddin was associated with 
the court of Muhammad Shah, that is, even earlier than his association 
with Qamruddin, the minister of Muhammad Shah. The poet, how- 
ever, continued to be associated with the royal court even after the 
death of Muhammad Shah (1748), when Ghaziuddin came to hold 
important offices under the Mughal King, Ahmad Shah. Ghaziuddin 
had been appointed chief paymaster, with the title of Amirul-Umara 
and invested with the Subahdari of Agra on 7th June 1751 A.D. He 
was further appointed the Subedar of the Deccan on 21st January 
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1751 after the death of his younger brother, Nasir Jang on 5th Dec. 
1750, but never left the court. Jadunath Sarkar says: 


“ Intizam’s sister had been married to Ghaziuddin the 
eldest son of the Nizam Asaf Jah. His father had held the 
office of Mir Bakhshi (from 1739 to his death in 1748) and he 
looked upon itas his birth-right. By a shrewd stroke of 
policy, Javid Khan caused the Chief Paymastership to be 
given to Ghaziuddin Khan with the title of Amirul-Umara, 
and the Subahdari of Agra (7th June 1751)."' ! 


The second son of Asaf Jah namely Nasir Jang does not appear 
to be the patron of our poet, for the only reference to Nasir Jang is 
regarding his unhealthy relations with his father. The relevant 


lines are as follows : 


e sr v A 
سران با ددر ایند جو در کستاخی‎ 


زان فلك را هم b‏ داغ e‏ ی !ینم 
باورت لست 7 oy‏ ناصر جنگ 

شوخ وبد خواه و مخالف به بدر ی ليثم 
واصل این سال حساش ز اسان غيب است 

هيج مبری له سر را 4 بدر می بینم 


When the sons behave impudently towards 
their father, I find the firmament full of remorse 
because of it; 


If you do not believe in this story, have a look 
at Nasir Jang who is impudent, malevolent and 
inimical towards his father. 


O Wasil, this year has been calculated through 
the tongue of the Invisible, that ‘I find no love 
between father and son’, 


This chronogram comes to 1156 A.H., corresponding with 1743 
A.D., hence this animosity of the son towards his father refers to 
the period when Asaf Jah Nizamul-Mulk was the Chief Paymaster at 
the Court of Muhammad Shah. 


ساب تی ا ئی ہت مسا ند ھا مس سب یرب 
Fallof Mughal Empire: J.Sarkar, Vol.I pp. 348 & 358,‏ .1 
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*Jtimadud-Daulah II, as became an emigrant from 
Samarkand, was the patron of the Turanis, while his rivals 
and enemies perforce joined the opposite party, composed of 
the Persians, whose leadership (in 1739) was taken by Abul 
Mansur Khan Safdar Jang, the Subedar of Oudh. And the 
history of the later Mughals, from 1736 onwards is only the 


Our poet continued to be attached to the Mughal Court even 
after the death of Qamruddin ltimaduddaulah II, the minister of 
Muhammad Shah, 38 we have already seen, Safdar-Jang succeeded 
Qamruddin as minister and since the former was a Persian and Shia 
by faith, hence we find our poet composing some threnodies on the 
In fact the Mughal Court, at this time, was 
the scene of conflict between two warring factions, the Turanis and 
Jadunath Sarkar refers to the same in the following 


martyrdom of Hasnain. 


the Persians. 


words: 


history of the duel between these parties.’ 1 


Pd 4 0 j A 

ز auc‏ $ خندد النقدر زخم فلك ne‏ 
Oy 26; K‏ ار 0 آفتاب امروز از خاور 

OMNEA a>‏ ای گردون دوں شرمت TS‏ آید 
بخاك وخون طپد نعش شہید كربلا بيسر 

A nd 0 

dle روز قیامت آشکارا گشت در‎ SS 

IS‏ ز اب فرات آن ظالمان تيغ جفا شستند 
60ھ آید ازچشمه صدف كوهر 

بمیدان جفای WS‏ كر آشته لب میرم 
اود 3 شرلت Qe uw‏ آخر كاويم تر 

بود یارب ز خورشيد قيامت بر سر واصل 


دناه سالة دامان باك Jt‏ لمعمبر 


Fall of the Mughal Empire: J. Sarkar, Vol. 11. p. 13. 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


The relevant lines regarding the martyrdom of Hasnain are as 
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1. 
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Look! whose sword has ripped the wound of 
the firmament open, for the sun has appeared 
blood-shot from the East to-day ; 


What an oppression, O meanfirmament, are 
you not ashamed that the corpse of the martyr 
of Kerbala rolls headless in dust and blood; 


Perhaps Dome's day has dawned in this world, 
for that sacred head is suspended on the point 
of a lance like the Sun. 


Probably the tyrants bave washed their swords 
in the waters of the Euphrates, for the pearl 
comes out of the eye of the oyster dipped in 
blood. 


If I die thirsty in the oppressed field of Ker- 
bala, my throat would be moistened with the 
syrup of the favours of Husain. 


O God, the shadow of the sacred skirt of the 
sons of the prophet may be there for me to 
protect me from the burning sun of the reckon- 
ing day. 


Although I might say that the sentiments expressed in the afore- 
mentioned lines are not foreign to every orthodox Muslim, but this 
abrupt departure from versification in praise of the Mughal Royalty 
to composing verses in praise of the martyrs of Kerbala, may have 
been dictated by the presence of a Shia minister at the Mughal 
Court. 


The next important historical reference in the poet's Diwan is 
towards Imadul Mulk. Before I quote the relevant lines I may refer 
to what Mr. Jadunath Sarkar has to say about Imadul-Mulk. He 
says: 


‘Imadul Mulk possessed the greatest organising power, 
penetrating intellect and iron-will of any man then living.?? 


On another occasion Mr. Sarkar says : 


‘The greatest blunder of Safdar Jang was the promotion 
of young Imadul-Mulk to the highest power and dignity 
(namely Mir Bakhshi) in ignorance of human character.’ 2 


(1) Fall of the Mughal Empire. J. Sarkar, Vol. I, P. 443, 
(2) Ibid, P. 453, 
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Mr. Sarkar again says: * 


* His (Ghaziuddin's) young son, Shihabuddin coached by 
his tutor, Aqibat Mahmud Kashmiri, at once went to Saf- 
dar Jang’s house (on the death of his father on 29th October 
1752) and wept before him bitterly. 


When the days of mourning for Ghaziuddin were over, 
Safdar Jang took Shihabuddin to court and persuaded the 
reluctant emperor to appoint him Mir Bakhshi with the titles 
of Ghaziuddin Khan Bahadur, Firuz Jang, Amirul-Umara 
Imadul-Mulk (12 December 1752) and later Nizamul-Mulk 
Asaf 1 


Mr. Sarkar proceeds further and says : 


*Imad, though a lad of fifteen only, was the deepest of 
plotters and averted allsuspicion by professing to follow 
Safdar Jang, while his heart was set on overthrowing him. 
In the months following Safdar Jang's departure, the star of 
Imad was steadily in the ascendant. He was the organiser 
of the imperial victory, he was the vanquisher of Safdar 
Jang; he had, thereafter, subjugated the turbulent Jat popu- 
lation of the district south of the capital and Malhar Holkar 
was his constant ally. There was no noble in the empire 
who could stand against him’. ? 


Such was the last patron of our poet and the following lines in his 
praise are noteworthy : 


دوستانت خنده رو چو آفتاب 
دشمنت چو جرح سر گردان (ود 
کشور جين وختن هم شام وروم 
زیر فرمانت چو هندستان بود 
ای ماد املك فيروزى نشان 
c^‏ دولت از درت خندان لود 
استانت باب فيض dle‏ است 
از درت هر مشکل عق زره 
“Gy Ibid, P. 455 (2) Ibid Pp. 464 & 523. —‏ 
15 
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از ME e dius n‏ الضحی 
Es‏ واصل دشمنت قربان اود 
Your friends smile like the Sun and your‏ 
enemies feel stupefied like the firmament ;‏ 


May the countries of China, Tartary as well 
as Syria and Rome be subservient to you like 
India ; 

O Imadul Mulk, with the ensign of victory, 
may the dawn of fortune smile from your door ; 

Your threshold is the gateway of bounty of 
the world, and every difficulty is made easy 
through it ; 

Wasil has calculated the year of this Iduz- 
zoha and has found it دشمت قربات برد‎ equal to 
1159 A.H. (1746 A.D.) 


Thus we find that Wasil was associated with Imadul Mulk even 
before the latter was promoted to the titles of Ghaziuddin Khan 
Bahadur, Firuz Jang, Amirul-Umara, Imadul-Mulk in the year 
1752 A.D.! 


Some other lines in praise of Imadul Mulk are as follows : 
روز رخشان » باد‎ T ای صباح عید‎ 


سر فدای خاك راہ iS‏ دان 5 باد 


هر اسبر امروز دارد تاج NT‏ سر 
گردنم در زلرلند طوق احسان تو باد 

رادشاهت خوائد ذواب وفلك 2353 ديك 
o1!‏ خطاب ودولت لازال در شان تو باد 


May the dawn of Iduz-zoha be a resplendent 
day for you and the head may be sacrificed in 
the dust of the path of your Kaba-like soul ; 


n سرت یہی تس‎ 
)1( J. Sarkar's Fall of the Mughal Empire, Vol. I P. 455 
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Every captive has a crown of liberty on his 
head to-day, may my neck be tied to the necklace 
of your bounty ; 


The King calls you Nawab while the firma- 
ment remembers you as Firuz-Jang; may this 
titleand fortune remain immortal.in your favour. 


Thus Imadul Mulk continued to hold his post even some years 


after the murder of Alamgir II on 29th November 1759 as would 
appear from the following statement of Jadunath Sarkar: 


* He (Imadul Mulk) in utter desperation murdered his 
master Alamgir II (29-11-1759). The reign ended and with 
it Imad's office as wazir, though he desperately clung to the 
name for some years after.’ ! 


There is no trace either in the Diwan or in the contemporary 
Tadhkirahs about the last days of the poet. The poet appears to have 
retired from the court life and led a life of solitude. Quite a large 
number of the poet's verses shows that the poet was an extremely 
religious person, nay asufi, who had tremendous faith in the great 
sufi of Gilan. Out of the many verses in praise of the sufi of Gilan, 
the following are noteworthy : 


هست مسجود مللايك ual‏ دای غوث دان 

(55095) سرمه از خا کش بچشم اشكبارم‎ 
The foot-prints of Ghaus-i-din are wor- 
shipped by the angels, and I aspire to use the 


dust (under his feet) as collyrium for my 
tearful eyes. 


Again :‏ 
دی رهی کن ای شاه جيلان ار من مسکین 
c 5‏ ذالم اکویت شب همه شب چون سگان آخر 
O king of Gilan, have pity on me, an indi-‏ 


gent, for I groan in your lane, night after 
night, like the dogs. 1 


(1) Fall of the Mughal Empire : J. Sarkar, Vol. II, P. 14. 
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The poet again makes a reference to his faith in the great Sufi of 
Gilan in the following words: 


واصل از باك اعتقاديها مير س 
شير صل دم 20 جیلان شوم 


© Wasil, do not ask (me) about the purity of 
the faith; I shall be a hero if I become a dog 
of Gilan. 


Verses from the poet's Diwan can be multiplied to show the faith 
of the poet in the Sufi of Gilan, who is by far the most respected 
among the Sufis. The poet is further enomoured of another saint, 
Khwajah Ahmad-i-Gaisu Daraz, who is held in great esteem by the 
Chishti sect among the Sufis. One of the relevant lines is as follows : 


بگذاشت نقشہندی اين eS‏ ونام را 
دیوانه تا DS A. dalos‏ شك 


The frantic has said good-bye to the impres- 
sion of notability and notoriety, since-he has 
enrolled himself as one of the disciples of 
Gaisu-Daraz, 


The poet is probably the disciple of a Sufi whose name appears 
twice in the Diwan, that is Shah-i-Ahmad Kungur whom I have not 
been able to decipher. The two occasions are as follows: 


cold تو‎ ael شاه‎ D par ةش دای‎ Sle 
ما‎ of زان ملك مالند جشم خويش بر‎ 
The dust of the foot-prints of Shah Ahmad 


is collyrium-like and hence the angels rub their 
eyes against our eye-lashes. 


Again : 


Aa‏ در VOS‏ سکان Ael NE‏ کنکرم 
واصل با دوست أن le‏ جناہم کرده است 
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I am one of the devotees of the dogs of the 


(court of) Shah Ahmad Kungur; that lofty 
personage has linked me with the friend. 


There are numerous verses in the Diwan which point to the sufi- 
stic leanings of the poet, and bear out that the poet possessed a very 
high sense of moral rectitude. The following examples are note- 
worthy : 


Pg‏ از ale‏ لجر ند ار سر است 


ONE b d ی تاش‎ XS. ret 


Whosoever has a ring of solitude as crown 
over his head, (for him) the kingly crown is 
under his feet like the camel-shoe. 


Again : 
Sgn نی خود رفت‎ UI, S 


اعرش ولامکائش سبرگاه است 


One who forsakes his (physical) existance, has 
his place of recreation at the throne of God and 
the Deity. 


Again :‏ 
زاهد این Ax‏ ودار است Sn‏ 


5 ثرا معرفت Ole‏ راشد 


O ascetic, this Kaba and the idol-temple are 
one and the same, provided you possess a spiri- 
tual insight. 


Many more verses may be quoted to prove the poet's predilec- 
tion towards the life of an ascetic or a sufi. This attitude, however, 
seems to have developed at the time when the decline of the Mughal 
Court ceased to attract the poet and the latter retired into solitude, 

As regard the high sense of the poet's moral rectitude 1 may 
quote a verse or two* 
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c QM جين در‎ QU 5-2 BS EX فور پاش‎ 


If you find frown in the face of the host, do not 
partake of his bread, for if a hair appears in 
one's morsel, then the latter becomes unpalatable. 

Again :‏ 
لب ل مهن ز las‏ 6 در با s‏ 


خود باس آبروی أو o^‏ تر لت 


Do not incur the obligation of moistening the 
lips with a drop of the ocean ; Regard for self- 
respect is better than a pearl. 


The poet has a deep sense of regard and respect for his native 
land and some of the verses are purely Indian in character. As 
regards his love for the native land he says: 


شوخى مزگان بطراری زافش کی رسد 
صد صفاهان باد + +6 


The jollity of the eye-lashes cannot compete 
the impudence of his ringlets : 

Hundreds of Isfahan can be sacrificed around 
our Hindustan. 


Again : 
اصفہان واصل‎ ols b سروکاری ندارم‎ 
زلف لت هندوستان دارم‎ b سر سوادى‎ 
O Wasil, 1 have no business to deal with the 
idols of Isfahan; (for) I am bargaining with the 
ringlets of an idol Hindustan. 
Again: 


While referring to Shaykh Ali Hazin, the poet says! 
اند بکفران لعمة.ى‎ A نود‎ 4x يبك حزان‎ 


OU Ws dv‏ نمکداں شد زهندسئان ما 
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What to speak of one Hazin who proved to 
be ungrateful to the benefactor ! Hundreds of 
Isfahan have become a salt-cellar because of 
our India. 


As regards the essentially Indian character of the verses, I may 
quote a few of them : 


از بسنتی لباس مه رویان 
قطعه هند زعفران زار است 


Because of the yellow apparel of the moon- 
faced beauties, the segment of India has be- 
come a saffron-field. 


Again :‏ 
ابن برك پان کہ از ه وبالاست سرخ وسبز 
c‏ از لب عطط ob‏ گرفتہ است 


This betel-leaf which is red and green upside 
and inside respectively, has borrowed its colour 
from the comely lips of the beauties. 


Apart from the historical references noted above, there are other 
references, too, which speak of the poet's knowledge about the art of 


writing and its best representation etc. The following are a few 
illustrations : 


مگر ز حسن وجال تو ی رود نى 
Perhaps people are speaking of your beauty‏ 
and elegance, for the pale Mani has become‏ 
confounded (to hear of them).‏ 
Again :‏ 
خط oft‏ می تواں ou‏ 
لب لعل وبنفشه زار clar‏ 
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Your ruby-lips and the violet-bed of downs 
in your cheek, may be likened' to the hand- 


writing of yaqut. 
Again : 

سه در فکر سر زلف تو ی پیچد بخود 
كاك مانی هو كفيك 


و خامه (,زاد هم 


It twists itself to such a degree because of the 


reflection of your amorous glance, that the pen 
of Mani as well as Bihzad have become faulty. 


As regards references to poets, only three of them appear in the 
One reference is to Sa'di, the other to Shaykh Ali Hazin and 


verses. 
The relevant verses are as follows: 


the third to Ghanimat. 


۳ 
درازی شب از مذكان من ارس 
In the words of Sadi, the silver-tongued,‏ 
consult my eye-lashes regarding longevity of‏ 
night.‏ 
يك <زين جه لود S‏ تا الد بکفران نعمتی 
صد صفاهال لك نمكدال شد ر هدن كا 


What to speak of one Hazin who proved to be 
ungrateful to the benefactor ; Hundreds of Isfahan 
have become a salt-cellar because of our India. 


While referring to Ghanimat, the poet quotes a hemistich also 
from the former’s Diwan: 


کل يك مصرع از باغ ONE‏ مد و el‏ واصل 
کل داؤدی C‏ وطن از aes‏ پنجاہم 


۱ 0 Wasil, I have picked the rose of one hemis- 

tich from the flower-garden of Ghanimat ; I am 
the morning daisy and my native place is the 
soil of Punjab, 
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I cannot but conclude with some of the beautiful lines of the 
poet which have appealed to me immensely, and 1 am confident that 
this brief introduction would induce people of the right taste to delve 
deep into the Diwan and thus help in placing Wasil on the proper 
pedestal, namely, in the fore-front of the best poets produced by 


Kashmir :‏ 
با Gey‏ وبتکدہ وبت بچه پیچی 
از ببر خدا باش دی بت شكن خويش 
Why do you feel afflicted because of Brahmin,‏ 


idol-temple and the idol; for God's sake, break 
the idol (in your heart) for a moment. 


ص - ۰ ۰ + ۰ 
كوهر 4242 5 واصل حود 247 أمد کف 
چون صدف در حر دل سر فرو إردام ما 
We grasp the pearl of objective automatically,‏ 


when we plunge out head into the ocean of the 
heart like oyster. 


دانہای سبحه ای زاهد جه يكجا ESS‏ 


esf‏ اش اش زند در خرمن نندارها 
O ascetic, why do you arrange the beads of‏ 


the rosary; his coquetry shall set fire to the 
harvest of conceits. 


d 
d) ad ge بیشگان‎ ele ترجه واصل این‎ 


مخفرت در جوش y Aj‏ ان عصان ما 


0 Wasil, although these worshippers are noble 
(asaclass) but forgiveness is worked up to 
effervescence because of our sins. 


دل هزاران 423 فرهاد دارد در ja‏ 


از عم شیر ان ليان خود وهکن 5 وده است 
16 
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The heart possesses a thousand Farhad-like 
hatchets in its bosom; it has itself become a 
Kohkan because of the love of sweet-lipped. 


آن در کوشی که ی تابد قرآن عارضخش 
مشتری ole b‏ امشب همقران گردیده اس 


The ear-ring which sparkles near bis cheek 
indicates that the Jupiter and the moon have 
been coupled to-night. 


oe رنگین آراود از زبانش بر سر‎ OF 
1 : ۶1 Ela 
دارد‎ Vae واعظ بدست خود‎ JS شاخ گل‎ $ 
Flowery language trickles down the tongue 


of the preacher on the pulpit ; perhaps the prea- 
cher has a staff of flower-branch in his hand. 


خط ار اوردی و صد شور OVI‏ ار خاست 
ابن geo» $ een‏ خزان ی باشد 


Downson your check appeared and a hundred 
fold commotion of Domesday was raked up; 
This isa spring which makes its advent in the 
heart of autumn. 


I hope the few illustrations quoted above will bear me out that 
Wasil was a poet of note and I think I have done my duty as a student 
of Persian language and literature by introducing him to this dis- 
tinguished audience. 
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